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PREFACE.

By the compilation of these myths, I seek to make
more evident the capacity of the Indian race for moral
and intellectual culture, '

The oneness of origin of diverse races is not less ap-
parent than the singleness of the origin of the rainbow
light broken upon a cloud. The same orb whence fall
the unshattered sunbeams upon the hill-top is also the
source of the pageant of color fringing the dark mantle
of the flying storm. Diversity in unity is the vesture
of God, the Parent Energy of the universe. Diverse
races are but the varying offspring of that ever existent
- Life of which the heavens are witness, whose measure-
less heights transcend the limits of thought. Our earth,
an atom in shoreless space, is a laboratory in which
tireless Divinity works with unceasing energy, kindling
the fire of souls, and informing with wisdom the com-
- mon dust thrown off the passing foot of man, permit-
ting the microscopic particles to inhale that breath which
is life. :

The human race is a product of those processes of
Divine energy by which are evolved all phenomena of
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existence, its color and form being the result of seg-
regation and “elective affinities,” as -opalescence and
crystallization of mineral substances are the result of
chemic. and “natural selection.” Complex influences
meet, swathe, and impress the growing individual, spe-
cific character is formed, special selection is made, and
the law of heredity carries forward the accumulating
changes, until from' a single type diverge the many
varied species.

In the Indian race of the fourteenth century is seen
the primeval type of man slowly emerging from a syl-
van state, uninfluenced by any save the moulding pro-
cesses of change and development inherent in growing
humanity, —

¢ Hardly redeemed from the evil hold
Of the wood so dreary and dark and old ;
Which drank with its lips of leaves the dew,
‘When time was young and the world was new,

And wove its shadows with sun and moon,
Ere the stones of Cheops were squared and hewn.”

At this period, the Red Man,’the oldest of the brother-
_ hood of men, — the four races, Red, Black, Yellow, and
White, like the four rivers, their origin in the midst of
Eden,— was gradually developing. Perhaps, indeed,
when his statecraft is justly considered, witnessed by
the Iroquois League ; his numerous orations in council,
equalling in beauty of expression and astuteness those
of the more advanced White Man; his careful con-
sideration of the laws of heredity ; his respect for the
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family, shown in a stringent regard for the ties of con-
sanguinity, and the general practice of the pairing form
of marriage,— it may not be too much to claim that
he had passed the barbaric and emerged into the semi-
civilized stage of human progress. Simile= to the growth
of the pifion of the foot-hills,— the gnarled sentinel of
those mountain fastnesses, whose ‘uplifting lines, like a
grand crescendo, sweep onward and upward, cleaving
the sky,—the growth of ‘man is lost in thread-like
cycles of prehistoric development,- which, traced like
the vanishing rings of the tree, bear testimony to far-
reaching changes of unrecorded years. But a sturdy
progress is more and more disclosed in the annals of
the Indian, as more definitely appear the outer rings of
the mountain pifion, when out of an era of extreme
barbarism he entered one less barbaric, wherein a “lan-
guage was given ” and a moral sense had its birth. The
Red Man in the fourteenth century, clothed in skins of
wild beasts, had emerged from a greater barbarism.
From the outer limits of savagery he had progressed
into a period less animal-like ; and, therefore, it is here
claimed that the Indian race is susceptible of that cul-
ture which has been gradually attained by its brother-
races. Progress is shown by history to be native to the .
Red race. The intellect of the Indian has all the grasp,
aspiration, and fidelity belonging to.man. It has also
the tenacity of life that belongs to an unmixed species.
Notwithstanding that, during the three centuries follow-
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ing the discovery and subsequent occupation of his coun-
try by the White race, there is a record of degradation
through the disintegrating processes of unwonted influ-
ences, — when the Indian suffered the opprobrium of
undeserved coutempt for gross intemperance, religious
apathy, and the extinction of that ambition which had
been the sap-wood and living centre of his previous -
growth, — it may be safely prophesied that the Red Man
shall at length, in the surviving remnant of his people,
obtain his place in the front march of progressive
humanity.

ELLEN R. EMERSON.
Bostox, Jan, 16, 1884.
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INDIAN MYTHS.

¢ The legend, I feel, is a part
Of the hunger and thirst of the heart,
The frenzy and fire of the brain,
That grasps at the fruitage forbidden,
The golden pomegranates of Eden,
To quiet its fever snd pain,”’ — Loncnwow.

“The resemblance of superstition, which could not be imitated,
might be traced from Japan to Mexico.” -—— EDWARD G18BON.



“We must acknowledge, the nearer view that we take of our
savages, the more we discover in them some valuable qualitiee.
The chief part of the principles by which they regulate their con-
duct, the general maxims by which they govern themselves, and
the groundwork of their character, have nothing which appears
barbarous. . . . The ideas, though quite confused, which they have
retained of the Supreme Being; the traces, although almost
- effaced, of & religious worship which they appear to have rendered
formerly- to this Supreme Being; and the faint marks — which
we obeerve in their moet indifferent actions — of the ancient belief
and the primitive religion, may bring them more easily than we
think in the way of truth.” — PkRE CHARLEVOIX.



INDIAN MYTHS.

CHAPTER L

>

THE BREATH-MASTER: GOD OF AIR.

IN the Far West there is a tent resting upon a lofty
mountain. There dwells Wahkeeyan. To this tent
there are four openings, in which are sentinels clothed in
red down. At the east is a butterfly; at the west a
‘bear; & fawn is at the south, and a reindeer is at the
north. It is Wahkeeyan who maketh the thunder! He
it is that pierces the earth with an arrow,and the waters
rush forth. .

Such is the web of fancy woven by the Dacotah
priest, in which is his “ notion of God, the ideal reason

1 Said the celebrated S8hawane warrior Te-cum-seA, in a speech made
for the purpose of arousing the Indian tribes to war upon the early
settlers to prevent their aggressions: ‘ Brothers, the Great Spirit is
angry with our enemies; he speaks in thunder, and the earth swallows -
their villages and drinks the Mississippi. The great waters will cover
their lands, their corn will not grow, and the Great Spirit will sweep
those who escape to the hills from the earth with his terrible dreath.”
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, in the soul of man, the thought of man, the thought of
the infinite.”
Says a distinguished divine : —

Without a microscope & man can think ; he can see enough
to think accurately. The results of the reasoning of common
men upon evident facts have not been overthrown by the
subdividing those facts. Still, thought and plan, spirit and
life, are in that which we name Nature, and there is One who
placed them there.!

It did not need an instrument of science to teach the
. savage that, in the universe wherein he found himself, a
superior being existed, a Creator of all. Says a writer
of the fifteenth century : —

They believe that there are many gods, which they call
mantoac, but of different sorts and degrees: one only chief
and great God, which hath been from all eternitie, who, as
they affirme, when hee proposed to make the world, made
first other gods of principall order to bee as means and instru-
- ments to bee used in the creation and government to folow ;
and after, the sunne, moone, and stars as pettie gods, and the
instruments of the order more principall *

This chief of gods is now thought to be god of the
sun, and again believed to be the spirit of fire, of which
that planet is source. By some writers he is af-
firmed to be the ruler of the winds and god of light,
the ever-reappearing day. In the opinion of all, some
ruling deity was an object of worship and reverence to
the North American Indian. There was a conception of

1 The Rev. Alexander McKenzie, D. D., author of ¢ Cambridge
Sermons.” b
3 Thomas Hariot, 1587. -
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a supreme being, creator and ruler of the universe.
Within the spiritual plane of his mind there was a
recognition of the author of life,—a perception of the
soul of lives, to whom prayer was addressed as author of
life, and as the principle of rational being,— He who
could confer blessing and sustenance. However broken
the image, however.dim this consciousness of the one uni-
versal Lord, its prevalence is indubitable. The Indian’s
legend and rite and ceremonial are its illustration ; the
most venerable myths are its witnesses. The lesser gods
had a father-god, whose existence was disclosed in the
parration of their births; an antecedent god, identified
equally with the god of light, ruler of the winds, and
spirit of fire.

It is to be regretted that there are no more adequate
accounts of this belief; but, as is stated by Dr. Jarvis,
“the Indians were not communicative as to their relig-
ion.”1 The reason of this may lie in the natural reticence
of his race, and it may have been occasioned by the spirit
in which his disclosures were met. It is stated that
when an Indian affirmed his helief in Areskoui, a Jesuit
priest, exasperated at the tenacity with which he held to
the belief, exclaimed : “I believe your god Areskoui is
chained in hell’ by our God”? What was deemed &
suitable rebuke was doubtless given to the savage, whose
simplicity led him to asseverate, on the story of the
Creation from Mosaic record being told him: “It is
Atahocan! Tt is Atahocan who made the heavens and
earth!” DBut the god Atahocan is, in another dia-
lect, the Esaugetuh Emissce, Master of Breath ; and is it
remarkable that the savage identified the Hebrew crea-

1 Discourse on the Religion of Indian Tribes.
3 Relations des Jesuites.
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tor of the “wind of lives” with his god, the breath-
master ?

How universal the personification of the wind is am-
ply shown by Dr. Brinton, in his “Myths of the New
World ;” we follow in his footsteps when we affirm its
prevalence among the American aborigines.

Within and embodied by “this homogeneous ether
which may have been the germ of the world,”? is the
Indian’s Great Spirit, the Soul of lives. His tent is the
blue dome, and his sentinels are clothed in scarlet. To-
gether with these are four living creatures. The butter-

‘fly, a winged fragment of rainbows and ether, floating
along the sunny currents of air with noiseless wing,
represents the east, wherein appears the radiant marvel
of the unmurmuring wings of dawn. The splendor of the
west, from whence comes the terror of the storm, and
where the powers of air have their battle, is represented
by that animal whose cunning and strength are the
theme of song and mystic rite, the Che-makn-duk. The .
fawn and reindeer, the most timid and nimble-footed,
complete the figure, in which is typified those fleet mes-
sengers who are the four winds.

This representation of the god of air— Breath-Master,
Esaugetuh Emissee— must not be called the mere expres-
sion of pictorial thought. To the Indian, he it was who
was Creator ; the breath of his life and the fire of his
heart, — the warmth of living, growing, expanding, ever-

renewing nature, — hed in Him its source.

The symbol of this creative life-god,

CO) overruling all gods, is an oval figure, with
small semicircles at the ends and sides.

As these semicircles are used in the symbol of the sun

1 8clence of Thought. O. C. Everett,
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on exther side, in the position of and to denote the ears,
the organ of hearing, I conclude these to denote the
same, — their distinguishing feature being the represen-
tation of an omnipotent sense, the ability to hear on
all sides.

The first device is the Indian’s symbol of the ruler.of the winds; the second, of
spiritual existences, equally applicable to the Great 8 to to
star-manitios.



THE FOUR SPIRITS OF THE WINDS.

TR Winnebagoe tribes of Indians thus describe, in
their legendary lore, the sentinels of the four points of
the compass in their respective place.

Manabozho stood in the east, and presided over the
winds from that quarter, and also attended the sun in
its pathway along the sky; Animiki, spirit of thunder,
stood in the west; Menengwa, represented in the form
of a butterfly, ruled in the south; Moho-koko-ko-ho,

" represented in the form of an owl, ruled in the north.

Among the Chinese there is an account of four beings,
stationed at the four points of the compass, who were
called by the following names : North, Son of the Essence
of Water; East, Superintendent of Wood (on account
of fire within it); West, Golden Mother (from a para-
disiacal mountain in the west); South, Son of the
Essence of Red Earth. '

These four beings obtained out of an immense crucible,
by a chemical process, a male and female; from whom,
through the essential influence of the sun and moon,
human beings descended. By these people subtle
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breaths are thought to proceed from the south and
north, bringing good and bad influences respectively.

The dedication of color to the cardinal points is uni-
versal in Central Asia. The geographical names of the
Red Sea, the Yellow Sea, the White Sea (the Mediter-
ranean), and the Black Sea are said to derive their names
from their locality.!

Among the ceremonies of worship in Thibet, the
sounding of a large conch-shell,? sacred to the Buddhist,
towards the four cardinal points at the hour of prayer,
is particularly mentioned ; which is similar to the cere-
mony of smoking to the four points of the compass,
performed by the Indian.

In Scaundinavian mythology, four dwarfs support the
heavens at these four points, who fix their tapers to illu-
minate it, and design fires to run through certain spaces.

. In Mexican legend it is narrated that the temple of
Quetzalcontl was composed of four apartments, each of
different color: the east, yellow with gold; the west,
blue with turquoise and jade; the south, white with
pearls and shells; the north, red with blood-stones.
These four apartments symbolize, it is believed, the
cardinal points of the heavens over which the god Quet-
zalcoatl presided. A cruciform figure was used as em-
blematic of this divinity, its ends directed to these
points; and the celebrated monument of Xoehicalco has
four faces exactly pointing to the four cardinal points.

To the. Hindoo god Brahma, is given four heads; and
to one of the avatars of Crishna, four arms.

1 There is also the distinction of races by color:— the Red, the
Yellow, the Black, and the White.

3 Vide Indian’s worship of the conch-shell. Chapter on Ceremonies
and Rites.
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The hammer of Thor, in Scandinavian legend, is re-
presented by transverse lines in the form of a cross
called the fylfot cross (four-foot).? The god Thor
was believed to be of “most marvellous power and
might” “In the aire he governed the winds and the
clouds, and, being displeased, did cause lightning, thun-
der, and tempest, with excessive raine, haile and all ill
weather.” In other words, Thor was ruler of the winds,
a Scandinavian Manabozho. As an amulet, the Ameri-
can Indian’s cross is pictured with transverse belts
filled with circles resembling eyes,— “a wheel in the
middle of & wheel;” but in pictography the Indian
represents it in the shape of the Roman numeral X.
When this was closed at both ends, it was the symbol
of death, resembling most those hour-glasses now seen
on the moss-covered gravestones of our Puritan fore-
fathers; but when this figure was closed at the upper

end, it equally signified & manitto
and a human being. -

The most remarkable picture of
this symbol is that of the cross
formed by two serpents.

This cross surely is a fylfot cross,
‘—the heads and tails of the ser-

pents forming the four-feet, fylfot; and had this been

1 The fylfot cross (fylfot, four-footed), or Thor's kammer, or Gamma-
dion, *‘ the dissembled cross under the discipline of the secret,” is — re-
marks Llewellynn Jewett, F. 8. A. — the most singular, most ancient,
aud most interesting of the whole series of crosses. It is said to be
formed of four gemmas conjoined in the centre, which as numerals ex-
pressed the Holy Trinity, and by its rectagonal form symbolized the
chief corner-stone of the Church; and it is also said to be formed of two
worJl. ser (well) and asti (it is), so signifying ¢ s well, 20 bo ¢, or
amen,
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found on the celebrated Dighton Rock of our New Eng-
land coast, — whereon was discovered, together with
other pictography, the supposed Roman numeral! a
puzzle to antiquarians, — there would have been an-
other evidence that those inscriptions were of Scandi-
navian origin, since less proof was found to establish
this theory.

This symbol is found on ancient coins of Damsh ori-
gin. Dr. Bruce speaks of a Roman altar, upon which
the fylfot cross forms the central ornament. On the left
corner there is another device, figured like
the Indian symbol of the sun,— three con-
centric circles, which is of significance in
comparative mythology.

On a very ancient specimen of Chinese porcelain the
same cross occurs. Another Roman altar, believed to

have been erected in the time of

Elagabalug’ reign, 219-220 B. C,, has

a sculpture of the same emblem.

The thunder-bolt of Jove and the

wheel of Nemesis, as also the wheel

of Quetzalcoatl, (wheel of the winds) .
are of the same import, emblems of the same occult
meaning. '

An ancient altar is described with both the thunder-
bolt of Jove and the wheel of Nemesis on opposite
faces. On an altar to Fortune the form of a cross is
made ; and as a turn of the wheel of fortune is supposed
to bring luck, while an evil wind blows nobody any
good, — each of which are proverbial sayings respecting
the fortunes of life, — we infer this emblem also is of
the same symbolic meaning.

" 1 Vide chapter on Pictography.
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Among the sculptures on the frieze of the temple of
Xoehicalco in Mexico, there is a figure resembling the
Amulet, — with the exception of the rings, — together
with the figure of a god, with a helmet from which pro-
jects a serpent ;1 and in his hand is the circle or ring.
On both the Amulet and Escutcheon the rings are seewn.
This symbol is used to represent the stars among both
Mexican and North American Indians. They may be
the signs used to signify .that stars are the eyes of
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Indian Amulet of Conch Shell.8 l Escutcheon on Medimval Bell

spirits, — the inner ring representing the iris, the outer
the full orb.

‘We might draw yet other similitudes. The crescents
upon the cross of the escutcheon may equally signify the
horns of the emblematic serpent, worshipped in the
East, and the moon2— both of which, among the In-
dians, have a similar emblem and device; and the ser-
pent is pictured with the crescent, precisely as seen in
this device, in the hieroglyphics of the East. Thus it

1 Pide ** American Archeeological Research,” E. Squiers.

% The cross within a circle is a most ancient device in Rome.

8 The moon of the Spring was called by the l{mm Indians the
serpent moon, — Wai-to-ke Ha-sho.
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appears that the Escutcheon bears enough features of
similitude to the serpent cross of the Indians, to denote
the self-same idea in primitive religions, and finally the
Indian’s cross may be conjectured to have been the earli-
est form of the fylfot cross in both worlds, for in all
primitive religions the serpent occupies a central place
in superstitious rites and ceremonies.

The number four! has evidently great significance to
the Indians, as it constantly occurs in his religious cus-
toms.. Four sacks, es-tuh-ka,— constructed of buffalo’s

_skin in the shape of a tortoise, elaborately sewed together,
a bunch of eagle’s quills appended at one end, — were
used by a Mandan priest in rites of worship. These
sacks, he stated, were filled with water drawn from the
four quarters of the world, and had been in possession of
the Indian since the “settling down” of waters. Four
shells were used for rattles in the mystic dance. Four
humen and four buffalo heads were within the medicine-
tent on occasion of a sacred feast. Four spirits, clad in
white, blue, black, and scarlet raiments, are described in
the story of a Maiden’s Dream. .

In our Sacred Scriptures the divine Urim and Thum-
mim were the four rows of stones in the breastplate of.
Aaron.

Accounts of the four angels,— Gabriel, Michael, Isra-

- fil, and Azarael,— which the Mohammedans believed to
be eminently in favor with the Most High, are similar
to the four spirits in the’ mythology of other nations.
They are made to figure largely in the creation of man,

1 Structural law appears to be governed by this number, four.
Professor Agassiz arranges animal existence into four gemeral types.
Possibly attributes, or qualities, are governed by the number three,
the recurrence of which is equally common in all mythologies.
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as do the four beings in Chiness mythology. As the
myth of this creation is of a curious nature, we will
subjoin it. ‘

The angels — Gabriel, Michael, and Israfil — were sent by
God, one after another, to bring, for the purpose of creating
Adom, scven handfuls of earth from different depths and of
different colors (whence some account for the various com-
plexions of mankind) ; but the Earth being apprehensive of
the consequences, and desiring them to represent her foar to
God that the creature he designed to form would rebel against
him, and draw down his curse upon her, they returned with-
out performing God's command. Whereupon he sent Azarail
on the same errand, who executed his commission without
remorse ; for which reason God appointed that angel to sepa-
rate the souls from the bodies, being therefore called the
Angel of Death. The earth he had taken was carried into
Arabia, to & place between Mecca and Tuyef, where, being
kneaded by the angels, it was fashioned by God himself into
8 human form, and left to dry for the space of forty days,
the angels meantime often visiting it, — Eblis among them,
who was one of the angels nearest to God’s presence, after-
wards the Devil; but he, not being contented with looking
upon it, kicked it with his foot till it cried out, and, knowing
God designed that-creature to be his superior, took a secret
resolution never to acknowledge him as such.! After this,
God animated the figure of clay and imbued it with an intel-
ligent soul ; and when he had placed him in Paradise, formed
Eve out of his left side.

The universality of the use of this number, in symbol,
and rite and pictography, claims the attention of the
student of primitive thought. It appears to be & recog-

.1 This resolution is believed by the Mobammedans to be the begin-
ning of the revolt of Satan.
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nition of some universal law, around the idea of which
is gathered the most sacred acts of worship. It appears
that its emblem is made to typify equally the four
points of the heavens and the human form; and it
prefigures thus our most sacred symbol, the cross.
Glancing from the pages of universal history to those
of the Bible, we discover not only the mention of this
number, but of the rings and lightning and color found
in the symbol and worship of the Indian, the grand
significance of which is given in the divine language.

VISION OF THE HEBREW PROPHET.!

'And I looked, and behold a whirlwind came out of the
north, a great cloud, and a fire infolding iteelf, and a bright-
ness was about it, and out of the midst thereof as the color
of amber, out of the midst of the fire.

Also out of the midst thereof came the likeness of four
living creatures, And this was their appearance ; they had
the likeness of a man.

And every one had four faces, and every one had four
wings.

And theit feet were straight feet; and the sole of tbeu'
feet was like the sole of a calf’s foot ; and they sparkled like
the color of burnished brass, and they had the hands of a
man under their wings on their four sides; and they fonr
had their faces and their wings.

Their wings were joined one to another; they turned not
when they wont ; they went every one straight forward.

As for tho likeness of their faces, they four had the face of
& man, and the face of a lion on the right side : and they four

. had the face of an ox on the left side ; they four also had the
face of an eagle.
1 Ezekiel, ch. l.
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Thus were their faces : and their wings were stretched
upward ; two wings of every one were joined one to another,
and two covered their bodies. .

And they went every one straight forward ; whither the
spirit was to go, they went; and they turned not when they
went. .

As for the likeness of the living creatures, their appear-
ance was like burning coals of fire, and like the appearance
of lamps : it went up and down among the living creatures ;
and the fire was bright, and out of the fire went forth
lightning. : '

And the living creatures ran and returned as the appear-
ance of a flash of lightning. )

Now as I beheld the living creatures, behiold one wheel
upon the earth by the living creatures, with his four faces.

The appearance of the wheels and their work was like
unto the color of a beryl: and they four had one likeness,
and their appearance and their work was as it were a wheel
in the middle of a wheel.

When they went, they went upon their four sides; and
they turned not when they went.

As for their rings, they were so high that they were
dreadful ; and their rings were full of eyes round about
them four. :

And when the living creatures went, the wheels went by
them : and when the living creatures were lifted up from the
earth, the wheels were lifted up.

Whithersoever the spirit was to go, they went, thither was
their spirit to go ; and the wheels were lifted up over against
them, for the spirit of the living creature was in the wheels.

When those went, these went; and when those stood,
these stood ; and when those were lifted up from the earth,
the wheels were lifted up over against them, for the spirit of
the living creature was in the wheels.

And the likeness of the firmament upon the heads of the
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living creature was as the color of the terrible crystal, stretched
forth over their heads above,

And under the firmament were their wings straight, the
one toward the other: every one had two, which covered on’
this side; and every one had two, which covered on that
side, their bodies,

And when they went, I heard the noise of their wings, like
the noise of great waters, as the voice of the Almighty. The
voice of speech, as the mnoise of an host; when they stood,
they let down their wmgl. '

And there was a voice from the firmament that was over
their heads, when they stood, and had let down their wings.

And above the firmament that was over their heads, was
the likeness of a throne, as the appearance of a sapphire stone:
and upon the likeness of the throne was the likeness as the
appearance of a man above upon it.

And I saw as the color of amber, as the appearance of fire
round about within it ; from the appearance of his loins even
upward, and from the appearance of his loins even down-
ward, I saw as it were the appearance of fire, and it had
brightness round about.

As the appearance of the bow that is in the cloud in the
day of rain, so was the appearance of brightness round about.

This was the appearance of the likeness of the glory of the
Lord ; and when I saw it I fell upon my face, and I heard a
voice of one that spake.

The following selection of devices of the cross, used
in primeval worship, discloses their universal use in
sacred ceremony or religious rite. That the Indian
designed to represent life by this device is evident.

It will be seen that a cross was used to represent the
heart, as in the figure in chapter on Legends of the

Dead. In this case the cross is closed at the top, to
] :
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signify death ; and this form is seen on ancient Chinese
coins, and on & very ancient Roman altar, together with
the fylfot cross.

Bearing in mind that the Indian calls his god Breath-
master, and represents him as ruler of the winds, it is
perceived that the cross of the winds might equally be
called the cross of life.

It is common in Indian pictography to leave open
the lower limbs of the cross, to represent the human
form, as seen in this design. It appears to be a kind

of cartouche, and was found by

the Abbé Domenech painted on

a moss-grown rock. Asa com- .

pleted circle. in mound-building

denoted the extinction of the

family by whom it was con-
structed, and ‘as a headless figure represented one
slain in battle, we may infer that this picture is in-
tended to convey the fact of the death of two persons.
It should not be forgotten, however, that the oval sur-
rounding the picture, and the circle within, are sacred
symbols whose import has reference to spiritual exist-
ence; like the cross, these are emblems of continuous
life. . '

The relation of the form of
the cross to the structure of

the human body is disclosed
in the adjoining cartouche. g
The reading of these symbols

may be found to be an expres-
sion of the relations of the sun
to human existence, — the upper symbol being that of
the sun, and that to the right a human form combined
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with the cross of the winds. On the left is seen a sym-
bol of the moon, encircled partially by the fiery serpent,
—an object of primeval worship. (V%de chapter upon
Serpents.)
The reading is partly verified, perhaps, in the
following figure, which is that of an unborn
child, as given in Indian pictography. This
illustration, as given by an Indian historian, suggests
also the belief of the Indian in a pre-existent state of
the soul of man, wherein it is clothed in & human form,
similar to that which it afterward assumes in its life
upon earth,
In the Chinese devices, shown in these two 1llus-
trations, one of which is from a very ancient Chinese
coin, appears the same reference
X to the structure
/N __ of the human X
form; and it re-
quires but to place the Indian devices
beside them to show a similarity of effort to illustrate
the same thought.
As a farther representation of the relation of the four-
footed cross to the human form, this coin is given, used
by the Chinese in théir most occult
ceremonies. .
It shounld be notlced in this com-
parison, that other symbols, common
in Indian hieroglyphics, are also seen
on the coin,—the circles and the
square ; while it is noteworthy that
: there are four figures, the number
already mentioned as of most geneml use in primeval’

religions.
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The Indian’s cruz capitata is seen in the outline of
two mounds here given.

O

U

In the next device is shown this use of the same design
in Indian pictography; a similarity to which is seen in
the three following devices, found on three ancient coins
from the cabinet of Tippoo Sahib.

T~ '—t*"'
T @

Indian.

Next we have the cross lau, or crux ansata, the em-
blem of life among the Egyptians.

This is also the cross of the Persians, it being
a part of an ancient inscription. This device is
found also in a mound structure of our savages.

The large cross on the next page is another form of
the cross which was adopted by the ancient Hindoos.
"It seems to be & union of two crosses, thus forming the
sacred parallelogram.
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Dr. Jewett mentions that Lucan states this form of
the cross to have been a symbol of God among the
Druids; and he quotes from Didron, that
the letter tax, the numerical value of which
is three hundred, presented an immense
field in which the mystics of Alexandria
Jabored with unwearied diligence. It has
been called the sign of the Knights Temp-
lar, and it is also found in the sculptures of
South America. 4 '

In the next device, which is that of an .

Indian mound, the cross of the winds in
common use is given.

J’L It may be compared with the

device on the right, inscribed on a

remarkable stone found

among the ruins in the

vicinity of the edifice

called the Tomb of Dan-

iel, at Iravan, Persia. v

The construction of the next cross, which is another

form of an Indian mound, seems to be the labor of an
artist of some training, rather ‘ :
than that of a savage. It is C/\D
a union of four cruces capitates,
the feet of the crosses meet-
ing in the centre.

L-;-‘_ 1

1 l: —_=
The fylfot cross in Hindoo sculpture, as in these two

smaller crosses, is a most ancient Hindoo symbol.
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Upon a statue of Buddha is seen the device on the left;
the loops are probably the upper part of vivified crosses, 8o
called because they are emblems of reproduc-

tion. These loops, united to a circle, doubt-

less represent the prolific power of the sun,

of which the circle is a symbol. a E—
On an ancient coin, in the cabinet of Tip- o
poo Sahib, is seen an etching of the fylfot
Cross. :

The adjacent device is seen on ancient X
coins and porcelain in China.

A cross of human bones
was anciently used in Abys-
sinia, where certain dark rites
to the dead were performed.

The device of the cross
is seen in the inscriptions
given in casts from the tem-
ple of Beit-e-wellee,in Nubia
(Ramses IL); and in the
inscriptions upon the statue
of the royal scribe, in the
reign of Ramses III.
Upon -
the back are these hieroglyphs. A * # JA

In front another cross ocours. - .

The reading of these hiero- s
glyphic inscriptions upon this ,/ /
statue is given. It is as follows:

mander of the two_worlds, the king
of the upper country, the support of

40
S |49
Life! dedicated to Hor, the coms | =@ m
D
wasm )
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his father [Osiris] for the sake of the person encharged with
the signets [or shrines] of the Soutk and North, the clothes
and works in all lands and countries, Nahsi.— The Hor,
taking care of the world with the rule of Osiris, lord of eter-
nity, for the person encharged with the divine tribunals and
the pure world of spirits.?

Cross representing the gods of the winds.

KABIBONOKKA AND SHINGEBISS.*

Shingebiss lived alone in a solitary lodge, in the coldest
winter weather, on the shores of a broad lake. Thick ice
had formed over the water, and he had only provided him-
self with four logs of wood to keep his fire. But each of
these would burn a month; and as there were but four
cold months, they were sufficient to carry him through to
spring. Shingebiss was hardy and fearless, caring for no
one. He would go out during the coldest days and ‘seek for
food where flags and rushes grew through the ice, plucking
them up, and diving through the openings in quest of fish.
In this way he had plenty of food, while others were nearly -
famished ; and he was often seen returning home with strings
of fish, when no one else was able to catch any on account of
the severity of the weather,

This Kabibonokka observed, and felt a little piqued at such
perseverance in defiance of the severest blast that he.could

1 F. Ardndale’s “ Antiquities in the British Museum.”
8 Kabibonokka, spirit of the north wind ; shingebiss, & duck.:
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send from the North. ¢ Why, this is a wonderful man,”
said he; ‘he does not mind the cold, and appears as happy
and contented as if it were the month of June. I will try
once more and see if he cannot be mastered.” Thereupon he
sent forth tenfold colder blasts and drifts of snow, so that it
was nearly impossible to live in the open air.

Still the fire of Shingebiss did not go out. He wore but a
singlo strip of leather around his body, and was seen search-
ing the shoro for rushes with unflinching perseverance ; while
his courage was always rewarded with an abundance of fish.
“T will go and visit him,” said Kabibonokka one day, as he
saw Shingebiss dragging along a quantity of fish. And
accordingly he went that very night to the door of his
lodge.

Meantime Shingebiss had cooked his fish and finished his
meal, and was lying partly upon his side before the fire, sing-
ing his songs. And Kabibonokka, listening, heard him. It
was in this manner Shingebiss sang : —

Ka neqj, ka negj ;
Bes in, bes in;

Bon i, bon in;

Oc ee, oc s ;

Ka weya ! ka weya !/

‘Which, interpreted, is : —

‘Windy god, I know thy plan ;
You are but my fellow-man.

Blow you may your coldest breeze,
Shingebiss you cannot freese.
Sweep the strongest wind you can,
8hingebiss is still your man.
Heigh, for life! and ho, for bliss t
‘Who so free as Shingebiss ! '

The fisher evidently knew that Kabibonokka was listening
close by the door; but he continued singing his songs, and
affected utter indifference. At length Kabibonokka entered
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- the lodge and took his seat opposite Shingebiss. But this had
no effect upon him ; for Shingebiss arose and stirred the fire,
making it blaze up with great heat, repeating the while,
“You are but my feilow-man,” and then returned to his
former position.

Very soon the tears began to flow down Kabibonokka’s
cheeks, for the heat was very oppressive to one of his habits.
Presently he said to himself: ““ I cannot endure this ; I must
leave.” But as he departed he resolved to freeze up all the
flag orifices, so that Shingebiss could get no more fish. 8till,
Shingebiss found means to pull up new roots and dive under
the ice for fish as before.

At last Kabibonokka was compelled to give up the contest.
“He must be aided by some manitto,” said he; “I can
neither freeze him nor starve him. I think he is a very
wonderful being. I will let him alone.”

SHAWONDASEE,! OR THE INDOLENT LOVER.

Shawondasee is the spirit, or manitto, that dwells in the
south; and is an affluent, plethoric old man, whose eyes are
always directed to the north. In the autumn, when he sighs,
the northern land is filled with warm and delightful air;
and the golden Indian Summer springs forth from his short
sleep, to gladden the eyes with beauty as it breaks over sea
and land.

Shawondasee, being the son of Kabeyun, the father of
the four winds, was of an affectionate nature; but his
" habits were indolent, and he was never successful in his
wooings. One day, while gazing toward the north, he beheld
8 beautiful young woman, of a graceful and majestic form,
standing upon the plains. Every morning for several days
Shawondasee’s eyes were greeted with this lovely vision.

1 Spirit of the South Wind.
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‘There was nothing in the .maiden’s . beauty that attracted his -
admiration so much as the bright yellow locks that adorned
her head. Ever dilatory, however, he contented himself with
simply gazing upon the. fair maid. At length he was aston-
ished at & sudden change in her appearance : her head became
completely enveloped in a white, fleecy crown. ¢ Alas!”
said he, “my brother Kabibonokka has been on the plains,
and, enamored with her beauty, has put this crown upon her
head.” ' And he heaved a succession of warm and quick
sighs ; when lo! the air was filled with light filaments of &
silvery hue, and the object of his love and admiration van-
ished from his gight. The Prairie Dandelion, which was the
maiden of his love, had lost, with the sighs from her lover,
the crown of age, —the winged seeds that he had mistaken
as a bridal wreath from the hand of a rival.

MORAL: BY THE INDIAN NARRATOR.

My son, it is not wise to differ in our tastes from other
people ; nor ought we to put off through slothfulness what is
best done at once. Had Shawondases conforimed to the
tastes of his countrymen, he would not have been an admirer
of yellow hair; and if he had evinced proper activity in his
youth, his mind would not have run flower-gathering in his
old age. :

LEGENDS OF THE WINDS.

“Tell me,” said Gangler, “ whence comes the wind, which
is 8o strong that it moves the ocean and fans fire to flame;
yet, strong though it be, no mortal eye can discern it.
Wonderfully, therefore, may it be shapen.”

“T can tell thee all about it,” answered Har. ¢ Thou must
know that at the northern extremity of the heavens sits a
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giant called Kraesvelgur, clad with eagles’ plumes. When
he spreads out his wings for flight, the winds arise from under
them. Thus it is eaid : —

Kraesvelgur the giant,

Who on heaven's edge sits

In the guise of an eagle;

And the winds, it is said, . .

Rush down on the earth

From his outspreading pinions.” !

ETOKAH-WECHASTAH AND WEZEATTAH-WECHASTAH.

Etokah-Wechastah was the name of the Dacotah’s
god of the south, who presided over the warm weather. -
He was represented in a rain-storm, armed with war-
clubs and assisted by thunder, a crow and plover stand-
ing at either hand. Wezeattah-Wechastah was the god
of the north, and was represented in a snow-storm, with
wolves for soldiers. When the god of the north deter-

" mined upon having cold weather he advanced to his
antagonist’s quarters, where the two enemies had a
battle, seconded on one side by the wolves, and on the
other by the crow and plover. If the snow-god suc-
ceeded, he filled the air with chill blasts and the earth
was frozen up, while snow fell all over the world ; but
if the summer-god, on the contrary, was the successful
warrior, and the thunder-storm that accompanied him
drowned the snow-god, and the crow and plover were
able to beat the wolves to death with their war-clubs,
then the air grew warm and the earth blossomed with
flowers. When the gods go out to battle each leaves a
young god at home, prepared for the catastrophe of his
elder's decease, and to take upon himself.the duties of

the next year.
1 Prose Edda.
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A symbol of the god of thunder, whom, in the form of a great bird, the Jossa-
keeds claimed to have seen at various times flying in the moonlit alr.

ANIMIKL

By Animiki is ruled the west wind ; he is divinity of
the storm. His wings are the dark pinions that hide the
face of the sun-god. It is he who, in early days, made war
with Manabozho, god of the dawn, and was overthrown
on the plains of the western skies. The sound of thun-
der that was heard in the air when Animiki flew along
the sky is thought to be occasioned by the noise of his
wings, and the reverberation to be produced by his
young, who fluttered their wings in his wake. The
dwelling-place of Animiki was uncertain: sometimes it
was reported to be under the Falls of Niagara; at other -
times he was thought to find his home in the Rocky
Mountaing; but the heavens were more generally be-
lieved to be his abode. The manittos of Animiki, who
were called Ahnemekeeg, were mischievous, — of the
temperament of the jin of the Mohammedans, who are
depicted as of a coarser fabric than other spirits. There
were found among the Indians various accounts of these
little spirits, the Ahnemekeeg. At one time, it was as-
serted, a brave hunter had a battle with a whole brood,
whose eyes winked sparks of fire. Coming off victor, the
warrior carried home several, the hearts of which he
threw into the fire; since, when the fire crackles, the
Indians say: “There break the hearts of the young
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thunders.” The thunder that is heard in the autumn,
beginning in the north, and, as it gathers strength, roll-
ing down the southern sky, was believed to be the voices
of the young thunders, shouting to each other on their
return home.

Between the Ahnemekeegs and the god Chah-o-teer-
_ dah, god of the forest, there was a continual war.
This god had his residence in a tree upon & high emi-
nence. When he needed anything, he left his house
and sat on a branch of a tree, which was as sinooth
as glass. He carried with him a crooked instrument,
with which he shot his arrows. By his power of attrac-
tion he drew around him all the birds of the forest,
who acted as guards and sentinels, and informed him
when anything approached his residence, that he might
prepare for defence. When one of the little gods of
thunder came hurtling along, casting his arrow at the
tree, in expectation of killing the god Chah-o-teer-dah,
the latter, having been informed of the approach by his
sentinels, retired beneath the tree. The god of thunder
sent his arrow after him at the foot of the tree, but com-
ing in contact with the water, it was lost; at which the
god Chah-o-teer-dah ascended his tree for retaliation, and
hurled his arrow with such skill and force at the god of
thunder as to bring him down a victim at his feet.
Although these battles were frequent, the god Chah-o-
teer-dah was always victorious ; and if it were not a fact
that there exists a countless multitude of young thun-
ders, the race would soon be annihilated.

Thunder was representative of supernatural power to
nearly all nations. Among the Romans we find it as the
weapon of Jupiter. In Scandinavian mythology, the
god Thor is called the Thunderer.
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The sound of thunder is mentioned in the Old Testa-
ment as accompanying the voice of God, or the Bathkol
(Daughter of a Voice), and is expressive of omnipotence.
In Miltonic imagery, it is used as a weapon in the hand
of the Son to quell the rebellious Satan : —

80 spake the Son —

..... full soon
Among them he arrived, in his right hand
Grasping ten thousand thunders, which he sent
Before him.

Among the Chinese, electricity was represented as re-
siding in the mountains in the form of birds, and the
thunder-god, having the beak and claws of a bird, is
pictured with a hammer and drum, with which he pro-
duces the noise of thunder.

A distinction seems to have been made among the
Indians between the lightning that accompanied thun-
der and that which is seen in sammer skies playing in
silence along the horizon. It was probably of the latter
the following legend was related : —

THE ORIGIN OF THE LONE LIGHTNING.

Destitute of parents, sorrowful and forlorn, a little boy
wandered about the woods; for he had escaped from his
uncle, who had abused him by denying him food to eat at
one time, and then obliging him to eat more than he wished,
making him sick with eurfeit. The day had come to a close,
and hearing the wild beasts roar within the forest, he climbed
a high pine-tree, where he found safety, and soon fell asleep.
In his dreams a person appeared to him from the upper sky,
and said : “My poor little lad, I pity you; and your many
sufferings have led me to visit you. Follow me.” Immedi-
ately he arose and followed him. Passing upwards in the
air, at last they reached the sky, where he was presented
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with twelve arrows, with the command to go and waylay the
wicked manittoe in the northern sky, and shoot them. The
boy, obeying, went to the part of the sky to which he was
directed, and at long intervals shot arrow after arrow at the
manittos, of whom there were a large multitude; and ere
long he expended eleven of his arrows in the vain attempt to
kill them. '

At the flight of each of the arrows there was a long streak
of light in the sky ; then all was clear again, not a spot or
cloud could be seen. The twelfth arrow he held a long time,
carefully watching an opportunity to bring down a manitto
with it, — for he was troubled with his previous want of suc-
cess, which was caused by the manittos being so cunning,
and transforming themselves in a moment into any shape they
chose. At length he slowly drew up the last arrow, and
hurled it, as he thought, into the very heart of the chief of
the manittos; but, in an instant, the manitto became a rock,
and into this rock the arrow sank deep and fast. * Now,”
cried the voice of the enraged manitto, “ your gifts are all
expended, and I will punish you for your audacity in lifting
your bow at me.” Then he transformed the boy into the
Nozhik-awii-wi-sun, or Lone Lightning, which we now see
in the northern sky.

1

Aaymboloﬂh;godnfﬁnndat.' The head is the parallelogram, representing fire,
from which radiate four rays. The mystio circle in one hand, and an arrow in
the other, complete the signification. .



CHAPTER IIL

BIRDS,

ONE conceives but vaguely the impressions received
by the ancients from natural objects, and this is done
only when their thoughts in the emblem and myth
are discovered. The worshipful attention to these
objects is evident, their deification is universal; but
with the observer of the present day, analysis and scru-
tiny take the place of wonder and adoration, investiga-
tion supersedes the myth, Nature is made to appear at
the court of Science. Isis no longer is veiled ; shadowy
mystery is gone. No longer nymphs are ambushed
in delicate flowers or stately trees. There is no pri-
vacy in citadel of ant or palace of the bee. Yet,
however knowledge obtains, its acquirements have
not destroyed the deeper sense of things; the magic of
which remains to the more acute soul, whether classified
by the naturalist, or overburdened with nomenclature
of the physicist. As has been said by one of our
metaphysicians :1 —

It often happens that thonght afterwards restores to the
world of the senses that of which it at first robbed it. Thought

1 Q. C. Everett, *‘ Science of Thought,” p. 22.
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is very apt to be first destructive, and then constructive. We
have already seen how the first serious thought seems to take -
its life and beauty out of the world of the senses. Color,
form, sound, fragrance, beauty, melody, —all these seem to
depend upon human presence. The beauty of nature seems
sn obeequious slave that springs into action when our glance
falls upon it, and sinks back into indifference when we turn
away. More perfect thought, however, reaching the concep-
tion of the Infinite subject, the divine consciousness every-
where present, restores to nature more than it took from her.
There is always present this higher consciousness of God, to
which no life or beauty is lost. The world is fresh and fair,
let us come and go as we will.

. Among animate objects, there is none more like-.
ly to invite worshipful thought than the winged
creatures of the air. The flight of a bird touches
a mysterious instinct of the soul; the heart beats
rapidly, the eye dilates, and the very body vibrates as
ready to follow into illimitable space. And it is this
emotion — the subtle intuition of the soul of its native
powers-— that the ancients recognize in sculpture and
painting, in the myth and legend. Winged beings
throng the domain of art and song, waving plumes
adorn the shoulders of Psyche, and winged souls fill
the arc of the supreme heavens.  In his Temple of the
Sun, the- humming-bird, primeval creature of the elder
world, is the Mexican’s figure of the departed warrior ;
and to the present day, wings are adopted as the more
suitable emblem of the unseen transitof the human soul.
But it was not alone the power of flight the bird’s wings
were made to represent, — the emotions of the soul were
symbolized by them; and for creative energy itself

there seemed no more suitable emblem. But to express
. 3 :
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the loftier image, phenomenal creatures were conjured
to represent the idea to be typified. These were held
a8 objects of worship. The Chippewayan Indians had
the tradition, relates Sir Alexander McKenzie, that a
bird of this supreme character descended to the earth,
which was then a vast globe of water. The bird’s eyes
were fire, his glance was lightning, and the motion of
his wings filled the air with thunder. On touching the
water, the earth arose from the deep. Thereupon ap-
peared all kinds of animals. Indian tradition speaks of
another phenomenal bird of a similar character, that is
stated to have had a nest upon the sacred Red Pipe-
stone. This nest was believed to be the nest of thun-
der, and the sound at times heard in the skies to be
occasioned by the hatching of this bird's brood. It was
claimed that the bird was eternal, and incapable of repro-
ducing her own species. She was of the size of the tip
of the little finger, and had been seen by the Jossakeeds
at various times. Her mate was a serpent, whose fiery
tongue destroyed the young as they were hatched, and
the noise of their destruction filled the air. This de-
scription is similar to that given by another author,
who describes a bird nearly the size of a swallow, of a
brown color, shaded about the neck with green.! The
wings were of darker color than the body, its tail being
composed of four or five feathers, which were three times
as long as its body, shaded with green and purple. This
the bird carried in the stately manner of the peacock.
It was called Wakkeon (All-flier).

1 The custom of using green plumage for the charm the Indians
placed within their medicine-sacks originated, no doubt, from the
representation of this bird with green feathers about the neck. (See
¢ Medicine 8ack."”)
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These phenomenal birds, agents of creation, were
objects of religions ceremony among the tribes where
were found these traditions. When a dove was seen
for the first time in a Catholic chapel, the question
was asked if that was the Christian’s thunder-bird.
There is a description given of a building constructed
by the Seminoles in Florida, wherein was seen an
image of a large bird, carved in wood, similar to an
eagle. The building was erected in honor of the sun.
This rude sculpture was doubtless both an emblem
of the Ruler of the Winds, and was an image of the
thunder-bird of the Indian’s worship, so poetically
described as with “ eyes of fire, glance of lightning,
and moving wings striking thunder;” reminding one
of the “ Fragment ” by Tennyson: — -

He clasps the crag with hookdd hands ;

Close to the sun, in lonely lands,
Ringed with the azure land he stands,

The wrinkled sea beneath him crawls,
He watches from his mountein walls,
And like a thunderbolt he falls,

The figurative language of the East symbolizes the
Holy Spirit as an eagle. The Hebrews made use of
this bird, together with the bull and lion, as emblems
of the Divine Being, that in process of time were inter-
preted as symbols of air, fire, and light.! Accordingly,
Milton makes use of the figure : —

Thou from the first
‘Wast present, and with mighty wings outspread
Dovelike sat’st brooding on the vast abyss. .
An author, in describing & religious ceremony per-

1 Vide Ch. 11., “TheSpiriho(‘theFmWindl "mdlhakial,ch.l.,
uqnobdonplgelﬁ.
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formed .by the Indians, of which he was witness, speaks
of two white painted eagles, carved out of poplar wood,
with wings outstretched, whose  bodies were raised five
feet from the ground. On the inner side of each of the
notched pieces of wood, where the eagle stood, was
painted with white clay the figure of a. man with buffalo
horns,! near which was also painted a panther. This
image, together with the painting, represented to.the
Indian supernatural mysteries, and the presiding Jossa-
keed offered sacrificial reverence to it.

It is stated that the head of a bird resemblmg an
eagle was found in a mound in Ohio, and was supposed
to have been designed for superstitious uses. ,

. But it is not among the Indians and. Hebrews alone
that we find the use of a.bird as a sacred symbol. In the
Hindoo sacred works, a bird represented in the form of
an eagle, called Garuda, is spoken of as a companion
of Vishnu, who is sometimes represented as riding on the
back of this bird ;. and who, in his capacity of Nirdyena
(moving on the waters), created the earth. This god has
been compared to Pan, who was a personification of the
powers of the universe, according to Lord Bacon. A -
small temple is related, by the writers of the sixteenth
century, to have been erected in Mexico to a sacred eagle.
The eagle, or a similar bird, was used also by the Mexi-
cans, as an asterism presiding over day, and is repre-

1 Horns were emblems of power among the Persians, and, we may
infer, among the Jews. See the mystic ‘“‘seven horns,” in Revelation.
The most eminent Mandan chief used for a head-dress two buffalo-horns,
highly polished ; they werq attached to the top of the head-dress on
each side, in the same place that they occupy on the buffalo’s head.
An ermine skin served to represent the mane. The horns were so fast-
ened that they were movable ; and the chief changed their position,
pointing them forward or backward, as is the habit of long-eared ani-
mals when listening.



BIRDS. 37

sented in beautiful -plumage ;: while . in Mexican story
there are accounts given of a curious eagle, called Wind
of Nine Caves, who had & companion. wind-serpent, -—
of similar symbolic meaning, doubtless, to the mythical
serpent of Indian tradition. Among the Araucanian
Indians there was a tradition of a sacred eagle, called
Namcu, which was held in superstitious awe, and was
believed to be in direct communication with the Supreme
Being, and to be a messenger from gods to men.

The Scandinavians had & mythological eagle, which
dwelt upon the branches of the tree Yggdrasil, which
was a symbol of universal nature. The Indian Jossa-
keed is represented, in picture-writing, with the heads
of two hawks,! together with plumes, appended to his
shoulders, the beaks turned inwards as if in communi-
cation with the priest, —a representation like that seen
in pictures of the Scandinavian god Odin. Another mode
of signifying the relation of birds to these soothsayers
was that of placing three plumes on each side of the
head. If the priest was believed to be unjust or of
evil disposition there were but three, and these on one
side; he was then called the One-sided Priest. The
sun was often pictured with a plume, upright upon the
upper rim of its circle, as in the Egyptian hieroglyphic.

Among the Indian myths of birds, we find it is
related that there was a small bird, a species of hawk,
which the Iowas never killed, except to obtain some
portions of its body to put with their sacred medicines.
They believed it inhabited the rocky cliffs of mountains,
and they affirmed it was obtained with difficulty. They
also believed that it had a supernatural faculty of re-

1 Shaw-shaw-wa-be-na-ss, — Indian name for the hawk. This bird
was sacred to the Egyptians,
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maining a long time upon the wing. This bird was
often seen to fly towards the Land of the Blessed.
The following Indian chant appears to relate to this
superstition : —

CHANT OF THE SAGINAWS,

The hawks turn their heads nimbly round ;

They turn to look back on their flight.

The spirits of sun-place? have whispered them words ;
They fly with their messages swift,

They look as they fearfully go,

They look to the furthermost end of the world,

Their eyes glancing light, and their beaks boding harm.

It has been remarked that this chant reveals a mytho-
.Jogical notion, in the belief of the Indians that birds of
this family are acquainted with man’s destiny. They
believe that they are harbingers of good or evil, and
undertake to interpret their messages. Living in the
open atmosphere, where the Great Spirit is located, it is
believed the falcon family possess & mysterious knowl-
edge of his will

It is interesting to note that Dante has immortalized
the same bird in his Divina Commedia : —

Between the grass and flowers, the evil snake
Came on, reverting oft his lifted head ;

And, as a beast that smooths ita polished coat,
Licking his back. I saw not, nor can tell,
How those cslestial falcons from their seat
Moved, but in motion each one well descried.
Hearing the air cut by their verdant plumes,
The serpent fled ; and, to their stations, back
The angels up returned with equal flight.

The Indian’s superstition in respect to this species of
birds reminds us of a similar one among the Greeks,
1 Ges-shi-gong.
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whose tradition affirms that birds have knowledge of the
affairs of men. :

Some traditionary accounts assert that birds once had
the power of language ; and in Mexican lore, the confu-
sion of tongues is related to have been derived from
birds. In the second cycle of Mexican annals, at the
time of the destruction of the earth by fire, all mankind
was supposed to have been transformed into birds, with
the exception of two personas.-

The creative Word — in Persian language Honover, (I
am)—is compared in their writings to those celestial
birds which constantly keep watch over the welfare of
nature. 4

It is a superstition among the Mohammedans that
the spirits of martyrs are lodged in the crops of green
- birds, and partake of the fruits and drink of the river
of Paradise; also, that the souls of the good dwell in the
form of white birds near the throne of God. )

In Hindoo mythology birds are represented as being
born of the vital vigor of Brahma. All winged life in
the East and West was regarded with similar reverence,
while there is disclosed a united effort of interpretation,

a groping recognition of the truth : —

‘We stand here, we, -
If genuine artists, witneesing for God's
Complete, consummate, undivided work,

. That not a natural flower can grow on earth,
Without & flower upon the spiritual side,
Substantial archetypal, all aglow
With blossoming causes — not so far away,
That we whone spirit sense is somewhat cleared
May not catch something of the bloom and breath,
Too vaguely apprehended, though indeed
8till apprehended, consciously or not.

1 Mrs. Browning.
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It should be mentioned that it was not as a symbol
only that the bird was used by the Indians; it was as
an omen. . They were believed to be spiritual agents.
They were manittos clothed in a.bird’s form. :If sur-
prised by a bird’s rapidity of flight, a supernatural pur-
pose was suspected. All rarity of appearance was
attributed to the supernatural in these, as well as in
other animate works of nature. It is related by Mr.
Copway that ancient tradition affirmed that birds who
now have black plumage were formerly dressed in pure
white ; it was then all species of animals despised the
food of flesh, eating only fruit and vegetables.

nbmwnunnm«wmmmumu&-m
serpent, the bird, and man.

This symbol is Egyptian, — the hawk, with the orb of the sun upon‘th head, the
tall of the bird being a representation of a colled serpent.



Serpent-god, Unk-ta-he.

CONCERNING THE SERPENT — KE-NA-BEEK.!

“He who possesses a contented mind possesses all
things ; as the snake who is covered with his skin has
no need of slippers for his feet.” Such is the pretty
proverb of the Hindoo, whose literature contains other
quaint and pretty allusions to this creature; that, not-
withstanding the common repugnance, has been a figure
of Christian as well as Pagan allegory. . Its singu-
lar power of locomotion without the aid of feet; Y]
its hissing cries, defiant and terrific ; its long, Y
undulating body, capable of winding in and out,
silently and rapidly, through hidden paths, within
thickets of tangled woods, and in the depths of

-meadows, as swiftly as a fish in the green seas;

or of rolling itself in a massive coil preparing for
attack,—are characteristics peculiarly adapted CJ
to inspire dread in the mind. )

There is & Hindoo picture of a serpent with a human
head, which accords with a traditional Indian serpent,
and perhaps with the account of the serpent in Eden.

1 The terms Manitta in Algonkin, and Wakeon in Dacotah, expressive
ot divinity in its broadest sense, are also generic terms signifying this
species of animal. (Pide Dr. Brinton's ** Myths of the New World,”
p- 110.) .
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Norse tradition makes allusion to the serpent as an
agent of judgment upon the wicked: *There is an
abode remote from the sun, the gates of which face the
north. Poison rains there through a thousand openings.
This place is all composed of carcasses of serpents,
and contains fierce torrents, in which are plunged per-
jurers and assassins.”

The Indian apprehended danger from the angry ser-
pent, not merely at the moment of its exasperation but
from its subsequent revenge. A certain Indian kept one
of these reptiles in a box, to whom he paid reverence as
his great father.! One October day he was set at liberty,
with the injunction to return and meet his Indian keeper
on the May following. The month arrived. The narrator
of the story and the Indian were on the spot, according
to appointment ; after waiting a day or two the serpent
appeared, and quietly glided into his old quarters.

Whatever fear the serpent inspired, it was none the
" less included  in the general fraternity of men and
animals. Among some Indians there was a story of a
serpent making an annual visit to a certain tribe, who
received him with great ceremony. Another legend
gives an account of a beneficent serpent that, with other
inhabitants, dwelt in a cave beneath the earth. One
day certain curious youths inquired of him whence
came the light that shimmered through the fissures in
the cave. The serpent made answer only when the
people promised never to make war on his tribe ; and
then he told them that there was a country above, a
land of beauty and brightness, where light, like that
which glittered through the fissures in the cave, shone
all abroad. Instead of a dark rock overhead, there

1 His totem, probably.
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was a bright blue canopy that arched far above their
reach ; and there was game, sweet to the taste, such as
they never had seen, which could be easily caught in
the long ranges of green woods, filled with singing birds
and blossoming plants. These tidings filled the youths
- with delight ; and they made an opening into thé upper
air, when, finding all true which had been told them,
they persuaded their people to remove from their dark
dwelling to this land of plenty.
Says Pére Charlevoix:—

There is no animal the form of which is more frequently
marked upon their faces and other parts of their bodies.
And it is also true that they have the secret of charming
them, — or, to speak more properly, of benumbing them, —
so that they take them alive, handle them, and put them in
their bosom without receiving any hurt; and this helps to
confirm the high opinion the people have of them.

The rattlesnake, which they called the chieftain of
snakes, was believed the more powerful manitto, as it
was supposed to have the faculty of sending diseases
when and to whom it pleased. If this serpent appeared
in the Indian’s pathway, he stopped and talked beseech-

ingly to it, offering tobacco or such things as- might be
at hand; at the same time proposing friendship and
peace between the serpent and the children of men.
This, it is possible, was done from fear, rather than in
the spirit of worship. The Algonkin Jossakeed is heard
to chant, “ Who is a manitto? He who walketh with a
serpent, walking on the ground, he is & manitto,” as a
part of priestly worship. When one was found in the
vicinity of an encampment, the medicine-man, or Jos-
sakeed, was immediately called to make peace with it.
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‘We might perhaps conclude from:these practices — de-
noting the belief that the serpent understood human
language — that these Indians had an opinion like that
of the Jews, as related by Josephus, that the serpent
once . possessed the power of human speech, but had
been deprived of it.. As if in recognition of this belief,
Milton places in the-. apology of Eve to Adam these
words : —
The serpent wi-e.
Or not restrained as we, or not obeying,
Hath eaten of the fruit, and is become,

e  Not dead, as we are threatened, but henceforth
Endued with human voics.

There was, among some tribes, a belief that the serpent
possessed a language peculiar to itself, and which no
other animal is permitted to understand, —a belief, the
wisdom of which one is not disposed to dispute. -

The skin of the rattlesnake was used in the Medawa,
or great sacred feast. Their rattles were often kept in
the Indian’s sacred sacks. " A bite from these serpents
was attributed to anger and revenge, the Indian sup-
posing that some serpent had been sacrilegiously mur-
dered, and this was a punishment from one of the
outraged family.!

These creatures were so highly esteemed that to have
a serpent as his totem elevated an Indian chief above
his brothers; it was equal to the blazonry of Herald Col-
lege. It was related that a Seneca chief affirmed that
his maternal ancestor was a maiden rattlesnake, who,

1 A decoction of snake-root was drank, and was claimed to cure
those bitten by one of these snakes. It is related that a lotion pre-
pered from a plant of the prairies, called by the Indians pe-she-ke-wusk,
and yarrow, wa-be-mo-wusk, was used by the conjurers, who then
handled them without being harmed.
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being of a fiery and warlike dispositior, bit off her hus«
band’s nose the day of their nuptials?

The serpent has been regarded by nearly all nations
with superstitious feelings. It was used as an emblem
both of immortality 'and of death in the East. In some
places in ancient Egypt small serpents were kept in the
temples, and fed on honey and flour ; and it was consid-
ered a mark of divine favor to be bitten by any of this
species, as among the Greeks it was thought that the
gods favored those persons who were killed by lightning.
Apollo, as a god of medicine, was originally worshipped
under the formsof a serpent, and men invoked ‘him as a
helper; and we trace a similar idea among the Indians
relative to Manabozho. And a farther association of
ideas suggests the mystic god- Unk-ta-he, god of waters,
pictured as a serpent, who was believed to have power
over diseases ; whom we might liken to Poseidon; whose
anger with the priest of Apollo is commemorated in the
Laocodn of the Vatican, and whose vassals are the deadly
serpents of the sea. This wonderful sculpture is com-
pared to the sea by Hawthorne,” with his. customary
intaition : —

An immortal agony, with a stmnge calmness diffused
throughout, so that it resembles the vast rage of the sea,—

1 In Mexican mythology ‘the name of a primitive goddess signifies
Serpent-woman, Ciuacoatl, the great mother of gods and men.. FPide
legend of the Death of the Daughter of the Sun.

$ Serpents, called ours, the royal, by the Egyptians, were employed
in texts to point out the name of female divinities, and were the living
emblem of different goddesses. They were seen ornamenting the head-
dress of kings and divinities, but as living emblems were restricted to
goddeeses only. Twelve of these reptiles vomiting flame were the guar-
dians of the hours of day. They are found sepulchred as other mum-
mies in Egypt.  Pids ** Gallery of Antiquities,” Francis Arundale.
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calm on account of its immensity, — or the tumult of Niagars,
— which does not seem to be tumult, because it keeps pour-
ing on forever.

ZAisculapius, the god of medicine of later times, is
said to have taken the form of a serpent upon his
death; and there was kept in the citadel of Athens a
large serpent, called the Prophetic Serpent, in honor of
ZAsculapius, which was used as an oracle, and to which
was offered cake and honey every month. In China,
it is said, the image of an enormous serpent, or dragon,
occurs in all their temples. Their traditions explain
this by affirming it to be an image of a serpent dwelling
in the sky,— probably in allusion to the constellation
of that name, Serpentarius, which had influence over the
destinies of men. In Hindoo mythology Vishnu is rep-
resented, when asleep, as cradled in the folds of the
huge serpent Seshanaga, whose thousand heads serve
him for a pillow; and in their traditions wicked spirits
are described as-giants, with a great serpent as their
leader. In Persian mythology we find it related that
Arimanes, the Prince of Darkness, made twenty-eight
spirits, called Devs, to counteract the kindly influence
of the gentle Izeds; and the most powerful and per-
nicious of these was an impure serpent with two feet,
named Aschmogh. This latter species is not confined
to Persian tradition, but was known to the Egyptians;
a8 it is related that in their ancient temples were carved
serpents represented with human legs. The Moham-
medans, in their Gospel of Barnabas, inform us that the
sentence which God pronounced on the serpent, for
introducing Satan into Paradise, was that he should not
only be turned out of Paradise, but that he should have
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his legs cut off by the angel Michael with the sword
. of God.

In the pictography of the Indians is seen the line of
the sky, and two serpents peering above it, by which is -
denoted their knowledge of
divine things; which gives
significance to the name of
Indian priests, ju-sa-kah (to
peep, to mutl;er) whose lan-
guage, as is said of the ser-
pents’, is untranslatable, — the deloved cpmh It is not
a novel form of expression and.symbol —the ascend-
ing circle, the spiral, emblem of infinity — of which the
serpent, when alert and wary, is the natural represen-
tative; it is 4 common figure of divine wisdom, or,
indeed, of the processes of the mind. It has been said
that “the life and being of thought has a twofold
motion, downward from the universal towards the par-
ticular and the individual, and upwards from the indi-
vidual towards the universal;” ! which equally expresses

the action of a serpent,
when coiled and spring-
ing; but perhaps the
design of our savage’s
image is not suited to so
deep a metaphysical ren-
dering. Another mode
of indicating the occult powers of the serpent is in rep-
resenting him as listening, as the hearkening serpent.
The waving lines represent sound entering the ears.
In some representations, a four-sided figure was made,

1 C. C. Everett's *“ 8cience of Thought.”
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together with the serpent. The parallelogram is. repre-
sentative of fire, :

Among no other accounts of superstitions concerning
serpents is there found the fear of putting them to death.
We find it recorded a8 an evidence of divine power in
the Hindoo deity, Crishna, that in his childhood he had
killed a huge venomous serpent; and in Grecian my-
thology the same thing is recorded as ome of Apollo’s
most wonderful feats. This fear, however, is not very
general among the Indians; and among their legends,
as in the histories of the gods of Greece and Hindostan
just noticed, there is found an account of Manabozho's
battling with the serpents whom he conquers, as did the
heroes of the East. . There is a curious article in respect
to the serpent in the .fragmentary work of the Phee-
nician historian, Sanchoniathon, which is said to be over
three thousand years old. It is as follows : —

Taatus first attributed something of the divine nature to
the serpent and the serpent tribe, in which he was followed
by the Pheenicians and Egyptians ; for this animal was es-
teemed by him to be the most inspirited of the reptiles and
of a fiery nature, inasmuch as it exhibits an incredible celerity,
moving by its spirit without either hands or feet or any of
the external members by which other animals effect their
motion ; and in its progress it assumes a variety of forms,
moving in a spiral course, and darting forwards with what-
ever degree .of swiftness it pleases. It is, moreover, long-
lived, and has the quality ‘not only of putting off its old
age and assuming a second youth, but of receiving at the
same time an augmentation of its size and strength ; and
when it has fulfilled the appointed measure of its existence,
it consumes itself, as Taatus has laid down in the Sacred
Books ; upon which account this animal is introduced into
the sacred rites and mysteries.



OONCERNING THE SERPENT. 49

Besides the foregoing, there is found in the ancient
works of the Hindoos a history of the origin of the ser-
pent which is equally curious: —

Hunger, born of Brahma, is a form composed of the quali-
ties of foulness, It produced anger, and this god put forth in
darkness beings emaciate with hunger, of hideous,aspects,
and with long beards. These beings hastened to the deity.
Such of them as exclaimed, * Oh, preserve us!” were thence
_ called Rakshasas ; others, who cried out, “ Let us eat ! " were

denominated, from that expression, Yakshas.! Beholding them
so disgusting, the hairs of Brahma were shrivelled up and,
first falling from his head, were again renewed upon it. From
their falling they became serpents, — called surpa, from their
creeping, and aki, because they had deeerted the head.?

THE GREAT SERPENT OF CANANDAIGUA LAKE:
THE INDIAN PYTHON.

Along the side, where barrier none arose
Around the little vale, s serpent lay.
. DANTR.

Upon the level brow of Nandowago Hill, that looks down
upon the beautiful waters of Canandaigus, there dwelt for
many years the founders of the Seneca nation.- No hostile
tribe here disturbed their quiet pursuits, and in peace the
years passed by, while their families rapidly increased in
numbers, and prosperity seemed to attend all their walks in

1 The Fakshas are benignant fairies, more commonly called in Hin-
doo mythology Punyajanas, or *‘good people,” and are believed to be
possessed of great power and knowledge.

2 Atotarho, one of the Iroquois kings, is represented with hair of
snakes, — the Indian Mednsa Head. Cusick relates that the god peti-
tioned the Indians to take these away, which was done, and wampum
(Indian money) substituted.

4
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lifa. One day some children, playing without the rude pali-
sades which surrounded the town, found and brought within
the precincts of the village a serpent, very small, very beau-
tiful, and apparently harmless. Loved by the young and
cherished by the old, the serpent remained and grew ; so
rapidly indeed, that the boys were unable to furnish it suffi-
cient food, and the hunters of the tribe, day by. day, gave it
some portion of the results of their chase. Thus kindly
cared for, it soon became very strong, and roamed about the
forest or plunged into the lake in quest of its own food.
Finally, it so thrived as to become of such enormous length
that it was able to encircle the entire hill. Having attained
this marvellous size, it began to manifest an irascible and
wicked disposition ; and this so frequently that the people
began to feel alarmed for their personal safety. At length,
oppressed with fear that if it did not actually consuge them,
it would, by its monstrous consumption of game, soon reduce
" the tribe to starvation, it was resolved in deliberate council
that the serpent must die. The early morning of the day
following the council was fixed upon for its destruction ; but
when the day dawned, the affrighted people found the mon-
strous reptile stretching its full length around the hill, enclos-
ing the whole town and debarring every avenue of escape,
while at the gate it reared its threatening head with jaws wide-
open, as ready to devour whoever approached. Vigorously
did the whole tribe assail it ; but neither arrows. nor spears
could be made to penetrate its shining scales. Then some of
the people, frightened and trembling, endeavored to escape
by climbing over its body, but they were thrown back and
rolled upon and crushed to death, Others frantically rushed
to its very jaws with their weapons, but these were instantly
devoured.

Overwhelmed with terror, the remaining people recoiled,
and did not renew the attack until hunger gave them courage
for a desperate assault, in which all were swallowed up except
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one woman and her two children, who escaped into the forest
while the monster, gorged by its unusual food, was asleep.

In the receeses of the wood, her place of concealment, the
woman was instructed by a vision to make arrows of peculiar
form, and taught how to use them effectually for the killing
of the serpent. Thus equipped she sought the sleeping foe,
and, drawing her bow, she sped an arrow straight to ite heart.
Writhing in its death struggles, lashing the hill with its
enormous tail, the serpent tore deep gullies in the earth, and as
it rolled down the hill broke huge trees, that with rocks and
stones fell into the lake, in which with frightful contortions
the hissing snake plunged, when, disgorging its human vic-
tims?! with a great convulsive throe, it sank slowly from sight.

Rejoiced at the death of the dreadful ememy, the woman
hastened with the children to the banks of the Canasdesogo
Lake, and from her children sprang: the powerful Seneca
nation.

Serpents of vast size are said to have their abode in
the larger lakes and rivers? A tradition relates that
there lived a gigantic serpent in the Mississippi, near
Fox River, which at one time paid a visit to the Great
Lakes, and in passing thither made & trail, the line of
which became the basin of the former river.

The Nevada Indians have the pretty myth that the
rainbow is a serpent, whose shining scales are its colors.
Mr. Powell states that the Shoshone Indian depicts the
heavenly firmament domed with ice. A serpent-god
coils his back against the ice, and with his scales abraids

1 The Indians affirm that the ronnded pebbles of the size and shape
of the human head, to this day so numerous on the shores of the
Canandaigua Lake, are the petrified skulls of the people of the hills,
disgorged by the serpent in its death agony.

3 The Persians believed that in the Caspian Sea dwelt a gigantic
serpent.
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it, occasioning ice-dust to fall upon the earth, which is
the snow of winter and the rain of summer.
This figure is the representation of the sky in the

Shoshone pictography, and appears
_/'\-— to portray the upward curve of the
_/\__ body of a serpent when in motion.

It is not impossible that this de-
vice is suggested by the rainbow, which the savage
identified with his serpent-god. The radiations of the
bright arch resemble, indeed, the shifting changes of the
beautiful scales of the serpent.

The Indian believed, as did thé Hindoo, that animals
were a “ manifested part of God.” That he should have
a reverence for this species of animal, surpassing that
for any other, appears rational. We find the serpent
occupying & place in the story of creation; it is used in
divination, and worshipped at the sacred feast. It is
probable that this reverence arose from his belief in a
spirit of fire; and the fiery dart, in the form of a ser-
pent, dropping to the earth, would appear to be repre-
sentative of the power of the Source of life, or that life
itaelf, in & divine degree. It appears that in accordance
with the belief of the descent of a divine serpent of fire,
that spiral fire was arranged as part of the worship in
the rotunda of a town, built and inhabited by the
Cherokee tribes, mentioned elsewhere. The rite of sac-
rifice to the moon was regulated by the appearance or
non-appearance of the halo around the planet, which
was regarded as the circling body of a fiery serpent.

Natural objects are the only available images of spirit-
ual thought and aspiration. Conceptions of divine truth
arise through, and are expressed by, these images. The
more copious are these expressions, the greater wealth



CONCERNING THE SERPENT. 63

of thought afforded. Of the poet Shakespeare we say
he had a wonderful imagination, showing, by the word
itself, the natural source of the highest expression of the
human mind. In considering the religion of our sav-
ages, in which are their ideas of supernatural life, we
should regard this law governing all language.

The Indian pictured both a serpent and a bird, in
connection with his symbol of the sun, as did the Egyp-
tian. We perceive the origin of the use of the serpent;
it was from observation of the appearance of natural
phenomena, — the forked lightning and the radiant coil
of the halo, both equally giving origin to this sacred
image. But there seems to be little in common between
this species of animals and the bird, except the magic
power of locomotion.

In the - pictography of the Indians a device for a
sacred bird bears some resemblance to a swan. It is
already stated that the Supreme Deity was portrayed
as clothed in red down. Swan’s-down was placed in the
sacred depository, and warriors were decorated with it
at the sacred feast.

Of the habits of the swan we learn, that when on its
annual flight to a warmer climate it rises to the height
of three and four miles, and is seen only against the sky
as a mere speck. A flock of these birds, wavering this
way and that, from head to terminal point, from leader
to the last swan of the procession, mark a serpentine
line, and resemble an aerial serpent moving across the
heavens. It is possible that from observation of this
transmutation, and at the same time regarding the trans-
formation of other objects in nature in their metamor-
phosis as the transmigration! of the souls of those

1 Vide chapter on Transmigration.
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objects, the Indian savage drew the inference that these
birds were merged into the form of a serpent in their
flight, and the season of their migration would imply
& connection with and relation to the sun, to whom,
therefore, they were made sacred, becoming an emblem
of the power of the divinity resident in, or ruler of, that
planet. This might be equally true in relation to the
eagle and hawk, whose strong wings bear them near the
sun-place.

S . —
_—

mammuum—mmmmm
or the great immeasurable seas.
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STAR-WORSHIP.

THE Indian savage regards the movements of the
stars and planets as regulated by their own indwelling
power. They believed the larger stars were appointed
by the Great Manitto as guardians of the lesser ones;
while clusters of stars were called populous cities, and
constellations, the council-gathering of the manittos.

The following tradition is related by one of the tribe
of the Iowas: — .

Many years ago a child, when very young, obeerved a star
in the heavens that attracted him more than any others. As
the child grew to manhood his attachment increased. His
thoughts dwelt continually upon this Beauty of the night.
One day while hunting, as he sat down travel-worn, and weary
with his ill-succees, his beloved star appeared to him and
comforted him with encouraging words, and then conducted

- him to a place where he found a great plenty and variety of
game. From this time the young man showed & wonderful
improvement in the art of hunting, and soon became cele-
brated in this pursuit.

Sydney Yendys has poetized this old-time belief in
human commerce with the living stars in these lines: —
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And see -tthonlhawhnkmdothchdlngold

And purple, with s flush upon her cheek,

And upturned eyes, full of the love and sorrow
Of other worlds ¢ 'T is said that when the soul
Of God did walk the earth, ske loved a star.

The Persians, who kiss their hands at the stars in rev-
erence, have pictured them governed by presiding spirits,
six of whom are called Amshaspands, — the Immortal
Holy Ones, — who are under the immediate government
of a seventh, called Ormuzd, the King of Light, to whom
they convey the prayers of inferior spirits, and of men ;
for which lesser beings they are models of purity and
perfection. It is recorded in their sacred books that
four stars were originally placed in the heavens,
guardlaus over the four cardinal points.

It is interesting to note the universality of the belief
in the stars as the residence of spiritual beings, who have
a connection with, and a mysterious relation to, human
souls. This belief was prevalent in Egypt, it is proved,
in the time of Sesostris, or Ramses the Great, and exer-
cised a large influence over the people at that time ; for
they believed that the destiny of mortals was regulated
by the motions of these heavenly bodies; while history
relates that their priests were in the habit of prophesy-
ing what would be the temperament, life, and death of

an infant, from the conjunction of planets at the hour .

of its birth.

This has been suggested as the origin of the famous
system of astrology, practlsed in later times, which the
Chinese term the “science of the breath of the stars.”
In the Hindoo sacred books, the Gandharvas are de-
scribed as beautiful spirits of singing-stars, which is
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gsimilar to the expression used in the language of our
sacred Scriptures: —

The morning stars sang tog&her, and all the sons of God
- shouted for joy.!

There is found among the New Zealanders a belief
in star-spirite, — but the origin of these spirits is mot
supposed to be in & direct emanation from their deity;
they are human souls, who have had mortal bodies,
and who have resided on °this earth. Among the
Chinese the belief in the influence of the stars, and
that they were the abode of spirits or gods, was equally
prevalent.

Tt has been asserted that, in the hieroglyphic writing
in Egypt, a star signified a ministering spirit,— which, if
taken literally, would indicate the prevalence of a belief
like that of the Indians, and of an early date in the
history of mankind ; but it is qmore probable that this
writing is allegoric, and that a belief in stars as actual
ministering intelligences was of subsequent origin,

LEGEND OF THE MORNING STAR.
The following is a legend of —

““The young spirit
That sits in the morning star.”

Two children, brother and sister manittos, after having
lived together several years, were obliged to separate. The
sister waa to go to tho Place of the Breaking Light, — Wau-
bunong; the brother, to the rocks and hills.

When they were about to separate, the sister said : “ When

1 Job xxxviii. 7.
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you look in the east and see beautiful red clouds floating
along the sky, believe that I am painting and adorning my-
self ;" to which the brother replied : “I will dwell upon’the
rocks that look toward the east, that I may gaze upon thee
and delight in thy beauty.” )

A sound of many winds now came upon the ears of the
 two, and soon the four spirits! of the heavens came forth

and lifted up the sister manitto and wafted her into the Place
of Light, where she was changed into the Morning Star ; while
her brother, being left on earth, became a Puckwudjinie, and
dwelt upon the hills and rocks that looked towards the east,
where he could see in the morning the red clouds with which
his sister adorned herself as she stood in her star-lodge in the
sky.

The Ojibway Indians relate a myth in which a dis-
appointment in love has its compensation by the hero’s
metamorphosis into a firefly, which betook itself to the
eky, where it became the Northern Star. They called
this star No-adj-man-guet, the “man who walks behind
the loon-bird.” -

THE WANDERING STAR.

A quarrel arose among the stars, when one of them was
driven from its home in the heavens, and descended to the
earth. It wandered from one tribe to another, and was seen
hovering over the camp-fires when the people were preparing
to sleep. Among all the people in the world, only one could
be found who was not afraid of this star, and this was a
daughter of a Chippewa. She was not afraid of the star, but
admired and loved it. When she awoke in the night she
always beheld it, for the star loved the maiden. In mid-
summer the young girl, on going into the woods for berries,

1 Four winds. ¥ide Ch. IL
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lost her way, when a storm arose. Her cries for rescue were
only answered by the frogs. A lonely night came, when she
looked for her star in vain ; the storm overcast the sky, and
at length caught her in its fury and bore her away. Many
seasons passed, during which the star - was seen dimmed and
wandering in the sky, At length, one autumn, it disappeared.
Then a hunter saw a small light hanging over the water
within the marsh-land in which he was hunting. He re-
turned to announce the strange sight. - * That,” said the old
wise man, *“was the star driven from heaven, now wander-
ing in search of our lost maiden, our beautiful child of the
Chippewas.” '

THE DAUGHTER OF THE STARS.

A young hunter was leisurely passing acroes a wide prairie,
when he discovered a peculiar circle upon the ground near
which he had been heedlessly walking. The circle appeared
to be formed, by an admirably beaten footpath, without any
apparent trail or footmark leading to or from it. This
aroused the hunter’s curiosity ; and, hoping to see what the
marvellous path might betoken, he concealed himself within
the grass, taking care to have a good view from his place of
concealment. ‘

While lying thus in wait, his ear was saluted by the sound
of distant music in the air; and as it seemed to gradually
approach, he locked upward, when he saw a little speck or
cloud, about as largs es his hand, in the extreme height of -
the heavens. Continuing to gaze at this little cloud, he
found that it gradually lowered itself; when, after a little
time, it came 80 near that instead of a cloud it showed itself
to be a basket, woven of osiers, in which sat twelve beautiful
maidens, who had each a kind of drum, which she gracefully
struck with her hands. The basket now began to descend
more rapidly, and finally came down to the ground exactly in
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the centre of the magic circle he had noticed ; and the instant
it touched the ground the young maidens leaped out and began
to dance in the circle, at the same time striking a shining
ball at each step as they tripped lightly around. The young
hunter was entranced, and in his delight, as he saw tho
youngest turn around the side of the circle nearest him, he
rushed forward, thinking to seize her; but the moment the
maidens espied him they all leaped back into the basket, and
were instantly withdrawn into the heavems. The hunter
stood looking upward until they had disappeared, and then
began to bewail lLis misfortune. “Alas!” lamented he,
“ they are gone forever ; I shall see them no more.” He re-
turned to his lodge-; but the vision still haunted him. What-
ever formerly engaged his attention now ceased to delight him.
The following night, even in his slumbers, he dreamed of
celestial music ; and bright visions of maidenly beauty danced
about him, making fantastic circles, which he was in vain en-
deavoring to follow. The next day he went back to the
prairie, determined upon another effort to seize the maiden who
had escaped him ; but, to conceal his design, he changed his
form into that of an opossum. He had not waited long when
he heard the same sweet music and saw the wicker car descend,
and the maidens commence the same sportive dance as before,
while their motion seemed even more graceful and fascinating.
Ile crept carefully toward the ring; but the instant the
sisters saw him in his ugly disguise they were startled, and
sprang into the car. When it had arisen a short distance, he
heard the elder say : « Perhaps it is come to show us how the
game is played by earthly beings.” ¢ Oh no,” the youngest
replied. *Quick! let us ascend ;” and then they all joined
in a chant, and rose through the air out of sight. As night
was approaching, the foiled hunter returned to his lodge.

On the following morning, however, he returned again to
the magic circle ; and finding an old stump near by, in which
there were a number of mice, the thought suggested itself to
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him that they were so insignificant °that their appearance
would not create alarm among the maidens, and accordingly
he assumed that shape, after having moved the stump near
the ring. Soon the osier car appeared deecending ; and, as
before, when it touched the ground, the maidens tripped
lightly out and resumed their sport.

In the midst of their merriment, one of the sisters sud-
denly noticed the stump and cried : “See! That stump was
~ not there before.” Affrighted, she ran to the car; but her
sisters only emiled at her terror, and gathering around the
stump jestingly struck it. Out ran the mico, and the hunter
among the rest; when the maidens, catching the little ani-
mals, killed all but one, — the disguised hunter, — who slyly
managed to be pursued by the youngest sister. Now in the
eagerness of pursuit this maiden caught a stick from the
ground, and raising it was about to strike the little beast,
when lo! uprose the form of the hunter, who clasped his
prize in his arms. The other eleven, amazed and frightened,
sprang to their osier basket and were instantly drawn up
within the skies. The happy hunter now exerted himself
to assuage the terror of his beloved prize. Gently leading
her toward his lodge, he recounted his adventures in the
chase, — dwelling at the same time, with many endearing
words, upon the charms of life upon earth. His incessant
kindness so won upon her delicate nature that she consented
to become his bride. '

Winter and summer passed joyously away to the happy
hunter, when his happiness was increased by the addition of a
beautiful boy to their lodge circle. The scenes of life, how-
ever, began to grow wearisome to the wife ; for she was a daugh-
ter of the stars, and her heart was filled with longing to revisit
her native home, Concealing her wishes from her husband,
while he was away in the chase she constructed a wicker
basket within the charmed circle, in which she placed some
rarities and dainties that she thought would please her father,
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and then taking her boy in her arms seated herself therein.
Raising her voice in song, the basket arose in the air. The
melody was soon wafted to the ears of her husband, who
instantly ran to the prairie.

Alas! he was too late. He lifted his voice, beseeching her
to return, but all appeal was unavailing. The basket as-
cended with its beloved freight, and finally vanished from
sight. The hunter's grief was inconsolable. He lowered his
head to the ground, and was speechless.

The seasons slowly changed from summer to autumn, and
winter to spring. The hunter continued to mourn the loss of
his wife and son. “ Alas|” thought he, “if she had but left
my son I could endure the separation with less sorrow.” In
the mean time his wife would have forgotten, in her happiriess,
the life she had led with him, but for her'son, who as he grew
older besought her to return with him to his father. One day
his grandfather, perceiving the son’s importunity, said to his
daughter : “Go, my child,-and take your son down to his
father, and invite him to come up and dwell with us ; but
tell him to bring with him a specimen of each kind of bird
and animal he kills in chase.” In obedience she took the
boy and descended.

The hunter, who was ever near the charmed ring, heard
her voice as she descended, and soon recognized the forms of
his beloved wife and son in a car; and when they reached
the earth he clasped them in his embrace in the joy of
reunion. .

When the Daughter of the Stars gave her husband her
father's message, he commenced hunting with the greatest
activity. Rapidly collecting & large variety of specimens
of beautiful birds and curious animals, —of which he only
preserved a foot or tail or wing to identify the species, — he
soon accompanied his wife and son to the car, in which they
arose and disappeared from sight. Now when they reached
the star, the home of his wife, the father-in-law, the Star
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Chief, manifested great pleasure at their arrival.. He made a
grand feast, and when his people were all assembled he pro-
claimed that each might take his choice of the earthly gifts
brought by the hunter; whereupon a great confusion imme-
diately arose. Some chose a foot, some a wing, some a tail,
some a claw. Those who selected tails and claws were im-
mediately transformed into animals; the others assumed the
forms of birds and flew away. The hunter chose a white
hawk’s feather, which was his totem, as did his wife and son;
when, in the form of that bird, he spread his wings and, fol-
lowed by his wife and son, slowly descended to the earth.

The magic circle of the Indian legend reminds us
of the fairy circles, or rings, to which Shakespeare
refers : — .

Ye elves of hills, brooks, standing lakes, and groves ;
And ye, that on the sands with printless foot
Do chase the ebbing Neptune, and do fly him

When he comes back ; you demy-puppets, that
By moonshine do the green-sour ringlets make,

“Ringlets of grass,” Dr. Gray observes, “are very
common in meadows, which are higher, sourer, and of
deeper green than the grass that grows round them;
and by the common people are usually called fairy
circlea”1

In reference to the fairies who make the circles, an
ancient writer says: “They had fine musick among
themselves, and danced in a moonshiny night, around,
or in a ring, as one may see upon every common in
England where Mushrooms grow.” 3

1 Brande's ** Antiquities.”
% The Southern tribes of Indians believed that a divinity dwelt in
the toadstools, .
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The influence of the stars upon human beings is
illustrated in the legend of —

OSSEO AND OWENEE.

Osseo was the son of the Woman’s Star, which stands in
the west at the close of day, who, when under the baleful
iufluence of a smaller star, — an enemy to the Star of Even-
ing, — became very old and decrepit. Among his acquaint-
ances there was a very beautiful young woman, the youngest
of ten sisters, who was called Oweenee.

This young woman, after having discarded many suitors,
became enamored with Osseo, who, with great delight, took
her for his wife. This marriage was the sport and talk of
the nine remaining sisters, each of whom had a handsome
young husband.

It was the time of a great feast, and the sisters and their
husbands were walking together to the place of the feast,
when the sisters began to jeer at Osseo for his extreme age.
Finally Osseo, exasperated by their persecution,; turned his’
eyes up towards the heavens, and, uttering a peculiar cry,
said : Sho wain ne me shin nosa / (“ Pity me, my father ")
“Poor old man,” eaid one of the sisters, “he is talking to
his father. What a pity it is that he would not fall and
break his neck ; then Oweenee could have a handsome young
husband.”

Presently they passed a large hollow log, lying with one
end toward the path along which they were walking. Osseo,
as he approached it, gave a loud shout and dashed into one
end of the log, and quickly came out of the other a beautiful
young man ; when, springing to the side of his wife, who bad
as quickly been transformed into an old decrepit woman, he
led the party with the light springy steps of the reindeer. It
was now Osseo’s turn to show how love was above the cir-
cumstance of physical beauty, and he treated his wife with
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all the delicacy of attention that before she had shown him.
He continually addressed her as his Nenemoosha, — his stweet-
heart, — and carefully assisted her whon the path grew'diffi-
cult. The time for the feast drew near, and the party entered
the lodge prepared for the purpose. While the guests were
partaking of the food of the feast, which was made in honor
of the Evening, or Woman's Stat, Osseo’s mind seemed to be
abstracted from the scene about him. He tasted very little
of the food, and often looked at his Nenemoosha, his Oweenee,
and then turned his eyes toward the heavens.

Erelong sounds were heard in the air, to which, as they
continued and became plainer, Osseo listened attentively,
when he heard a voice speaking these words: * Osseo, my
son, I have seen your afflictions. I am come to call you
away from a scene that is stained with blood and tears. The
earth is full of sorrow. Giants and sorcerers, the enemies of
mankind, walk abroad in it. Every night they are lifting
their voices to the Manitlo of Evil, and every day they are
busy in making mischief. You have been their victim, but
shall be their victim no more. Your evil genius is overcome.
Ascend, my son, ascend into the ekies, and partake of the
- feast I have prepared for you in the Star, and bring with
you those you love. Eat of the food before you. It is
enchanted ; it will endow you with immortality. Your
bowls will be no longer wood ; your kettles no longer
earthen. The one shall become silver ; the other, wampum.
They shall shine like fire, and glisten like the most beautiful
scarlet. Every female shall also change her state and looks.
‘She shall put on the beauty of the starlight, and become a
shining bird of the air. She shall dance and not work, she
shall sing and not cry. My beams,” continued the voice,

° “ghining on your lodge shall transform it into the lightness

of the ekies, and decorate it with the colors of the clouds. -
Come, Osseo, my son, it is the voice of the Spirit of the Star
that calls you away to happiness and rest.”

]
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The words were intelligible to Osseo ; but his companions
thought them some far-off sounds of music, or birds singing
in the woods. Very soon, however, the lodge began to shake
and tremble, and they felt it rising into the air. It was too
late to escape; they were above the trees in an instant. Osseo
looked around him, and behold ! the wooden dishes had be-
come shells of scarlet, the poles of the lodge glittering wires
of silver, and the bark that covered them gorgeous wings of
insects. A moment more, and lo! his brothers and friends,
his sisters and parents, were birds of various plumage. Some
were jays; some partridges and pigeons; and others gay
singing birds, who hopped about, displaying their glittering
feathers and singing their songs. But, alas! his Nenemoo-
sha, his Oweenee, still retained her shape .as an old woman,
" robed in her earthly garb. With a supplicating glance he
looked upward, uttering the peculiar cry he had before made, .
and which gave him the victory at the hollow log. An in-
stant, and his wife ‘'was restored to her former youth and
beauty, and they found themselves in the Evening Star.

“ My son,” eaid the Spirit of the Star, * hang that cage of
birds, which you have brought with you, at the door, and I
will then converse with you.” Osseo obeyed, and afterwards,
with his wife; entered the lodge, in which dwelt the Spirit
of the Star. Here he was informed of the cause of his earthly
afflictions ; how an envious star of lesser magnitude, jealous
of the power of the Star of Evening, and its having the guid-
ance of the ferale world, had attempted to destroy him and
his wife ; and he was warned not to let the light of this star’s
beams fall upon him, for that was the arrow the star used, by
which he had transformed him and Oweenee into decrepit
old persons, ' '

Osseo and Oweenee now took up their abode within the
Woman’s Star; and, after a little time, Oweenee presented
her husband with a son, who was the image of ita father.
After a few years had elapsed, the son became old enough
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to learn the art of using the bow and arrow, and for practice
he was allowed to shoot at the birds in the cage that hung
near the door. He soon became expert in this art, and the
very first day he brought down a bird ; but when he was
about to pick it up, it became a beautiful young woman,
with an arrow in her breast. It was onme of his younger
aunts. ,

The moment her blood ! fell upon the surface of that pure
and spotless planet, the Star of Evening, the charm that
retained him there was dissolved. Swiftly falling through
the air, he passed through the lower clouds, and suddenly
dropped upon a high and lovely island on a large lake ; but
he was not left alone, for on looking up he saw all his aunte and
uncles following him in the form of birds ; and in mid-air was
- seen descending the silver lodge, whereéin sat his father and

mother. Its bits of bark, lookjng like 8o many insects’ gilded
wings, glowed and gleamed as it floated nearer and nearer,
to at length rest on the highest cliff of the island, determin-
ing their residence by its locality. All then resumed their
natural shapes, diminished to the size of Puckwudjinnes;
and, as & mark of homage to the Evening Star, they never
fail, on pleasant evenings during the summer seasonm, to
join hands and dance upon the summit of the cliff. Here fish-
" ermen have often seen their beautiful lodge, and heard their
voices in the dance; and to the island whereon rests the
lodge, they give the namo Mish-in-e-nok-inokong.?

1 Pide superstition in respect to stain of blond shed upon the sacred
mound. Chapter on Pictography. )

$ Michilimackinac, an island in the straits betwecen Lake Huron
snd Lake Michigan.

Says Quartier: *‘Ils croyent anssy quand ils trépassent qu'ils vont
&s étolles; puis vont en beaux champs verds, pleins de beaux arbres et
fruits somptuenx.”

And the Jesuit TaiThan remarks: ‘‘Ce qu'il y de remarquable,
c'est qu'd l'sutre extrémité de 1'Amérique, les Chiquitos croyaient,
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THE STAR AND THE LILY.1

An old chieftain sat in his wigwam, quietly smoking his
favorite pipe, when a crowd of Indian boys and girls suddenly
entered, and, with numerous offerings of tobacco, begged him
to tell them a story, and he did so.

There was once & time when this world was filled with
happy people; when all the nations were as one, and the
crimson tide of war had not begun to roll. Plenty of game
was in the forest and on the plains. None were in want, for
a full supply was at hand. Sickness was unknown. The
beasts of the field were tame; they came and went at the
bidding of man. One unending spring gave no place for
winter, — for its cold blasts or its unhealthy chills. Every
tree and bush yielded fruit. Flowers carpeted the earth.
The air was laden with their fragrance, and redolent with the
songs of wedded warblers, that flew from branch to branch,
fearing none, for there were none to harm them. There were
birds then of more beautiful song and plumage than now.
It was at such a time, when earth was a paradise and man
worthily its possessor, that the Indians were lone inhabitants
of the American wilderness. They numbered millions ; and,
living as nature designed them to live, enjoyed its many
blessings. Instead of amusements in close rooms, the sport
of the field was theirs. At night they met on the wide green

comme les sauvages de Jacques Quartier, su séjour des morts dans
les étoiles.”

¢ Quando truena y caen rayos, créen que algun difunto que vive alld
con las estrellas es enojado con ellos.”

¢ Les Diaguites du Tucuroan plagaient dans les étoiles le séjour pré-
paré aux dmes du commun, tandis que les planétes étaient reservées A
celles des nobles ot des caciques.” (P. Nic. del Techo, Historia Para-
querias; 48, Leodif, 1678, in folio. ) v

1 From * The Traditional History of Ojibway Nations,” P. Copway,
or Hah-ge-ga-gah-bowh, chief of the Ojibways, and protégé of Amos
Lawrence. '
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beneath the heavenly worlds, —the ah-nung-o-kah. They
watched the stars; they loved to gaze at them, for they
believed them to be the residences of the good, who had been
taken home by the Great Spirit.

One night they saw one star that shone brighter than all
others. Its location was far away in the south, near a moun-
tain peak. KFor many nights it was seen, till at length it
was doubted by many that the star was as far distant in the
southern skies as it seemed to be. This doubt led to an
examination, which proved the star to be only a short dis-
tance away, and near the tops of some trees. A number of
warriors were deputed to go and see what it was. They
went, and on their return eaid it appeared strange, and some-
what like a bird. A committee of the wise men were called
to inquire into, and if possible to ascertain the meaning of,
the strange phenomenon. They feared that it might be the
omen of some disaster. Some thought it a precursor of good,
others of evil ; and some supposed it to be the star spoken of
by their forefathers as the forerunner of a dreadful war.

One moon had nearly gone by, and yet the mystery
remained unsolved. One night a young warrior had a dream,
in which a beautiful maiden came and stood at his side, and
thus addressed him: ¢“Young brave! charmed with the
land of my forefathers, ite flowers, its birds, its rivers, its
beautiful lakes, and its mountains clothed with green, I have
left my sisters in yonder world to dwell among you. Young
brave! ask your wise and your great men where I can live
and see the happy race continually ; ask them what form I
shall assume in order to be loved.”

Thus discoursed the bright stranger. The young man
awoke. On stepping out of his lodge he saw the star yet
blazing in its accustomed place. At early dawn the chief’s
crier was sent round the camp to call every warrior to the
council-lodge. When they had met, the young warrior
related his dream. They concluded that the star that had
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been seen in the south had fallen in love with mankind, and
that it was desirous to dwell with them.

The next night five tall, noble-looking, adventurous braves
were sent to welcome the stranger to earth, They went and
presented to it a pipe of peace, filled with sweet-scented
herbs, and were rejoiced that it took it from them.. As they
returned to the village, the star with expanded wings followed,

‘and hovered over their homes till the dawn of day. Again
it came to the young man in a dream, and desired to know
where it should live and what form it should take. D’laces
were named, — on the top of giant trees, or in flowers. At
length it was told to choose a place iteelf, and it did so.
At first it dwelt in the white rose of the mountains; but
there it was 20 buried that it could not be seen. It went to
the prairie; but it feared the hoof of the buffalo. It next
sought the rocky cliff ; but there it was so high that the chil-
dren, whom it loved most, could not see it.

“ ] know where I shall live,” said the bright fugitive, —
“ where I can see the gliding canoe of the race I most admire.
Children | — yes, they shall be my playmates, and I will kiss
their slumber by the side of cool lakes. The nation shall
love me wherever I am.”

These words having been said, she alighted on the waters,
where she saw herself reflected. The next morning thousands
of white flowers were seen on the surface of the lakes, and
the Indians gave them this name, wahk-be-gwan-nee (white
flower).

This star lived in the southern skies. Her brethren ean
be seen far off in the cold north, hunting the Great 1lear;
whilst her sisters watch her in the east and west.

Children | when you see the lily on the waters, take it in
your hands and hold it to the skies, that it may be happy
on earth, as its two sisters, the morning and evening stars,
are happy in heaven,
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PLEIADES AND URSA MAJOR.

Various myths are found among different nations in
respect to the Pleiades.! Some tribes of Indians believed
them to be animated spirits of both sexes, and called
them the Dancers. Their idea of these stars might be
expressed in those lines in the Hindoo hymn to Indra?
in which they are described : — -

Around his regul seat
A veil of many-colored lights they weave,
That eyes unholy would of sense bereave ;
Their sparkling hands and lightly tripping feet
Tired gales and panting clouds behind them leave.
With love of song and beanty smit
The mystic dance they knit, —
Pursuing, circling, whirling, twining, Imding,
Now chasing, now receding ;
Till the gay pageant from the sky descends
On charmed S8umérn, who with homage bends,

That the Persians also esteemed the Pleiades is seen in
the following, from one of ‘their ancient writers : —

O Hafiz!® when thou composest verses, thou seemest to
make a string of pearls. Come, sing them sweetly ; for the
heavens seem to have shed on thy poetry the clearness and
beauty of the Pleiades.

And as if endowed with the influenee invoked by the
Persian, the poet Teunysor sings : —

Many a night I saw the Pleiades, rising through the mellow shade,
Olitter like s swarm of fireflies tangled in & silver braid. .

1 Cusick, the Indian historian of the Iroquois, mentions that it was
believed that the seasons were directed hy the seven stars of the Pleiades.
$ God of the firmament. See 8ir William Jones's Works.

$ Haflz, s Persian poet. 1391.
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And again in the Hindoo “ Poem of Amriolkais:"” —

It was the hour when the Pleiades appeared in the firma-
ment, like the folds of a silken sash, variously decked with
gems. .

The Chinese and Hindoos have & tradition of .a time
when the “ colure of the equinox intersected the constel-
lation of the I’leiades;”. and their rising and setting
betokened to the ancient Arabians the return of spring
and approach of autumn. In Greece their heliacal rising
was considered favorable to mariners, and indicated also
the seasons to the husbandmen. The Peruvians re-
garded this constellation with veneration ; and the
Araucanians knew and named these stars. The oldest
race in Brazil worshipped them, and heralded their
rising with songs and dances. The New Zealander
believed that the Pleiades were seven of their departed
countrymen fixed in the firmament, the left eye of each
appearing in the shape of a star, which was-the only
part of them visible. It seems also that the Mexicans
held these stars in peculiar reverence, as in some sacri-
ficial ceremonies their priests waited for these seven
stars to ascend the meridian previous to commencing
their rites. The Kioway Indian points to this cluster of
stars, saying: “See you not the form of a divine man ?
It is our ancestor, Kioway.” The mystic constellation
has reference in the beautiful language of our Scripture :
“ Canst thou bind the sweet influences of the Plemdes,
or loose the bands of Orion ?”

In respect to the Ursa Major, it has been observed
that this constellation was called by the Indian the
Great Bear; and concerning this, Pére Charlevoix
states that the four first stars only were called by this
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name. The little star that accompanies the middle one
is the Kettle, which the second carries with him.

A catalogue of stars and constellations is given by
Mr. Tanner, who states that the old men had many more
names for other constellations. The following are those
given by him: — :

Wan-bun-an-nung. — The Morning Star.

Ke-na-din-an-nung. — The North Star. '

Muk-koo-ste-gum. — The bear's head. (Three stars in &
triangle.)

Mub-koo-shegum. — The back of the same animal, the
bear. (Seven stars.)

Oj-eeg-an-nung-wug. — Fisher stars; these are the bright
stars in Ursa Major, and one beyond, which forms the Fisher's
noee.

Mah-to-ts-sun. — Sweating-lodge, one of the poles of which
is removed. The Indians affirm that the constellation near
by is that of a man who was overcome with heat, and in the
hurry of escape pulled up one of the poles from the lodge.

Makng. — Loon,

Nan-gemaun-gwast. — Man in a canoe hunting a loon.

Ahvwah-to-wuk-o-nung. — The companions sailing.

CONCERNING ECLIPSES, FALLING STARS,
AND COMETS.

Unlike the Mohammedans, who supposed that the -
falling stars are the firebrands wherewith the good
angels drive away the bad, when they approach too
near the empyrean, or verge of heaven, the Indians
believed the falling star an omen of some calamity

1 Ojibway : an-nung o-okun-na, comet.
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upon earth, —as, in truth, they considered all phenom-
ena of the sky. The appearance of a comet was the
cause of great conmsternation and fear, although not
occasioned by any such belief as Whiston, the philoso-
pher, is said to have expressed, which was to the effect
that the Deluge was produced by “an uncourteous salute
from the watery tail ” of one of these erratic visitors.

It is said that a sachem of the Mingo tribe, being
observed to look at the great comet which appeared
October 1, 1680, was asked what he thought was the
meaning of that prodigious appearance? He answered
gravely, “ It signifies that we Indians shall melt away
and this country be inhabited by another people.”

The New Zealander has a great terror of any phe-
nomena of the sky, especially of the falling star, which
he affirms to be an omen of death to some one of his
chiefs, —a superstition that reminds us of the lines by
Shakespeare : —

‘When beggars die there are no comets seen ;
The heavens themselves blaze forth the death of princes.

By certain Indians an eclipse was believed to be an
evil creature that seized upon the sun; and, unaware of
the distance of the fiery orb, they shot arrows to drive
the demon away. The Chinese had a similar super-
stition. These people, however, resorted to noise and
clangor to frighten the monster from its object. Agree-
ably with this idea of the Chinese, Ben Jonson, in his
“ Catiline,” would make the sun itself startled by the
noise and clamor of battle : —

The sun stood still, and was, behind the cloud
The battle made, seen sweating to drive up
His frightened horse, whom still the noise drove backward.
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Eclipses were believed by various nations to be of
supernatural import. The Mexicans bave some super-
stitious fears in respect to them, and their priests have
an allegorical dance representing the devouring of the
sun. The Egyptian makes Typho, the god of darkness
and evil things, the originator of eclipses.

Tacitus, in his Annals, relates that an eclipse was
looked upon by the soldiery with superstitious awe; and
to assist the planet in its labors, the air was made to
resound with the clangor of brazen instruments, with
the sound of trumpets and other warlike music. The
Whirling Dervishes also represent the circling of the '
planets by their dances.

In forther explanation of the ideas of the Indians in
regard to eclipees, there are accounts of its being caused
by an infant held in the arms of the god or goddess of
‘the planet under eclipse. It also is said of the sun’s
eclipse, that a wicked female had attacked with intent
to slay him; and this was the same female who is
the Indian’s Spirit of Death. By some tribes this
female is called Atahensic, and she is believed to be a
resident of the moon. It would seem that even the sky
was not free from the mutinies of the sex and their
disastrous machinations.! '

The aurora borealis, among the Dacotahs, was repre-
sented as Wa-hun-de-dan, the goddess of war, who, when
the Indians were preparing for battle, appeared at the
chief’s invocation, and instructed him how to act,—
. where he would find the enémy, their condition, the

~ success or misfortunes that would attend the war-party.
The goddess was represented, as seen in the picture on
the next page, with hoops on her arms ; and as many of

1 Relations des Jesuites. See also chapter on the Sun.
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these as she threw upon the ground indicated the num-
ber of scalps the warriors would take. If they were to
be unsuccessful, she would throw to the ground as many
broken arrows as there would be warriors killed and
wounded ; one such arrow is represented in the left
hand of the goddess.

It is seen that Wa-hun-de-dan is pictured with seven
balls in the cap upon her head. It was in imitation of
these that tufts of down were worn by Indians after
killing an enemy. The hatchet is the Indian’s im-
plement of war. It is of
interest to observe the com-
bination of symbols in the
figure ; the ¢riangle in the
cap; the four circles on the
arms; and the parallelo-
gram that represents the
hatchet,—all of which form
a part of Indian hiero-
glyphics and have mean-
. ing. Around the goddess,
in a semicircle, were rays in honor of a victory. This
goddess of war reminds us of the Valkyrior of Norway,
who, according to the Norwegian tradition, ride about
the sky in glittering armor. Among some Indian tribes
the belief prevailed that the radiant lights of the
aurora borealis were the ghosts of departed warriors,
who were moving along the horizon in shining gar-
ments, '

As an illustration of the likeness of hiero~
glyphics, a8 well as of implements, the adjoin-

ing cut is noticeable. It represents a device
seen in the hand of a statue of a Hindoo god.
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Besides Wa-hun-de-dan, the goddess of war, there were
two gods — Eah, or Big Mouth, and Schun-schun-ah,
Glimmering of the Sun — whom the Dacotahs invoked
in war. Of the two, Schun-schun-ah was the more
powerful, and to him were made the greater sacrifices.

THE WAH-KEN-DEN-DAS,! OR METEORS.

The Dacotahs held that the meteors were manittos of
both sexes, who, falling through the air, were broken
into fragments, parts of which fell to the earth. They
called them Wah-ken-den-das, the Mysterious Passing
Fires. The trail of light they believed to be the flowing
bair waving from the head @'We might believe that
Lucifer himself belonged to the Wah-ken-den-da race,

whom
the almighty Power
Hurled headlong flaming from the ethereal sky,
With hideous ruin and combustion.®

There was a tradition among these Indians that & man
was caught up while asleep by one of these Wah-ken-
den-das, and carried through the air to a great distance.
As the fiery manitto bore the man along, he passed over
a lake in which were a large number of ducks; and
they commenced such a terrible quacking that the
frightened Wah-ken-den-da so hastened his speed as to
become exhausted, and suddenly fell with his burden
upon the earth. It is a singular fact however that,
according to the story, the man found himself, after so
long a ride, on the same spot where he had fallen asleep.
Several meteoric phenomena the Indians distinguish

L Wah-ken-den-da, from Wahkeon, All-flier.
$ Paradise Lost.
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from remote appearances, —remarking of the former,
“they belong to us.”
The peculiar star in the adjoining cut is a symbol of
comparatively modern use in Indian pictogra-
& phy. The four rays, or short lines, projecting
between the points of the star, are specially
noteworthy, as another illustration of the sacred number
8o often met with in these investigations.

Night.
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The middle device is a representation of the sun, with organs of hearing j and the
mdbeomoﬂoabdonbﬂ.lwwmtimplm ulythohlm
through the air, 50 moves the sun. The three t the
divinity of the sun ; Mthhoymbolho{mlmtmbdunnlytmdlum
Indian pictography of modern date. It is indeed as significant as the trimurté

of the Hindoos, which is pictured by exactly the same device. The simple
eircle is also an emblem of the sun, as it is of planets and stars,

THE SUN.

THE habit of narrating the adventures of the gods was
universal among all tribes of Indians. Incidents were
given with the most dramatic effect, occasioning laughter
or tears among the young people, and thrilling equally
the hearts of the warriors, the women, and children.!

"“In that pre-Columbian time,” remarks Mr. Powell$
“before the advent of the white men, all the Indian
. tribes of North America gathered on winter nights by
the shores of the seas, where the tide beat in solemn
rhythm; by the shores of the great lakes, where the
waves dashed against frozen beaches ; and by the banks
of frozen rivers, flowing ever in solemn majesty, each in
- its own temple of illumined space, and listened to the
story of its supreme gods, the ancients of time.”

! Washington Irving's ** Astoris.”

2 Director of the Bureaun of Ethnology.
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Christian worship is not more dramatic, the lan-
guage of its priests more forcihle, than “that heard
in the forests, where the wise old man tells, in the
simple savage language, the story of Ti-vwotz, when he
conquered the sun-god and established the seasons and
days.”

It was in an evergreen forest, relates this author, in
the Rocky Mountain region, where a tribe was gathered
under the great pines, and the temple of light from a
blazing fire was walled in by the darkness of midnight,
that the following myth was recited by one of these
wise men, an Indian priest. : — :

Once upon a time Ti-vwotz, the hare-god,? was sitting with
his family by the camp-fire in the solemn woods, anxiously
waiting for the return of Ta-vi, the wayward sun-god. Weary
with long watching, the hare-god fell asleep, and the sun-god
came 8o near that he scorched the shoulders of Ti-vwotz.
Foreseeing the vengeance which would be thus provoked, he
fled back to his cave bencath the earth. Ti-vwotz awoke in
great wrath and speedily determined to go and fight the
sun-god.

After a long journey of many adventures the hare-god
came to the brink of the earth, and there watched long and
patiently till at last the sun-god coming out, he shot an
arrow in his face ; but the fierce heat consumed the arrow ere
it had finished its course. Then another arrow was sped, till
only one remained in his quiver; but this was the magical

1 Remarks Mr. Arundale, in his work upon Egyptian Antiquities :
¢“The hare-god has not been found as a sacred animal in the sculptures,
but I have pointed out its appearance on the coin of the Mariotis. It
often appears as the initial of the word Ouonnofre, Revealer of Good, a
title of Osiris, and has been snpposed to be sacred to that deity, who,
or an inferior genius, is sometimes found with the head of a hare.”
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arrow that never failed its mark. Té-vwotz, holding it in his
hand, lifted the barb to his eye and baptized it in a divine
tear ; then the arrow was sped and struck the sun-god full in
the face, and the sun was shivered into a thousand fragments,
which fell to the earth and caused a general conflagation.
Then Ti-vwotz, the hare-god, fled before the destruction he
had wrought ; and as he fled, the burning earth consumed his
feet, ‘consumed his legs, consumed his body, his hands and
arms. All were consumed ‘but the head alone,! which rolled
across valley and over mountains, fleeing destruction from the
burning earth, until at last, swollen with heat, the eyes of the
god burst, and the tears gushed forth in a flood which spread
over the earth and extinguished the fire. The sun-god was
now conquered; and he appeared before a council of the
gods to await sentence.

In that long council were established the days and nights,
the seasons and years, with the length thereof, and the sun-
god was condemned to travel across the firmament by the
eame trail every day. '

It is in Mexican history we find it narrated that an
Inca prince gives, as a reason for establishing the worship
of another higher god than the sun, that it could only
move in one part of the heavens, and, consequently,
must have a ruler above itself — a supreme god.

The sun and moon and stars, what are they? They
are men and women. At evening they swim in the
waters, they go down from sight in the west. In the
morning the sun cometh forth at Wau-bu-nong, the
Place of Breaking Light; and Indian legend pictures
the heavens.a plain of limited extent, through which the
sun walked in the majesty of superhuman manhood —

1 In the rite of sacrifice to the sun, the Acad alone was made an
offering.  Vide chapter on Pictography.
()
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a god, overruling men. He is giver of good a merciful
spirit.

The Cherokee Indian relates that a number of beings
were employed in constructing the sun, which planet
was made first. It was the intention of the creators
that men should live always; but the sun, having sur-
veyed the land, and, finding an insufficiency for their
support, changed this design, and arranged that they
should die. The daughter of the sun was first to suffer
under this law. She was bitten by a serpent, and died.
Thereupon the sun decreed that men should live always.
At the same time, he commissioned a few persons to take
a box, and seek the spirit of his daughter, and return
with it encased therein. In nowise must the box be
opened. But the box was opened ! Immortality fled ;
men must die.

This picture represents adoration to divinity, and is a
device found upon a rock by the Abbé
Domenech. The deity is represented by
the union of ¢thres symbols: that of the
earth, the oval figure with feet appended ;
the cross of the winds; and the concen-
tric circles, — uniformly having reference to the sun.

“I adore thee, Niscaminou, give us food” (Niscams-
nou, nignemoilly ninem marcodam), cries the ,Indian.
It is related by Pierre Biard that those Indians whom
he visited possessed sacred robes in which they dressed
themselves previous to their invocations to this planet..
As in most parts of the East, these Indians believed the
sun to be a male god, the moon the female; and wife of
the male god. According to Pére le Jeune, from this
union sprang an offspring, of whom it was said that
when it was in the arms of either parent darkness fell
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upon the earth. The black spots on the moon were at-
tributed to the shadow of a bonnet,— in answer to
a question, concerning its catse, by a reverend father;
an improvised answer for the occasion, doubtless, as
that garment for the head was more French than
Indian.!

By certain Indians the god of the sun was called one
of the twin sons of Atahensic? by them believed to be
the ruling goddess of the moon; and, again, the sun
and moon were mentioned as brother and sister, — their
relationship thus varying with the various beliefs of the
different tribes.

The following legend illustrates the latter belief : —

THE WORSHIP OF THE S8UN, AND THE DREAM
OF ONAWUTAQUTO.

On the shores of Lake Huron there lived, a long time ago,
an aged Ojibway and his wife, who had an only son —a very
beautiful boy — whose name was Onawutaquto, or He that
catches Clouds. These parents were proud of their son, and
anticipated the time when they should see him a celebrated
warrior. But when Onawutaquto arrived at the proper age,
he was unwilling to submit to the fast prescribed to youths
entering manhood, which very much disturbed his parents,
who denied him food at their lodge, giving him only char
coal with which to blacken his face, according to the custom.
Finally he consented to their wishes, and left the lodge for a
place of solitude. The night came on, and the youth slept.
In his dream a beautiful female came down from the clouds
and stood by his side. * Onawutaquto,” said she, “I am

1 Relations des Jesuites, 1634, p. 26 ; and Vimont, 1642, p. 54.
2 In Egyptian myth the goddess Isis is represented as giving breath
to Osiris, the Truth-speaking, the divinity of the sun.
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come for you; follow in my footsteps.” The young man
obeyed, and presently found himself ascending gradually
above the trces, where, passing through an orifice in the
clouds, he perceived that he had arrived upon a beautiful
plain. Following his guide he entered a splendidly fur-
nished lodge, on one side of which there were bows and
arrows, clubs and spears, and various warlike implements,
tipped with silver. On the other side were articles exclu-
sively belonging to females, which were of the most elegant
description.

This, the young man found, was the home of his fair
guide, who, exhibiting to him a broad rich belt that she was
embroidering with many colors, said : “ Let me conceal you
beneath this belt, for my brother is coming, and I must hide
you from him.” Then, placing him, in one corner of the
lodge, she concealed him entirely with the belt. Presently
her brother came in. He was very richly dressed, and his
whole person shone as if he had bright points of silver glit-
tering all over his garments, Without speaking, the brother
took down from the wall a very richly carved pipe, within
which he placed a fragrant smoking mixture, and regaled
himself. When he had finished, he turned to his sister,
. saying: “ Nemissa, my elder sister, when will you quit these
practicest Do you forget that the Great Spirit has com-
manded that you should not take away the children from
below? Perhaps you suppose that you have effectually con-
cealed Onawutaquto, and I do not know of his presence. If
you would not offend me, send him immediately down to his
parents.” But Nemissa was resolved to retain the young
man, and the brother desisted from urging his request.
Addressing the youth, he said : “ Come forth from your con-
cealment, and walk about and amuse yourself! You will
become hungry if you remain there.” He then presented
him a bow and arrow, and a pipe of red stone? elaborately

1 Pide Legend of the Red Pipe Stone.
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ornamented. This was a signal that he consented to the
marriage of Nemissa to Onawutaquto, which immediately
took place. The young man found that the lodge, which
was now his home, was situated in the most delightful part
of the plain; and all things— the flowers and trees and
birds — were more beautiful than any on earth. The
streams ran more swiftly, and gleamed like silver. The
animals were full of enjoyment, while the birds wore feath-
ers of gorgeous colors. Onawutaquto observed that the
brother regularly left in the morning, returning in the even-
ing, when his sister would depart, remaining away a por-
tion of the night. This aroused his curiosity, and, wishing
to solve the mystery of this singular habit, he sought and
obtained consent to accompany the brother in one of his
daily journeys. They travelled over a smooth plain without
boundaries, until Onawutaquto felt exceedingly fatigued and
very much in need of food, and he asked his companion if
there were no game in that region. “ Patience, my brother,”
answered he, “ we shall soon reach the spot where I eat my
dinner, and you will then see in what way I am provided.”
After walking on a long time, they came to a place which was
spread over with very fine mats, where they sat down to rest.
There was at this place a round aperture in the sky, looking
through which Onawutaquto discovered the earth, with its
gleaming lakes and thick forests. In some places he could
see the villages of the Indians, and in others he saw a war-
party stealing upon the camp of its enemy. In another place
he saw feasting and dancing, where, on the green plain, young
men were engaged at ball. Along a stream the women were
employed in gathering apukwa for mats. “Do you see,” *
said the brother, “that group of children playing beside a
lodge? Obeerve that beautiful and active boy,” said he, at
the same time darting something at him from his hand.! The

1 To concentrate a sunbeam upon and destroy his victim was be-
lisved to be in the power of & Jossakeed. There is, in the works of
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child immediately fell upon the ground, and was carried into
a lodge where the people gathered in crowds; when Onawu-
taquto heard the Jossakeed, or priest, asking the child’s life in
the sheshegwam, or * song of entreaty.” To this entreaty the
companion of Onawataquto made answer, * Send me up the
sacrifice of a white dog.” Immediately a feast was ordered
by the parents of the child ; the white dog was killed, his
carcass was roasted, and all the wise men and the Jossakeed
of the village assembled to witness the ceremony. ¢ There
are many below,” said the brother to Onawutaquto, “ whom
you call Jossakeeds, because of their great success in the medi-
cal science, but it is to me they owe their skill. When I
have struck one of the people with sickness, the Jossakeed
directs them to look to me; and when they send me the
offering I ask, I remove my hand?® from off them and they
recover.” The sacrifice was now parcelled out in dishes, when
the master of the feast said : *“ We send this to thee, great
Manitto, thou that dwellest in the sun.” And immediately
the roasted animal came up to the two residents of the sky.
After partaking of this repast, they returned to the lodge by
another way. It was in this manner Onawutaquto lived for
some time ; but at last he became wearied of such a life, and,
thinking of his friends he had left, one day he asked permission
of his wife to return to the earth, to which, with great reluc-
tance and with many delays, she consented. * Siuce you are
better pleased,” she said, * with the cares and the ills and the
poverty of your earthly life than with the peaceful delights of
the sky, —go! I give you permission, and I will guide your
return ; but remember, you are still my husband. I hold a
- chain in my band by which I can draw you back whenever

Schoolcraft, a picture representing an Indian priest in the act of per-
forming this necromautic feat.

! The god Na-na-bou-jou is represented with a single arm and hand.
The Indians mention in their myths a god who had & magical Aand,
called a pointer, which pointed the place of game to the hunter.
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I will Beware, therefore, how you venture to take a wife
among the people below. Should you ever do so, it is then
you shall feel the full force of my displeasure.” As she said
this, her eyes flashed and she straightened herself up with a
majestic-air, and — Onawutaquto awoke from his dream. He
found himself where he had laid down to fast, and his mother
told him he had been absent a year. The change from the
beautiful realms in which he had been living, to the scenes of
earthly existence, was at first distasteful. He became moody
and abstracted. By degrees, however, these impressions wore
away, and he regained his interest in terrestrial pursuits.
Now, forgetting the admonitions of his heavenly spouse, he
married a beautiful woman of his tribe ; but his bride died in
four days after their marriage.! Although thus reminded,
Onawutaquto soon married again; when one day he left his
lodge for the purpoee of hunting, and from that time never
_ was seen by mortal eyes.?

It is related by Jesuit writers, that the Indian con-
verts thought that when they made their prayers,
they were invocations to the sun. It is also stated
that certain tribes renamed the planet, calling it
Jesus. The Indian's invocations were most eager
when in want of food. To a Jesuit Father they re-
marked that the best part of the Lord's Prayer was

1 Pide * Four Spirits of the Winds,” — the sacred number, four.
2 Stories are found, as in the above, among all nations, of dif-
ferent personages of mythic repute having been translated from the
- earth by unseen agents. In England we find the myth of the transla-
tion of & celebrated magician, called Merlin, into unknown regions ;
and again we hear of the gentle King Arthur, of the famous Round
Table, having been borne away from human ken 4y some supernatural
agency. And our sacred Scripture gives the account of the translation
of Elijah to heaven in a chariot of fire, which, together with the tales of

mythic history, must be read as the language of correspondence.
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that wherein occurs, “Give us this day our daily
bread.” ?
That the Indians believed that the god of day could
be made to stand still, — that he was subject to human
will, — the following curious myth manifests.

THE SUN ENSNARED.

When the animals reigned on earth they were very fierce
and bloodthirsty, and they killed all the human beings then
living, except one small girl and her little brother, who lived
in great seclusion. The brother was of very small sizs, not
" having grown beyond the stature of an infant, but his sister
was of the usual size of maidens ; and being so much larger
than he, she was obliged to perform all the labor necessary for
their sustenance. One winter day this young maiden in-
formed her brother that she should leave himn at home when
she went out into the woods, although she had previously
taken himn, fearing some accident might happen; and she
gave him & bow and a few arrows, telling him to conceal
himself until he saw a snowbird, which would come and pick
the worms out of the new-cut wood she had placed near by.
¢ When the bird appears,” said she, *draw your bow and
shoot it ;” and she left him.*

The yonng lad obeyed her directions, but he was quite
unsuccessful ; the bird came and he was unable to get a
shot at it; at which his sister, on her return, told him not
to be discouraged, and gave him permission to try his skill
again. Accordingly, on the next day, to his great joy, he.

[

1 ¢“The Indians were more eager for temporal than for spiritual
succor.” — Pioneers of the New World, Francis Parkman, p. 861.
"3 Great encoursgement was given Indian youth in the art of hunt-
ing. A feast was made upon the animal first killed, at which high
encomium was bestowed upon the young hunter.
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succeeded in shooting a fine large bird, which he exultantly
showed her on her return at nightfall.

« My sister,” said he, “I wish you would take its skin off
and stretch it, and when I have killed more birds I will have
a coat made of the skina.”

“But what shall we do with the body?” said his sister;
for as yet men had not begun to live on animal food.!

“Cut it in two,” he answered, “and season our pottage
with one half at a time;” for the boy was wise, although of
little stature. .

This was done, and the boy by perseverance succeeded in
killing ten birds, out of the skins of which his sister made
him a little coat.

“ Sister,” said he one day, “are we all alone in the world 1
Is there no one else living 1”

“There may be some others living,” answered his sister,
“but they are terrible beings, and you must never go into
their vicinity.”

This inflamed the lad’s curiosity, and he determined to
explore the country and see if he could discover any one.
After walking a long time and meeting no one, he became
tired, and laid down upon a knoll where the sun had melted
the snow. There he fell fast asleep, and while sleeping the
sun shone so hot upon him that it singed and drew up his
bird-skin coat, so that when he awoke he found that it bound
him, and on examining it he discovered that it was ruined ;
whereupon he flew into a great passion and upbraided the
sun, vowing vengeance upon it. “ Do not think you are too
high,” shouted he to the sun ; “I shall revenge myself.”

On returning home he related his disaster to his sister with
great lamentation, and, refusing to eat, laid down as one in
a fast and remained in one position for ten days; and then
turning over upon the other sidé remained ten days more,

1 This corresponds with the tradition of the slnw.nee-, that man-
kind at one time lived only upon vegetable food.
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when he arose and commanded his sister to make a snare for
him, for he intended to catch the sun. She replied that she
had nothing suitable for such a purpose; she had only a bit
of deer’s dried sinew,! with which she could make a noose; -
but he said that would not do. His sister then took some
of the hair from her head and made a string; still, that
would not answer. Then she went -out of the lodge, and,
while alone, muttered, Neow obewy sndapin. These being gath-
ered she twisted them into a tiny cord, which she carried to
her brother. The moment he saw the cord he was delighted,
and began pulling it through his lips ; and as fast as he drew
it, it changed into s metal cord, which he wound around his
body until he had a large quantity. He then prepared him-
self, and set out a little after midnight that he might catch
the sun when it rose. He fixed his snare where the sun
would first strike the land, as it rose above the earth; and,
sure enough, he caught the sun, so that it was held fast in the
cord and did not rise.

Now the animals who ruled the earth were imwmediately
put into a great commotion. They had no light, and their
consternation grew so great that they called a council to de-
bate upon the matter, and to appoint some one to go and
cut the cord ; for this was a very hazardous enterprise, as the
rays of the sun would burn whoever came near their source.
At lust, after much discussion, the dormouse undertook the
work. The dormouse at that time was the largest animal in
the world ; she looked like a mountain, when she stood up.

‘When she arrived at the place where the sun was ensnared,
her back smoked with the intense heat, and finally was re-
duced to ashes. She persevered, however, in her efforts, and
gnawed the cord in two with her teeth, freeing the sun ; while
at the same time she was reduced to a very small size, and in
truth has remained small ever since. To her is given the
name of Kug-e-been-gwa-kwa, or Blind Woman.

1 The sinew of the deer is believed to bring goud luck.



THE SUN. 91

Some tribes of Indians believed the sun to be no
larger than it appears to the naked eye.

TIBIKGIZIS, THE SUR OF NIGHT:
AN ALLEGORY OF THE SUN AND MOON.

Having known no one on earth except Ackwin,! an aged
grandmother, the beautiful maiden Ozhisshenyon determined
upon seeking some acquaintance suitable to her age. So she
left her lodge, and pursued her way across the oountry.
When she had gone a short distance upon her journey, she
discovered, on the tenth day, a vacant lodge, which she en-
tered. Here she found ten distinct places in which the former
occupants of the lodge had rested, and she concluded that
there were ten hunters to whom the lodge belonged. She
had not been seated here long before her conclusions were
verified by the entrance of ten brothers, followed by one
younger. These brothers gravely entered the lodge in the
usual order, the oldest first and the youngest last, while the
maiden sat shyly just inside the door. As the tenth brother,
on looking about, saw the downcast and lovely face of the
maiden, he approached, and, taking the gentle maiden’s hand,
led her to his place of rest, saying: ‘I have become tired of
mending my moccasins ; now I shall have some one to perform
the task for me.” .

After a year had elapsed, Ozhisshenyon brought a little
son into the world; but the boy died. The loss was too
great for the hunter, who sickened and died very soon after.
The widow now married the youngest of the remaining
brothers, who died childless. She then married the next,
who also died without leaving an heir; and thus, in regu-
lar order, to the eleventh brother, who was aged, and whom
it became necessary for her to marry. But as love declined

1 Name of the goddess Earth in the Winnebago dialect.
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in proportion as the age of her successive husbands augmented,
she married the last without affection. Grieving much for
the loss of her first husband, and never having been recon-
ciled to the death of her first-born, Ozhisshenyon resolved to
flee from this, the last and aged partner. The lodge in which
she and her husband dwelt was built and ornamented after
the manner of the Chippewas’ medicine-lodge — the door of
entrance being at the east, that of departure at the west. Tak-
ing up one of the stakes by the western door, the unhappy
wife, with her dog,! entered a cavity that was in the earth
under the stake, and disappeared from sight, when the stake
immediately resumed its former position. She then took a
slow passage, occupying a whole day, from the place where .
she disappeared to the other side of the earth, which is at
the east, where she found an aged man fishing in the sea.

““ My grandfuther,” cried the woman, “the spirit torments
me.” But Manabozho, for it was he, replied not. The woman
again cried: “My grandfather, the spirit torments me!”
repeating the words twice over in imploring tones ; when
Manabozho eaid, as if in anger: “IVéAd, wdhé ! you disturb
me; you annoy me. There is no other spirit on earth than
myself. Depart this way!” and he signed her to pass
upwards in the air, and go towards the west. This Ozhiss-
henyon did in silent obedience. Now when the husband, on
finding his wife had disappeared, had sought a long time for
her, he came to the west door of his lodge, and, discovering
signs that the stake had been moved, concluded this to be
the place of her disappearance, and wrenched it up with
great violence when he entered the aperture in pursuit. On
reaching the other side of the earth, he, also, found Mana-
bozho sitting by the sea occupied in fishing, whom he ac-
costed rudely: “ Where is my wife; has she passed this-
way1” The old man made no answer ; at which the hunter

1 The dog here represents the star which is seen near, and as if
attendant on, the moon.
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cried very loudly : “Speak! tell me!” “Wahké, wdhé /" an-
swered the old man. Then the angry hunter began abusing
him with coarse epithets ; when Manabozho reluctantly said :
“You have no wife ; a woman passed here and has gone to
the west,” pointing westward in the air. Immediately the
eager husband rushed upon the track indicated, neither giving
acknowledgment nor farewell to his informant, which excited
the anger of the aged fisherman, and he pronounced a curse
upon the rude hunter. *Go, go,” said he, “you will run
- after your wife as long as the earth lasts, without ever
overtaking her ; and the nations who will one day be upon
the earth will call you Qizhigooke” (the Sun of Day). But
when the woman came round again to Manabozho, being
grateful to him for aiding her in her flight from her husband,
she told him to take her grandmother Ackwin,! who was
alone, for his wife. This Manabozho did, while, in acknowl- -
edgment, he namned the woman Tibikgizis (the Sun of the
Night):

The eleven brothers of the foregoing legend were
representatives of the eleven months of the Indian
. year,— a reckoning like the ancient Chaldee Zodiao
which consisted only of eleven signs. Every month, with
them, had a name expressive of the season. These are
the names as given by Mr. Schoolcraft : —

March. . . . . the Green moon.
April . . . . . the moon of Plants.
May . . . . . the moon of Flowers,
June . . . . . the Hot moon. )
July . . . . . the moon of the Deer.
August . . . . the Sturgeon moon.
September . . . the Fruit moon.

1 Here we have the union of sun and earth ; which has been thought
to have allegorical meaning concerning the union of spirit and matter,
in similar myths of other countries.
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October . . . . the Travelling-moon.
[The time of journeying to their hunting-grounds.}
November , . . the Beaver moon,
[The time these animals hibernate. }
December . . . the Hunting-moon.
January . . . . the Cold moon.

Febroary. . . . the Snowy moon.

The moons were counted for the Indian year; but,
after observing twelve moons they add one more, which
they call the Lost moon.

Among some tribes of Indians the sun is represented
by the bird Wahkeon, the All-flier, a great bird or
eagle, which was an object of worship. It was asserted
that a feather of this bird would render its wearer invisi-
ble and invulnerable; and when a sacrifice (which was
- made by slaying a dog and hanging the body beneath
an image of the sun, or in later days, by branding a
horse and afterwards giving it freedom) was peculiarly
acceptable, it dropped a feather from its wing in token
of satisfaction. We find a similar emblem in Egyptian
mythology, as their traditions hold that the hawk is the
bird of the sun; and in their representations of Osiris,
the god of the sun, he is pictured with the head of a -
hawk upon the figure of a man; besides, an orb of the
sun on the head of a hawk was the emblem that signified
the name of Osirial!

Among the Hindoos the sun has two deities: the first

1 Osiris: os, much ; $ris, eye. Fide chapter on Birds.

The Egyptian god Re, or Ra, was called the Sun of both worlds, the
" celestial god of Edfou, and Socharis, the god who diffused his light to
the blessed in a future state ; by which the ancients represented the
Divine Being as source of spiritual and physical light. Baron Sweden-
borg describes a spiritual sun, corresponding to, and source of the nat-
ural sun. The Indians describe a fiery substance above the sun, which
is ruler of all things, Wa-cheaud, the maker, or creative spirit.
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of whom is called Surya, and is represented, by paint-
ers, in a golden car drawn by seven green horses, with
a Dawn for charioteer, followed by spirits of singing-
stars chanting praises; and there are various legends of
his descending to earth, which no doubt are to be inter-
preted in a symbolical sense. The second deity is
Crishna, the Beloved of Women, who, it would seem,
was the spirit of the sun, for whom Surya was regent.
It is related that when the Savanois Indians deliberated
on any important affair, they offered the sun the fra-
_ grance of tobacco, which they smoked in their calumets.
This ceremony was performed in the following manner.
At the cabin of one of the most distinguished chiefs as-
- sembled the warriors of the tribe, when the chief, after
having lighted his pipe,! presented it three times to the
rising sun ; then guided it with both hands from the east
to the west, praying the sun to favor the nation.

The Huron and Natchez believed that their chiefs were
descendants of the sun ; and every morning —states Pére
Charlevoix, who relates the above fact— the chief| as soon
as the sun appears, comes to the door of his cabin, turns
himself toward the east, and utters a peculiar cry three
times, bowing down to the earth. Then there is brought
a calumet, which serves only for this purpose; this he
smokes, and blows the smoke of the tobacco towards
the sun. He then performs the same rite towards the

1 The Indian pipe, called Poagan, in the Algonkin dialect; in the
‘Winnebegoe, Tahnechoo ; the Dacotah, Chaindonhoopa. It is composed
of two pieces of a red stone, and highly polished. It is often two feet
long, its head embellished with carved figures, of various designs. It
is of great consideration, being a sacred object used in rite and cere-
mony. Archeologia Americana, vol. il.

“Jls s'en serient encore ponr terminer leurs différens, pour affermir
les alliances, et pour parler aux étrangers,” obeerves Marquette.
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west, and afterwards to the north and south.! These
chiefs acknowledge no superior but the sun, from which
they derive their origin. The Indians did not attribute
to the sun the fecundity of nature; but had an idea that
all vegetation grows through its agency,and they attrib-
ute to it the power of sight, believing that it recognizes
all things which its light penetrates, and, as is said of
Crishna in the Hindoo sacred books: “He [Crishna] is
at all times present everywhere; just as fire, though
concealed, is always present in wood.” And it is added,
“Fire is never satisfied with wood.” In the Ojibway
dialect the sun is called Ka-no-waw-bum-min-uk (He
that sees us).

A dream of the sun in the prescribed feast was .
believed to give occult power, bestowing the faculty of
seeing all things. We find that the Indian’s belief, that
the sun is a visual orb, is similar to the belief of the
Hindoo, who called the sun and moon the eyes of God;
and it is also similar to the belief of the Persian, whose
god of the sun, Ormuzd, was designated by the title of

1 Tous adoraient le soleil et tonnerre, mais pratiquaient peu de super-
stitions, et n’honoraient point une foule de génies, comme les Hurons
ot les Outacuais. (Relations of 1670, xi. 90, col. 2; and 1671, v. 48,
col. 2.) Leurs pridres étaient ordinairement accompagnées d'une offrande
de tabac en poudre. Rien de plus simple que cette cérémonie: le pre-
mier des chefs, élevant vers I'objet de son culte ses deux mains remplies
detabac. ** Aie pitié de nous,” lui disait-il, *‘tu es notre Manitou ; nous te
donnons & fumer. Nous sommes souvent malades, nos enfans meurent;
nous avons faim. Kcoute-moi, Manitou, je te donne & fumer. Quela
terre nous fournisse du blé, et les rivitres du poissons ; que la maladie
ne nous tue point, ot que la famine ne nous maltraite plus si rudement.”
A chacune de ces demandes, les vieillards présens répondsient par un .
0-oh | vigoureusement accentué. La pribre finie, le chef répandait par
terre, en 'honneur de son dieu, le tabac qu'il venait de lui offrir.  Rela-
tions of 1670, xii. 99 ; and 1674, xii. .
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the All-seeing, and Kohr, the sun itself, is called the
Eye of Ormuzd. It is found that the New Zealanders
believe the stars to be the eyes of disembodied spir-
its ; which remimds us of a description of Indra, the
Hindoo’s god of the firmament, who is pictured as a .
beautiful youth whose garment is covered with eyes to
represent the all-seeing spirits of the stars. The noctur-
nal sky of the Mexican is represented (like the Indian’s)
by a semicircle, covered with rounds resembling eyes;
while the Persians are taught that the star-spirits’ vision
extends through the universe.

A remarkable verse in the Veda illustrates the Hin-
doo’s belief in the supremacy of the sun among gods: —

THE GAYATRI: OR, HOLIEST VERSE OF THE
VEDAS? :

Let us adore the supremacy of that divine Sun, the god-
head who illuminates all, from whom all proceed, who recre-
ates all, to whom all must return, whom we invoke to direct

“our understanding aright, in our progress toward his holy
seat. ’

‘What the sun and light are to this visible world, that are
the supreme good and truth to the intellectual universe; and
as our corporeal eyes have a distinct perception of objects
enlightened by the sun, thus our souls acquire certain knowl-
edge by meditation on the light of truth which emanates from
the Being of beings, — that is the light by which our minds
can be directed in the path of beatitude.

* 1 At the time of the translation of this verse (1807) there was
some controversy, — another Hindoo scholar endeavoring to assume a
groater excellence of translation; but at length to Sir William Jones's
.was given the precedence.

7
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The Oriental thus traces the grand correspondence
between material and spiritual light, the unconscious
source of the universal worship of the sun; for all wor-
ship of light is doubtless derived from more ancient
ideas, founded in the correspondences of the natural
and spiritual laws of the universe. Light and sight
correspond, having a living association. No more suit-
able emblem of the latter can be found than the former.
They are spiritually and naturally interdependent.
The sun’s light was made to represent spiritual light
among those who were free from idolatrous customs.
The Lord, the Light of the World, is represented as the
sun — Sun of Bxghteousness. We find St.. John, in
- Revelations, saying : —

And I saw another mighty angel come down from heaven,
clothed with a cloud ; and a rainbow was upon his head, and
his face was, as it were, the sun, and his feet as pillars of fire.

In accordance with which, Milton speaks of Lucifer's
seeing —
within ken a glorious angel stand,
The same whom Jahnmahoumms.

The amhmgal Uml, one of the seven

Who, in God’s presence, nearest to his throne,

Stand ready at command, and are Ads eyes

That run through all the heavens, or down to the earth
Bear his awift errands, over moist and dry,
O’er sea and land.

We find the custom of worshipping the sun, as prac-
tised in Jerusalem, referred to by Josephus as the cause
of God’s anger against and .subsequent punishment of
the Jews. We also find in Ezekiel's vision (ch. viii.)
these two verses : —
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Then said he unto me, Hast thou seen this, O son of man?t
Turn thee yet again, and thou shalt see greater abominations
than these.

And hp brought me into the inner court of the Lord’s
houss ; and behold, at the door of the temple of the Lord,
between the porch and altar, were about five-and-twenty
men, with their backs toward the temple of the Lord, and
their faces toward the east, and they worshipped the sun

toward the east.

In respect to the Indian's manner of worshipping the
sun, the following description is given as a more elabo-
rate illustration : —

After the nations had divided into different classes, each
class stood in the form of a quadrant! that they might
behold the rising luminary, while each held a particular
offering to the sun. The warriors presented their arms, the
young men and women offered ears of corn and branches of
trees, and married women held up to his light the infant
children. :

These acts were performed in silence until the object of
adoration visibly roes, when, with one impulse, they sang
this hymn: —

Great Spirit | Master of our lives. Great Spirit! Master of
things visible and invisible, and who daily makes them visible
" and invisible. QGreat Spirit! Master of every other spirit, good
or bad ; command the good to be favorable unto us, and deter the
bed from: the commission of evil :

O Grand Spirit | preserve the strength and courage of our war-
riors, and augment their numbers, that they may resist oppression
from our enemies, and recover our country and the rights of our
fathers.

1 The Chineee build their temples in & quadrangular form, and these
people stand in the form of s quadrant during their religious service.
V'ide chapter on the Earth and Moon.
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O Grand Spirit! preserve the lives of such of our 0ld men as are
inclined to give counsel to the young. Preserve our children and
maltiply their number, and let them be the comfort and support
of declining age. Preserve our corn and our animals, and let no
famine desolate the land. Protect our villages, gnard otr lives |

O Great Spirit ! when hidden in the west protect us from our
enemies, who violate the night and do evil when thou art not
present. Good Spirit! make known to us your pleasure by send-
ing to us the Spirit of Dreams.! Let the Spirit of Dreams pro-
claim thy will in the night, and we will perform it in the day;
and if it say the time of some be closed, send them, Master of
Life, to the great country of souls, where they may meet their
friends, and where thou art pleased to shine upon them with a
bright, warm, and perpetual blaze !

O Grand, O Great Spirit! hearken to the voice of the nations,
hearken to all thy children, and remember us always, for we are
descended from thee.

Immediately after this address the four quadrants formed
one immense circle, and danced and sang hymns descrip-
tive of the power of the sun, till near ten o'clock. They
then amused and refreshed themselves in the village and
camp ; but assembled precisely at the hour of twelve, and,
forming a number of circles, commenced the adoration of
the meridian sun. The following is said to be the literal
translation of the midday address: —

Courage, nations, courage! the Great Spirit, now above our
heads, will make us vanquish our enemies; he will cover our

fields with corn, and increase the animals of our woods. He will
see that the old be made happy, and that the young augment.
He will make the nations prosper, make them rejoice, and
make them put up their voice to him, while he rises and sets in
their land, and while his heat and light can thus gloriously shine
out.

The evening hymn, at the setting of the sun, was chanted
1 Job xxxiil. 18.
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‘in these words, after the people had formed into the segment -
of a circle : —

The nations must prosper ; they have been looked upon by the
Great Spirit. What more can they wish t Is not that happinees
enough? See, he retires, great and content, after having visited
his children with light and universal good.

O Grand Spirit | sleep not long in the gloomy west, but return
and call your people to light and life — to light and life — to light
and life.!

If a storm lowers, and long rainy days intervene -
before the sun is again seen, the Indian implores his
reappearance in such words as these: “ Shine thou, and
look upon us!” The following extract from Sydney
Yendys’ “Song of the Sun” might well represent the
sun-god in grand speech to the earth, the red maiden
of his love:—

I will spend day with you like & king !

Your water shall be wine because I reign !
Arise, my hand is open, it is day ! '

Rise! As men strike a bell, and make it musio,
80 have I struck the earth and made it day.
One blows & trumpet through the valleys ;

8o from my golden trumpet I blow day.
White-favored day is sailing on the ses,

And, like a sudden harvest in the land,

The windy land is waving gold with day.

To which may be compared the Indian’s chant? to the
sun :—
. Och auw naun na wau do !
" (1sm the living body of the Great Spirit above.)
Och suw naun na waa do | :
Och suw naun na wau do!

Och aun naun na wau do !

1 American Antiquities,
2 From the works of Mr. Schoolcraft,
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Ah wauh wa naun ¢ dowh t
( Ab say! what spirit or body is this body 1)
[Repeating four times.]
Ker zhig maid wa woash kun aun,
I-ge-zis | :
(The day I tread upon, that makes s light —
Maker of light.)
(Repeating, as before, the stanza four times, — the mystic aumber.)

It is declared by the Indians that the.sun not only
sees but hears all things; accordingly, his pictography
represents the luminary with semicircles at
O either side of the orb, in the relative position
of ears; and in order to express the god's
willingness to listen, the disc is made to dip, with an
appearance of leaning towards the supplicant.
Another chant, made by a prophetess, whose dream
in the prescribed fast elevated her to this position, hav-
ing dreamed of the sun and moon, is & repetition of the

words : —
1 am the living body of the Great Spirit.
T am the living body of the Great Spirit.

According to the Navajoes, it was in this manner the
sun, moon, and stars were built and placed in the firma-
ment : —

At the beginning, when the people had all crept out of the
aperture in the cave in which they had previously dwelt, a
council of wise men was held to discuss the propriety. of in-
troducing more light upon the earth, which at that time was
very small, and was only lit by a twilight, like that seen just
at the breaking of dawn. Having deliberated some time, the
wise men concluded to have a sun and moon and a variety of
stars placed above the earth. They first made tho heavens
for them to be placed in; then the old men of the Navajoes
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commenced building a sun, which was done in a large house
constructed for the purpose. _

To the other tribes was confided the making of the moon
and stars, which they soon accomplished ; when it was de-
cided to give the sun and moon to the guidance of the two
dumb Fluters, who had figured with some importance as mu-
sicians in their former place of residence in the cave, and one
of whom had accidentally conceived the plan of leaving that
place for their present more agreeable quarters. These two
men, who have carried the two heavenly bodies ever since,
staggered at first with their weight ; and the one who carried
the sun came near burning the earth by bearing it too near,

" before he had reached the aperture in the mountain through
which he was to pass during the night. This misfortune,
however, was prevented by the old men, who puffed the
smoke of their pipes towards it, which caused it to retire to
a greater distance in the heavens. These men have been
obliged to do this four times since the dumb man — the
Fluter —has carried the sun in the heavens; for the earth
has grown very much larger than at the beginning, and con-
sequently the sun would have to be removed, or the earth
and all therein would perish in its heat. Now, after the sun
and moon had taken their places, the people commenced em-
broidering the stars upon the heavens the wise men had
made, in beautiful and varied patterns and images. Bears
and fishes and all varieties of animals were being skilfully
drawn, when in rushed a prairie wolf, roughly exclaiming :
*“What folly is thist Why are you making all this fuss to
make & bit of embroidery? Just stick the stars about the

. sky anywhere ;” and, suiting the action to the word, the vil-

lanous wolf scattered a large pile all over the heavens. Thus
it is that there is such a confusion among the few images
which the tasteful Navajoes had so carefully elaborated.

The Navajoes, like the Persians, believed the sun made
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its daily exit through an aperture in the mountain ; but
in the Indian tradition it was that in which the Nava-
Jjoes previously existed. Among the Persians, the sun,
on rising, was said to pass through a hole in Mount Cau-
casus, when occurred the break of day ; to which Milton
is supposed to allude in these lines: —

Ere the babbling Eastern scout,

The nice morn on the Indian steep,
From her cabined loophole peep.

It is related by both Captain Carver and Pdre Charle-
voix, in their works upon the Indians, that there was a
custom among them of speaking of the sun as dead when
it was set,—a custom recalling that among the Egyp-
tians, who were in the habit of mourning in the autumn
for the lost Osiris, god of the sun, and in the spring
exulting over Osiris found ; while their dead were called
the Osiriana, by which they intended to signify that
they were gone to Osiris.

In the preceding legend it is seen, that, consistent
with the above, the Navajoes give to the sun the same
place of nightly rest as is given to the dead in a legend
upon the “ Origin of Man ;" and poetical fancy might
picture the sun-god occupied at his toilet in the manner
of the dead man who was found combing his hair, —an
occupation that is, Mr. Tennyson would make us believe,
peculiarly agreeable to certain spirits of the sea:—

A mermaid fair,
8inging alone,
Combing her hair,
Under the ses,

In a golden carl.

The belief that the sun and moon are borne along
their daily and nightly journey in the heavens by two
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dumb fluters, indicated by the legend under con-
sideration, resembles Dante's conceit in his Divina
Commedia : —

The virtue and motion of the sacred orbs,

As mallet by the woodman's hand, must needs
By blesedd movers be inspired.

These myths of the sun and moon may be compared
to similar ones among the West Indians, as the fol-
lowing description of their place of exit illustrates.!
The island of Hayti preceded all other lands in its
creation. Therein were born the sun and moon, which
originally issued out of a cavern in the island, to give
light to the world. This cavern still exists above seven
~ or dight leagues from Cape Frangois, now Cape Haytien,
and is known by the name of La Voute & Minguet. It
is about one hundred and fifty feet in depth, and nearly
the same in height, but very narrow. It receives no
light but from the entrance and from a round hole in the
roof, whence it was said the sun and moon issued forth
to take their places in the sky. The vault was so
fair and regular that it appeared the work of art rather
than nature. Upon these rocks various figures of Zemes*
(tutelary gods) were cut, and niches for the reception of
statues. This cavern was held in great reverence, was
painted and adorned with green boughs and simple deco-
rations. Within were two images of Zemes. When
there was want of rain, the natives made pilgrimages in
proceesion to it, bearing with them offerings of fruits
and flowers, amid songs and dances.

1 Washington Irving’s *‘ Columbus.”

# *Kind messengers between men and the supreme deity, Jocahuna.
The images were believed to possess indwelling divinity.”"— Jarvis,

The Haytiens claimed their ancestry from the Zemes.
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The “ Prose Edda” gives an account of these planets
in a manner that is as quaint as those related above : —

The dwarfs — East, West, North, and South — stationed
at the four cardinal points, took the wandering sparks and
red-hot flashes that had been cast out of Muspelheim; and
placed them in the heavens, both above and below, to give
light unto the world ; and assigned to every errant corusca-
tion a prescribed locality and motion. Hence it is recorded
in ancient lore that from this time were marked out the days
and nights and seasons. As is said in the Volusph:—

The sun that knew not
‘Where was her home ;
The moon that knew not

‘What was his power ;
The stars that knew not

Their dwelling-place.
There is also in the same book, as in the Indian myth,
an explanation of the regulation of the course of the sun
and mooh: —

“ How doth All-father regulate the course of the sun and
moon 1” said Gangler. ¢ There was formerly a man,” replied
Har, “ named Mundilfari, who had two children so lovely and
graceful that he called the male Mani (moon) and the female
86l (sun), who espoused the man named Glenur. But the
gods, being incensed at Mundilfari’s presumption, took his
children and placed them in the heavens, and let Sél drive
the horses and drive the car of the sun, which the gods had
made to give light to the world out of the sparks that flew
from Muspelheim. These horses are called Arvak and Alsvid,
and under their withers the gods placed two skins filled with
air to cool and refresh them, or, according to some ancient
tradition, a refrigerant substance called ssarntul. Mani was
set to guide the moon in his course, and regulate his increas-
ing and waning aspect.”
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In the Edda we have the traditionary wolves, which are
disturbers of peace among the luminaries of heaven.

“But tho sun,” said Gangler, “ speods at such a rato as if
she foared some one was pursuing her for destruction.”

“ And well she may,” replied Har, “for he that seeks her
is not far behind, and she has no way to escape but to run
before him.” -

“But who is he,” asked Gangler, “that causes her this
anxiety 3"

“ There are two wolves,” answered Har; *the one called
Skoll pursues the sun, and it is he that she fears, for he shall
one day overtake and devour her; the other called Hati, the
son of Hrodvitnir, rans before her, and as eagerly pursues
the moon that will one day be canght by him.”

“Whence come these wolves?”? asked Gangler.

“ A hag,” replied Har, *“ dwells in a wood to the eastward
of Midgard,® called Jarnvid (the Iron-wood), which is the
abode of a race of witches, called Jarnvider. This old hag
is the mother of many gigantic sons, who are all of them
shaped like wolves, two of whom are the wolves thou askest

about.”
Vg

An emblem seen in the hand of Agni, the Hindoo god of fire.

= S X

Fire was viewed as a mystery by the Indians. Re-
garding it as a kind of conmecting link between the

1 The wolf was regarded superstitiously by some Indians tribes ; and
it may be supposed that it was so regarded by the Romans, as Pliny
relates that the wolf’s glance was able to destroy the power of speech.

2 Mid-earth, in Scandinavian story, is said to be formed from the
eyebrows of the giant Ymir.

8 Three Indian symbols.
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vatural and supernatural world, they believed, as do the
Mohammedans, that spirits were able to dwell in it} It
was used by them in their sacrificial feasts as an emblem
of purity; and when thus used, it was generally ob-
tained from flint. Sometimes, however, it was obtained
directly from the heat of the sun. In this the Indians
resembled both tlie Mexicans and Scandavians, as these
peoples were accustomed to make use of flint for kin-
dling their sacred firee. The Indians were sometimes
seen, in their religious rites, endeavoring to resuscitate
the sacred fire by fanning it with the wing of a white
bird; for, as by the Hebrews, the breath was thought
impure. The fire that issues by friction of wood was
believed to come from the Spirit of Fire.

Pére Charlevoix gives an account of a holy fire kept
burning by the Jossakeed, in honor of the sun, which
none were allowed to use.

It is affirmed by the Cherokee Indians that fire was
believed an intermediate spirit, nearest the sun. A child
was waved over the fire, immediately after its birth;
its guardianship was entreated for children. Hunters
waved their moccasins over it for protection against the
bite of serpents. They speak of it as an active and
intelligent being. Some people of this tribe of Indians
represent the fire as having been born or brought with
them. Others, that they sent for it to the Man of Fire
across immense watets, and a spider was commissioned
to answer their prayers. Ob its web was brought the
mystic fire, but alas! enemies captured it and it was
lost; yet a certain portion remains inside the earth, from

1 «“Know,” said a Shawnee Jossakeed, ¢ that the life in your body
and the fire on your hearth are one and the same thing, and that both
proceed from the same source.” — TANNER.
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which the new fire (at the sacred feast of First Fruits)
is made.
Mr. Pidgeon describes a mound constructed in the -
shape of a gigantic spi-
der. It seems to be an
illustration of the fore-
going myth.
The adjoining outline
of the mound is on a
scale of one inch to a
hundred feet.
Among various curi-
ous dishes, embossed with great taste and skill, found
by Mr. Layard in an Assyrian palace at Nimrud, was a
bowl engraved with the next device, which is a picture of
the scarabee. The illustration has the mystic symbols
of the triangle, oval, and cir- -
cle, common in the device of
the Indian, very strongly em-
phasized ; and by its similarity
., of outer lines suggests the
*) mystic scarabee as an appro-
/ priste name of the Indian
spider-mound. In Mexican
mythology we read of Yoalli-
checatl, the wind, or spirit of
night, who descended from heaven by a spider's web,
and presented his rival Quetzalcoatl with a draught
purporting to confer immortality, but in fact producing
uncontrollable longing for home; which is doubtless
an allegory of the coming of night, who spreads her
web of darkness upon the earth, and the consequent
flight of the sun, — Quetzalcoatl.
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There is an Indian myth that out of ashes arose the
form of a wman, called Pi-qua, which illustrates the Indian
belief that life resided therein. It was the custom of
some tribes to read in fresh-placed ashes, left over night
for that purpose in the wigwam where a birth or a death
had occurred, a horoscope of the future of the departed
friend or of the new-born child,—any chance lines in
the ashes serving their purpose of divination.

Fire is believed to be endowed with the faculty of
sight. The Menomies tribes of Indians call the comets
sko-tie-nah-mo-kin,—the Seeing Fire. These fiery bodies
were representéd with hair,—in the language of the
Ojibway, wa-ween-c-zis-¢ mah-guk ish-koo-da.

It is related that the Creek tribes had a structure
built in the form of & rotunda, and composed of three
circular lines, within which was constantly kept a fire
burning, guarded by the priests. This fire was newly
kindled on the occasion of the feast of First Fruits.
From this rotunda women were excluded. None but
priests attended or renewed the fire. There was in the
interior a spiral fire, curiously flaming up at an appointed
time.

Fire has had some religious significance to nearly all
nations of the earth. Throughout the Old Testament, fire
was spoken of as an emblematic token of the divine pres-
ence. So holy was the sacred fire considered in Rome
that an early writer says it was believed to betoken the
godhead ; and, were it extinguished, it was only lighted
at the rays of the sun. Fire was extensively and promi-
nently employed in China as a sacred medium, between
the Ultimate Cause and human beings,! and had a pre-
siding deity. The Egyptians regard this element as a

1 Ridd, on China.



THE SUN. 111

* voracious animal devouring whatever it seizes, and, when
satiated, expiring with the object consumed. Such was
the veneration of the Persians for fire, it was regarded
as profane to feed it with the human body. The Parsees
of India worshipped the four elements, but gave the
prominence to fire, Fire is supposed by the Hindoo to
be presided over by a subordinate spirit, who is called
Agni, to whom prayers are addressed.

Explanation of the use of this agent as a symbol has
been made in the philosophy of the law of correspond-
ence. Fire, or heat, proceeds from Divine Love, whose
essence is life; wherefore, in the Word, the sun is
emblem of the self-existent Being, and, in the language
of correspondence, signifies Jehovah. Among the Brah-
minical writings this expression is used: “ Truth con-
stantly reveals itself by its own inward light, and the
divine fire continually burning in the soul is sufficient
worship,” —an idea agreeable to the philosopher's ex-
planation, since divine fire symbolizes divine love, the
kindling flame of immortal souls.

“From the substance of that supreme spirit are dif-
fused, like sparks from fire, innumerable vital spirits,
which perpetually give motion to creatures exalted or
base.”. Such is the statement of the Hindoo sage, which
is but an elaborate expression of the Indian's idea of
the human soul, or the essence of life. It is stated that
the Persians worshipped fire with peculiar reverence,
because it represented the original fire from Ormuzd,
whose dwelling-place was in the sun.

The word Vedas, applied to the sacred ordinances and
laws of the Hindoo, is derived from a root meaning
light, or fire. In the Zend Avesta of the Persians is
found this expression: “Kings are animated by a more
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ethereal fire than other mortals, such fire as exists in -
upper spheres.”

The sacred ceremonial, of which the accompanying
picture is an illustration, — drawn by an artist sent to
our continent for the purpose by Queen Elizabeth of Eng-
land, — gives a view of our savages as they were when
first known to the Englishmen, unchanged by civiliza-
tion; and as seen by William Penn, whose catholic
spirit marked itself in & wise non-interference with the
religion of a race of which he knew nothing. Himself
having passed through the ordeal of persecution for,
conscience’s sake, he repeated not the same upon the
Indian. Had our forefathers copied the wisdom of this

"noble disciple of an obscure sect, for which he had sac-
rificed much in the generous enthusiasm of his rich and
manly nature, different results would have followed their
niany and untiring labors for the spiritual good of the
savages. Fine or imprisonment has never convinoed the
conscience of man. This William Penn had experienced.
He gave orders that the natives should be unmolested
in their religious rites throughout his domain, and his
name was mentioned with reverence by chief and tribe
among all the Indians. The love of the Indian for his
religion equalled that borne by other races. The elo-
quent King Philip vainly sought to restrain the white
men from desecrating the objects of worship among his
people, pleading to be allowed to exercise his choice in-
the manner of worship, while he expressed a desire for
friendship and peace.

In the ceremony of the Feast of Fire, the service of
worship related to the most vital belief of the Indian.
Fire was believed to be the heart of being; upon it
depended all existence, corporeal and spiritual. The
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breath of life was identical with fire. It was alive. It
breathed and ate. “ Perceive the lightning, the thunder-
god; its food is a sérpent, and it consumes the trees
when it visits the earth.” Of a tree struck by lightning
there wus the most careful avoidance. No hand was
allowed to touch its broken branches. A piece of wood
partially burned on the hearth remained untouched. It
was not permitted to be cut, for fear of wounding the
indwelling spirit of fire. In the Feast of Fire the
Jossakeed was pre-eminent. It was he who kindled
the flame upon the sacred hearth; and by his appoint-
ment the procession formed for the dance, composed of
matrons and various branches of the me-da-e-ki, or of
chiefs who had passed the rite of initiation. It will be
noticed that the arrangement of the plumes upon the
Jossakeed is the same as that in one of the symbols of
the sun. The line in the foreground is doubtless to
designate the line of the squate, or parallelogram, in
which the fire is kindled. - The locality appears to be
on the banks of the river, a favorite spot for tribal or
national rites of worship. The savages were fond of chant-
ing; but their songs were all plaintive, and some of them
heavy and unmusical, says Pére le Jeune. They use
few words, which they chant, varying the tone, not the
phrases. These chants accompany every ceremoriy. They
are used to cure sickness, to propitiate spirits, to com-
memorate a victory and mourn the dead. In the Feast
of Fire the chant occupied one of the principal parts of
the ceremony. It should not be forgotten that the notes-
of the chants were always in imitation of the voice of
the object of worship. The cry of batm-wa-wa, probably,
was the constant refrain in this chant,an imitation of

the mighty voice of thunder, — unmusical, perhaps, and
8
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heavy, as stated by Pére le Jeune, but calculated to
inspire dread and awe. The softer intonations were
illustrations of the whirring sound of flames,— much
like the sound of the wings of the flying bird, which
the Indian made representative of the heavenly agent
of fire,

RASA-MANDALA.

The myth related in regard to the Rasa-Mandala is as
follows : — '

‘When a dance was given in honor of Chrishna, or Krishna,
by the sacred virgins, he appeared to each maiden in the form
of a beautiful youth, and joined in the dance. The crowned
figures seen with the maidens represent the god in honor of
whom the ceremony was performed. .

In this picture the sacred circle is seen. In the
hieroglyphics of the Chinese, one of the most ancient
symbols of the sun was that of a circle enclosing a
waving line,— an emblem also of Tae-keih, the original,
abstract principle of causation. It has been remarked
that a comparison between the hieroglyphics of Egypt
and those of China might unravel the characters on the
ancient temples of Egypt.

It is notewerthy that the instruments — which appear
to be small wands —in the hands of the maidens and
Chrishna, are placed in the line of a fylfot cross. The
picture might well be an illustration of the dance in
heaven, “ vast as the spirit-land,” described in the legend
of Sayadio; and also of Milton’s lines, as elsewhere
quoted, descriptive of a dance in heaven.

The two central figures represent the sun and moon.
On the frontlet of the crowned figure, Chrishna, is seen
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the symbol emblematic of that god. The other figure is
a female divinity, on whose forehead we see the same
mystic emblem which, in Indian hieroglyph, is used
to represent the heart. The circle of worshippers repre- .
sents the stars in their courses; and it may be taken as
a suggestion that the Hindoos had an idea that the stars
had their origin from the sun, there being a duplication
of Chrishna, the sun-god, in this planetary circle.

A representation of the god of the sun, as ruler of the four winds,



CHAPTER VIL

The first figure is the Indian’s symbol of the earth, the tortoise, used in pioctogra-

phy. The second is a device to represent the goddess of the moon, with a * white
band around the throat.” The crescent was a common hieroglyph of the moon.

THE EARTH AND THE MOON.

It is related by a certain Jesuit Father, that when he
asked one of the Indians, “ Who created the heaven from
whence his goddess Atahensic fell 7”1 he received the
subtle rejoinder: “ Where was your God before he made
the earth 1” —“a question,” cries the pious Catholic,
“ St. Augustine himself was unable to answer.”

In our Sacred Word, light is described as the first
born ; and the earth then follows, succeeding the estab-
lishment of a firmament. The Indian declares the pre-
vious existence of light by his personification of day,
Hero of Dawn,? who is ruler of the sun, while the crea-
tion of the earth is the subject of a great variety of myths,
and is symbolized and used in divination. These ac-
counts are not confined to aborigines of the American

1 Ataensic, Huron dialect, — *“ she bathes herself,” literally ; equally
represented as goddess:of water and goddess of the moon. Fids Dr.

Brinton's * Myths of the New World.”
2 Manabozho, according to Dr. Brinton.
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continent, but may be found where there are any traces
of myths of the creation. By some tribes it was de-
scribed as flat, and pierced through for a passage for the
sun. The Hindoos also figure the surface of the earth
as flat, but represent it in the form of a lily, which com-
pares with one of the Indian cup-shaped

devices of the earth, the circles being
symbols of the spirits within the earth.

Placing this with the line of the sky, we have the
shape of the “ mundane egg.”" The following is a myth

relating to its creation: —

CREATION OF THE EARTH:

A WIKNEBAGO TRADITION.

In ancient days the Great Spirit awakened from a long
dream, and, finding himself alone, took a piece of his body
near his heart, and a bit of earth, and from them made a
manitto.! Being pleased with this creation, he made three
other manittos in the same form. These are the spirits of
the four winds — east, west, north, and south. After having
talked with these a little while, he created a female manitto, -
who was this earth. She was first without covering, with
no trees and without grass. Perceiving this, the Spirit
created them, together with a vast quantity of herbs
Now, after this was done, the earth grew irregular in her
motions ; the Spirit was obliged to make four beasts and four
serpents, and place them under her for support. This ex-
cited the four winds, who blew upon her so furiously that
she rolled about more than ever. Then the Spirit- created a
buffalo, and placed him beneath, after which her motions

1 Manitio, — name for Qlﬂt.v
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To an Indian the dream is an oracle, a foreseeing of
the future! The condition in which the Creator dwelt,
previous to the creation of the world herein described,
agrees with the ancient idea in the East of the repose to
which the Supreme returns after the exercise of his
creative energies. In Plato’s “ Pheedo” this expression
is used: “The Creator, after arranging all things, then
retired to his accustomed repose;” which has been
quoted as bearing a striking resemblance to the follow-
ing in Moses’ account of the Creation, and as one of
the proofs that Plato was acquainted with the sacred -
writings of the Hebrews: “And on the seventh day
God ended his work, which he had made, and he rested
on the seventh day from all the work which he had
mwe.” )

Sidney Yendys has elaborated the idea in these
fines: where pavilioned in glooms He dwelt

In brooding night for ages, perfecting
The glorious dream of past eternities,
A fabric of creation.

The Hindoo Brahma is represented, in his normal
state, in repose ; creation was represented as an energy
awakened. The later philosophical idea, that preser-
vation is continual creation, and action a necessary
concomitant to-being, did not appear in this ancient
conception. Different, although not as characteristic as
the preceding myth, is the following from one of the
Algonkin tribes:3—

1 Relations des Jesunites, 1643, p. 70. _

3 This myth is found among the Wyandot Indians, who claim to
be the first tribe of Indians, and by whom migration is disclaimed.

“They came out of this ground,” as was said by a chief, in pleading to
be permitted to, remain in his ancestral domain.
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The queen of heaven, Atahensic,® had been discovered in
an amour with one of the six gods who dwell in heaven. The
story was carried to Atahocan, her lord. He seeks the queen.
He lifts her upon his arm, and hurls her from the walls of
the sky. Behold! a tortoise raises his back from thé abyss
of waters and receives her. Thereupon she is delivered of
twin sons, Inigoria (the Good Mind) and Inigohatea (the
Evil Mind). And the tortoise grew to an immense size, and
became the dwelling-place of all human beings.?

This myth has some points similar to the less poetical
Mexican myth in respect to one Cihuacohuatl (Serpent-
woman), who was believed to be the mother of the

human race, and was represented with a great serpent. -

This woman was mother of two sons, as was Amhen-
sic, who were represented, accordlng to Humboldt, in
the attitude of strife, which led him to compare their
story with that of Cain and Abel. The dwelling-place
of Atahensic was believed 'by some Indians to be in the
moon. By others, to whom we assign the story of her
fall, she was thought to have her abode in Popogusso,
a region in the north, where she employed herself in
deceiving souls; while her good son, called in one
dialect Jouskeka, opposed her evil arts and contrived
the victim’s escape.

The common term for the goddess of the earth among
) the Indians was Great or Grand Mother, and the tor-

1 In giving birth to the twin sons the goddess dies. A legend of
the Cherokee tribes relates that of her body was constructed the moon,
and of her head, the sun. Before this all was darknees.

3 It is stated that among the Zabei, descendants of Cush, there is
the legend that the first man was the offspring of parents who dwelt in
the moon ; and from thence he came into the lower world, and was
called Apostolus Lunm. 1t was he who taught men to worship this
planet. Vide Sir Matthew Hale's ** Origination of Mankind.”

vy
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toise was her emblem. Of this emblem, as the repre-
sentative of the goddess of the earth, there may be
found many similitudes in the myths of other countries.
The Chinese regard it as one of the four supernatural
animals that preside over the destinies of the Chinese
Empire, the three others being the stag (guardian of
literature), the phcenix (guardian of vixtue), and the
dragon (guardian of national authority).

The Chinese also appropriate this symbol to divina-
tion. The tortoise was sacred to the Greek god Hermes,
who was identified by the Greeks with the Egyptian
god Anubis, under the name Hermanubis. In - the
Hindoo sacred bhooks, Vishnu, in the form of a tortoise,
is represented bearing up‘the earth in the abyss of

waters, into which it had been plunged at the end of & |

series of years called a kalpa! This god, also, after a
second series of years, is said to have so far demeaned
himself as to become a boar, the varaha, in which form
he brought the earth up out of the water upon his tusks.
The description of this animal is graphically portrayed
-in the following manner: —

The boar was two yojanas in breadth, a thousand gojanas
high, — of the color of a dark cloud, —and his roar was like
thunder; his bulk was vast as a mountain; his tusks were
white, sharp, and fearful ; fire flashed from his eyes like
lightning, and he was radiant as the sun; his shoulders
were round, fat, and large ; he strode along like a powerful
lion; his haunches were fat, his loins were slender, and his
body was smooth and beautiful

This description may remind the reader of the mystic

1 Kalpa, or calpa, four hundred and thirty-two millions of years.
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leviathan in that sacred poem of our Secriptures,! the
beauty of which is unsurpassed : —

Who can open the doors of his facet: His teeth are terrible
round about.

His scales are his pnda,-hufuptogethorumth 'Y elm
seal.

One is 80 near to another that. no air can come between
them. . .

They are joined one to another, they stick together that
they cannot be sundered. .

By his neesings a light doth slnne, and his eyes are like
the eyelids of the morning. '

Out of his mouth go burning lamps, and sparks of fire
leap out.

Out of his nostrils géeth smoke, as out of & ooethmg pot or
caldron.

His breath kindleth coals, and a ﬂame goeth out of lm
mouth.

Among the Ottawa tribe of Indians is found the
following tradition of the creation of the earth : —

MESSENGER WOLF.

When the earth, which was found in the claws and in the
mouth of the muskrat, began to expand iteelf upon the sur-
face of the water, Na-na-bou-jou sat, day by day, watching
its enlargement. When he was no longer able to see the
extent of it, he sent out a wolf, and told him to run around
the ground, and then return to him, that he might thus
know how large it had become. The wolf was abeent only a
short time, and returned. After some time he sent him out
a second time with similar ditections, and he was gone two

1 Job xli.
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years. Again, after this, he sent him out, and he returned
no more. Then Na-na-bou-jou gave his younger brothers,
Ne-she-mah, the animals, each his peculiar food. He in-
stracted those animals which were to be food for men, that
they should not resist but permit themselves to be slain, as
long as the method of killing was a merciful one.

The spirit of the earth was used as an interpreting
spirit and medium by the Jossakeed. To her was as-
cribed great supernatural power. She was represented
in Indian tradition as ruler of minor spirits of earth and
air, —a belief unlike the Persian, that among all spirit-
ual agencies, except those of the minerals and plants,
the spirit of the earth is the least; and to this spirit,
called by them Espendermad, human beings were sacri-
ficed by burying them alive.

The tortoise was thought by the Indian to be the
cause of all earthquakes,—“ as, being weary of one posi-
tion, she turns herself, when all things quake and trem-
ble; the trees are uptorn, huge rocks are loosened and
thrown from their resting-places, hills are swallowed up
in yawning abysses, and the heavens seem to be con-
vulsed with storms.” As the Indian’s custom of personi-
fying the earth, and using a symbol to represent the
personification, is like a similar custom among the
Eastern nations; so if, as there is reason to believe,
Manabozho,! who is one of the incarnations of the god
of the sun, is believed by them to be the husband of
Atahensic, spirit of earth, there will be found a simili-
tude not only among the Persians, who have a similar
myth, but among the Phcenicians also, who have their
Tautes and Astarte, which symbolized heaven and earth,

- 1 Bee Legends of Manabozho. -
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who, by some nations were called Jupiter and Apia, and
by the Thracians, Cotis and Bendis ; also, by the inhabi-
tants of Greece and Italy, Saturn and Ops. And we
. find that the Scythians adored the earth as a goddess,
and wife of a superior god. The Turks celebrated her
in their hymns ; and she figures yet again as the Frigga
of the Scandinavians, who was wife of the god Odin,
whose history resembles in some particulars that of the
Manabozho of the Indians.

It is related by Vimont,! that the moon was the wife
of the sun, of which Manabozho is pronounced to be an
incarnation, and it also was affirmed that Atahensic made
this planet her dwelling-place. 'We should have there-
fore, to suppose that not alone as the spirit of the earth
was Atahensic represented, but as our Luna; yet not
with that attractive grace the poets attribute to the per-
sonification, but as a wicked power, fickle and change-
able, a deceiver of souls,—liable to an ignominious fall -
from heaven. But in one of their legends the moon
is described as the wife of the seasons, and pursued by
her last husband, January, escapes through the aid of
Manabozho, to whom, in gratitude she presents the
earth, under the title of Atahensic, again making that
deity the goddess of this planet.

The various changes of the moon afford the Indian,
says Mr. Tanner, a method of measuring time, very
definite as to periods, but variable as to names. The old
men dispute among themselves how many moons there
are in each year. The O-kee-zis, moon of January,
was believed to give longevity to those born in that
month. '

“The moon,” says the Indian, “is the old woman

1 Relations des Jesuites, 1643, p. 54.
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who never dies. She keeps watch over all our actions.?
She has a white band around her throat,” in allusion
to the white line of the crescent. She has six children:
the eldest is day, the next younger is the sun3 and the
third is night. Her daughters are the “ high revolv-
ing star” (alluding to the polar star), and Venus, the
“child of the moon ;” and “she who wears a plume” is
the morning star.

This is an illustration of the Indian’s constant and
close observation of the stars. He notes their changes,
their colors, and all their characteristics. If we could
really get at their ideas, we should find that nearness to
nature gives the aborigines a considerable knowledge °
of astronomy. In a certain. way they distinguish be-
tween the planets.and the other stars.

An Indian prophetess portrays the goddess of the moon,
seen in her dream at the prescribed fast,
by a figure similar to this, which is given
in Abbé Domenech’s work upon Ameri-
can Pictography. The symbol below the
crescent represents two islands, or land

A A upon water.

The recognition in these fables and myths of the two
universal principles, the male and female, pervading the
animate and inanimate world, is instructive to one who
sees in “dark sayings of old” expressions of divine
truth. If it is accepted that the attributes of God are

1 The moon receives, or gathers up (to use a peculiar Indian phrase),
the souls of the female dead, it is stated by the Indjans ;. for women
are curious by nature, and the habits of the goddess are congenial to
them.

$ Of the Indisn goddess the sun is born ; of the Egyptian Isis the
sun receives breath, .
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Love and Wisdom, — and of these might be predicated
these two principles, — have we not the duality which
the varied myth and fable strive to disclose ?

l_:#"'l j

Plan of temple in which the Bmperor of China offers sacrifice to the Barth. Here,
a8 80 often elsswhere, we have the cross and paralislogram united.




CHAPTER VIIL

This is the modern figure of the sun, and difers from the more ancient Indian
devioe in the complets circle of its rays.

i

Bymbol of the sky in which dwelt the creative splrit, the Breath-Master.
CONCERNING THE ORIGIN OF MAN.!

MyTHS and legends are relics of a departed day, when
credulity bore many & beautiful fancy and precious
image, and by its larger belief has sometimes neared
unwittingly the sphere of truth, as by its guileless faith
the ignorant child draws nearer Heaven. It is with
these its page begins; for the origin of nations and
tribes is often ohscure, and although each has its
characteristic account, all appear to be founded on
conjecture.

The varying fancy of the Indian derives his species
from the heart of the Great Spirit, or from a snail, tree, or
crane, with equal equanimity. Evolution appears to
have no terrors to his sentiment of worship or religion.
‘Many of these stories of the origin of the red man, taken
in the letter, might be used in illustration of this modern,
and yet most ancient, theory.

1 In the Winnebago dialect, Wonga-Aa ; in Dacotah, Wee-chasha,
— Archaologia Americana, vol. ii.
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THE TWO CRANES,

The Great Spirit created two crancs, a male and a female,
in the upper world, and, having let them through an opening
in the sky, directed them to seek a habitation for themselves
upon the earth. They were told, when they had found &
place which suited them, to fold their wings closé to their
bodies as they alighted upon the chosen spot, when they
should be immediately transformed into & man and woman.

The pair flew down to the earth, and spent a long time in
visiting different climes. They went over the prairies, and
tasted of the buffalo, which they found to be good, but they
also came to the conclusion that this food would not last.
They traversed the great forests, and tasted the flesh of the
elk, the deer, the beaver, and of many other animals, all of
which they found to be excellent ; but they feared the supply
of food from these sources would also fail. After making the
circuit of the Great Lekes, and tasting the various kinds
of fish with which their waters were supplied, they came at
last to the rapids at the outlet of Lake Superior, where they
found fish in great abundance making their way’through
its noisy waters. They discovered that they could be taken
with ease, and that the supply was inexhaustible. ¢ Here,”
they said to each other, “is food forever; here we will make
our homes.”

Near the site of Fort Brady, upon a little knoll by the foot
of the Rapids of the St. Mary, which is still pointed out, the
cranes alighted, folding their wings as directed. The Great
Spirit immediately changed them into & man and woman,
who became the first parents and the progenitors of the Crane
clan of the Ojibways.

The following tradition relates the origin of man, as
given by the Winnebago Indians: —
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Having created the earth and the grass and the trees, the
Great Spirit took & piece out of his heart, near which had
been taken the earth, and formed the fragment into a man.
The woman then was made, but a bit of flesh sufficed for
her ; therefore it is that the man became great in wisdom, but
the woman? very much wanting in sense. To the man was
given the tobacco seed, that, thrown upon the fire, it might
propitiate the messenger-manittos to convey prayers or sup-
plications; to the woman a seed of every kind of grain
was given, and to her were indicated the roots and herbs for
medicine. Now the Spirit commanded the two to look down ;
and they looked down, when lo ! there stood a child between
them. Enjoining the pair to take care of all the children
which they might obtain in the future, he created the male
and female the first parents of all tribes upon the earth. He
then informed them, in the language of the Winnebagos, that .
they should live in the centre of the earth. The Spirit after-
ward created the beasts and birds, for the use of all mankind ;
but the tobacco and fire were given to the Winnebagos.

It is to the Cubans we are indebted for the following
version of man’s origin #: —

It was from the depths of a deep cavern in the earth that
mankind issued. There were two apertures to this cavern,
one large and the other small: out of the large aperture passed
the men who are of tall, majestic proportions; and from the
small issued the men of diminutive size. Now these men
were a long time destitute of women. Wandering on one
occagion near a small lake, thoy saw certain animals among
the branches of the trees, which proved to be women. On
attempting to catch them, however, they were found to be

1 In the Winnebago, Ho-gahah’; and that of the Dacotah, Wes-ah.
— Archaologia Americana, vol. ii.
$ Washington Irving.
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slippery as eals, 80 that it was impossible to hold them. At
length they employed certain men whose hands were ren-
dered rough by leprosy ; and these succeeded in securing
four of these slippery females, from whom the world was
peopled. ‘

It is with a different spirit we find woman spoken of
in the traditions of the Chinese ; but perhaps it may be
considered equally unflattering : —

Tien (the Creator) placed man upon a high mountain,
which Tai-Wang (the first man) rendered fruitless by his own
fault. - He filled the earth with thorns and -briers, and said :
“] am not guilty, for I could not do otherwise. Why did he
plunge us into so much misery? All was subjected to manat .
the first ; but a woman threw us into slavery. The wise hus-
band built up a bulwark of walls; but the woman, by an
ambitious desire of knowledge, demolished them. Our mis
ery did not come from heaven, but from a woman. She
loet the human race. Ah, unhappy Pao See ! [first woman]
thou kindlest the fire that consumes us, and which is every day
augmenting. Our misery has lasted many ages. The world
is lost. Vice overflows all things like a mortal poison.”

Yet among this people the idea obtains that melody
of tones arises from their opposite sex, through which is
harmony delighting the ear! This accusation of woman
recalls the record in Genesis, which expresses the same
idea in a few words : —

The woman whom thou gavest to be with me, she gave
me of the tree, and I did eat.
In accordance with which, Milton speaks of —

innumerable
Disturbances on earth through female snares,
9 .
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It was a reason given by the Indians for making the
moon & feminine deity, that woman was not equal to
man ; for they believed that, as the celebrated Persian
poet, Firdousi, says, —

However brave a woman may appear,

‘Whatever strength of arm she may possess,
8he is but half & man !

Pere Brebeuf states that he was informed by an Indian
that a package of immortality was presented to one of
his race, but with an injunction that it should not be
opened. A woman, with more curiosity than respect to
the gods, disobeyed the command. She opened the
package, and the flight of the spirit of immortality
ensued.

It is related by one of the Jesuits that he heard an
Indian exclaim,— forgetting his hereditary in a national
prejudice— when he had learned of the defection of Eve
and the wily temptations she presented to Adam : “ They
say the first woman brought death into the world. That
which they say is true; the women of their country are
capable of such malice.”?

The Indians of California held a belief that formerly,
when one of their number died, the body became full
of little animal manittos; and, after these little crea-
tures had crawled over the body for some time, they
took all manner of shapes,—some of them a deer,
others an elk, an antelope, and other animals. But,-on
its being discovered that a great many were taking

wings, and with these, after having fluttered about a
little while, eventually sailed away, the wise men, —

1Relations des Jesuites, 1639, p. 12
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the old Coyotes,! who were the first Indians that ever
existed, and were in the shape of wolves,'— fearing the
earth might become depopulated in this way, concluded
to make a change in the manner of their disposal of the
dead, and ordered that, when one of their number died,
the body should be burned® After this was practised
the Indians began to assume the shape of men, al-
though very imperfect in all their parts. At first they
walked on all fours; then they began to have some
members of the human frame, — one toe, one finger, one
eye, one ear. After a time they had two fingers, two
toes, two eyes, and two ears. Finally, by slow progres-
sion, they became perfect men and women. The habit of
sitting upright gave them the disadvantage of a loss of
the tail, which nevertheless was repaired by borrowing
from the foxes, wolves, and other animals. After this,
when they had taken the shape of men and women,
the manner of their spirits’ exit from the body became
more uncertain. Some of the aged females of this tribe
assert that the spirit neither goes up nor down, but on
leaving the body takes a straight course over the earth
towards the east, where.they come to a great sea, and
are launched in a large boat that awaits there to carry
the departed across.

1 Coyotes, from coyoto, a wolf.

$ It is possible that the Indian attributed to his family-progenitor
the disposition rather than the form of the animal whom he claimed as
ancestor. There is a legend among some tribes, that their ancestors
were changed into wolves and other animals, and that these were yet
to be transformed into men.

3 This account of the use of fire, as the agent in attaining human
shape, affords an example of the universal belief in the supernatural
power of that element.
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Iy

The Me-da-e-4, or Medicine-tres.

THE MYSTIC TREES.

On the celebrated quarry of red pipe-stone, tradition
relates that the Great Spirit, in ancient times, was ac-
customed to slay the buffalo ; and hence its color. Here
now is seen the impress of his feet, in the form of
those of a large bird. It happened one day that a ser-
pent, in pursuit of food, crawled into this bird’s nest.
In the nest lay an egg, that was suddenly hatched
in a peal of thunder. The Great Spirit, then busy at
his work, caught a piece of the red pipe-stone and
threw it at the serpent. The serpent rose transformed
into a man, with all his endowments and privileges,
except that of locomotion. His feet were rooted deep
in the ground. In this position he grew for ages.
He was older than a hundred men of to-day. At
. length, at his side, equally rooted to the ground, ap-
peared a feminine form, when the serpent came, and,
by releasing their feet, permitted them to walk upon
the plains of the world From these two sprang the
children of men.

Dr. Brinton relates a myth, found among the Huaro-
chisi Indians on the coast of Peru, in which it is stated
that at the beginning of things there were five eggs on
Mount Condocate ; these eggs opened, and from them
came forth five falcons, who were none other than the
Creator of all things, Pariacaca, and his brothers, the
four winds! The Persians give, as the origin of the

1 Dr Brinton's * American Hero Myths.”
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mixed condition of things,— good and evil in the uni-
verse, — the breaking together of a bad and good egg.

There is a myth in respect to trees in the lore of the
Ute Indians: —

At length on his journey to give battle to the sun, Ti-vwits
arrived at the edge of the world. Now to come to the sum-
mit of this cliff it is necessary to climb a mountain; and
Ta-vwits could see three gaps in the mountain, and he went
up into the one on the left. . Here he demanded of all the
trees which were standing by, of what use they were. In
reply each one praised its own qualities, the chief of which
was its value for fuel. Ta-vwits shook his head and went
into the centre gap, where he had another conversation with
the trees ; but he received the same answer. Finally he went
into the third gap, that on the right. After he had ques-
tioned all the trees, he came at last to a little one, Yu-i-nump.
This modeetly said it had no.use; it was not fit for fuel
““Good |” said TH-vwits, and laid himself down under it and
slept.!

May we think the little one, Yu-i-nump, another
Ariel, this time of the American forestry, — that grum-
bling Ariel, whom Prospero threatens to peg within an

oak, since
Thon . . . think'st
It much to tread the ocoze of the salt deep;
To run upon the sharp wind of the north ;
To do me business in the veins o’ the earth,
‘When it is baked with frost ;

the “ spirit too delicate,” confined

Into a cloven pine ; within which rift

Imprisoned, thou didst painfully remain
Adozen years; . . . .

« + o+ « wherethou didn;mttbyglunl
As fast as millwheels strike;*

1 Mr. Powell, Director of Bureau of Ethnology.
$ ““The Tempest,” Shakespeare: act i. scene 2.
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and whose sad plight has its travesty in a misadven-
ture of the hero of gods in Indian legend, the venturous
Manabozho, as herein related : —

THE TWO BRANCHES.

One day there was a great noise in a tree under which
Manabozho was taking & nap. It grew louder, and, at length
exasperated, he leaped into the tree, caught the two branches
whoee war was the occasion of the din, and pulled them asun-
der. But with a spring on either hand, the two branches
caught and pinioned Manabozho between them. Three days
the god remained imprisoned, during which his outcries and
lamentations were the subject of derision from every quarter,—
from the birds of the air, and from the animals of the woods
and plains. To complete his sad case, the wolves ate the
breakfast he had left beneath the tree. At length a good
bear, the cke-mahn-duk, came to his rescue and released him,
when the god disclosed his divine intuitions, for he returned
home, and without delay beat his two wives.

Says the Hindoo, in “Yafurda:” “As a tree is the
lord of the forest, even so without fiction is man; his
hairs are leaves, his skin is exterior bark. Through the

skin flows blood ; through the rind, sap.”

In Indian pictography is seen a rude
design of a tree, thiat was called the sing-
ing-tree. It had the faculty of emitting
curious sounds in a still day, or at night

7\ when no wind was abroad. This was the

object of numerous offerings ; even when
overthrown in a tempest, it remained an object of worship.

The trees were put to many uses by the Indians, not
only as fuel but as food. A voyager relates : —



OONCERNING THE ORIGIN OF MAN. 136

When we had satisfied ourselves with fish, one of the
people, who came with us from the last village, approached,
with a kind of ladle in one hand, containing oil, and in
the other something that resembled the inner rind of the
cocoanut, but of a lighter color. This he dipped in oil,
and, having eaten it, indicated by his gestures how pal-
atable he thought it. He then presented me with a small
piece of it, which I chose to taste in its dry state, though the
oil was.free from unpleasant smell. A square cake of this -
was next produced, when a man took it to the water near
the house, and, having thoroughly soaked it, he returned;
and after he had pulled it to pieces like oakum, put it into a
well-made trough about three feet long, nine inches wide, and
five deep ; he then plentifully sprinkled it with salmon oil,
and manifested by his own example that we were to eat of it.
I just tasted and found the oil perfectly sweet, without which
the other ingredients would have been insipid. The chief
partook of it with great avidity, after it had received an addi-
tional quantity of oil. This dish is considered by these peo-
ple a great delicacy; and on examination. I discovered it to
consist of the inner rind of the hemlock-tree, taken off early
in summer, and put into a frame, which shapes it into cakes
of fifteen inches long, ten broad, and half an inch thick. In
this form I should suppose it could be preserved a long time.
This discovery satisfied me respecting the many hemlock-trees
which I had obeerved stripped of their bark.!

In the Persian accounts of the rival work of Ormuzd, -
king of light, and Arimanes, prince of darkness, in
the creation of the world, the following event is re-
lated, which bears some resemblance to the tradition
" of the Mystic Trees. After the earth was created,

1 Sir Alexander McKenzis, * Among the Indisns of the Northwest
Coast.” .
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Ormuzd, by his will and word, created a bull, the sym-
bol of all life upon earth. Arimanes slew him; but.
drops from his body, falling into the ground, after-
wards produced various plants. When the elementary
particles of his body had been purified in. the light of
the sun forty years, they became the germ of the Ribas
Tree, consisting of two closely intertwined stems. Into
these Ormuzd infused the breath of life; and they be-
came the first man and the first woman, named Meshia
and Meshiane.

There are traditions in respect to a mystic tree among
nearly all nations of the earth. Among the Chinese a
tradition is preserved concerning a mysterious garden,
where grew a tree, bearing apples of immortality,
guarded by & winged serpent, called a dragon. Among
the Greeks there was a tradition of a tree which grew
in Paradise, and bore golden apples of immortality,
guarded by three nymphs and a serpent. It was one of
the labors of Hercules to gather some of these apples
of life. In the Hindoo description of the Paradise of
Indra, & celestial fruit is spoken of, called amrita,
which confers immortality on whoever tastes it. In
Scandinavian tradition there is 8 myth related that bas
significant features of resemblance to the Indian legend.
It states that when the gods had created the world, of
an ash-tree they made a man, and of an alder 2 woman ;
and the man they called Aske, and the woman Embla,
Odin then gave them life and soul.

Besides these two trees, there is mentioned an ash-
tree called Yggdrasill, which was believed to be a sym-
bol of universal nature. Under this tree the gods as-
sembled in council. Its branches were believed to
spread over the whole world, reaching above heaven.
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It possessed three roots, very wide asunder. One of
them extended to the Asir (gods), another to the Frost-
giants; the third root was in heaven, and it was under the
holy Urda-fount. Upon its branches was perched an
eagle, who knew many things ; between his eyes sat the
hawk called Verdurfolnir. The squirrel, Ratatoek, runs
up and down the ash, and seeks to cause strife between
the eagle and Nidhoog, the gnawer, under the third
root, who is accompanied by a throng of serpents.
Four harts run across the branches of the tree, and bite
the buds. There have been many speculations and-
efforts at explanation as to the significance of this tree,
awmong which is the following by Finn Magnusen : —

Yggdrasill is the symbol of universal nature. One of its
stems (roots) springs from the primordial abyss, — from the
subterranean source of matter, Hvergelmir, as it is termed, —
runs up through the earth, which it supports, and, issuing out
of the celestial mountain in the world’s centre, spreads its
branches over the universe.

These wide-spreading branches are the ethereal or celestial
regions : their leaves, the clouds; their buds or fruits, the
stars. Thefonrhnrtsmthefonrmdinalwinds; the eagle,
the symbol of the air; the bawk, of the wind-still ether ; and
the equirtel signifies hailstones, snowflakes, vaporous agglom-
erations, and similar atmospherical phenomena. Anothe#
stem springs in the warm south over the ethereal Urda-
fountain, in which are swans, and these denote the sun and
moon. The third stem takes its rise in the cold and cheerless
regions of the north, over the source of the ooean, typified by
Mimir's Well.

In Mexican tradition there is mentioned a celestial
tree that distils milk from the extremity of its branches,
and around which are seated infants, who have expired
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a few days after their birth. Pére Charlevoix speaks
of a tree which was held sacred by the Indians, and
which grew in the neighborhood of Acadia; of which
they were accustomed to tell many wonderful stories,
that remind one of the marvels of the Yggdrasill. It
was always loaded with offerings. In the legend en-
titled “ Nishanaba and the Messenger Spirit,” & mystic
tree is sent down from heaven to & sorrowing man.

‘Whether these various accounts of mystic trees have
one origin and are one in allegory, it is impossible to
-state. The prevalence, however, of these accounts points
to similarity of meaning; and it is but just to apply to
the language of the Indians the interpretation of sym-
bolism and correspondence universally applicable to that
of other ancient races.

HOW WASBASHAS, THE SNAIL, BECAME A MAN.

Upon the banks of the Missouri River there once lived a
snail, in great enjoyment ; for he found plenty of food, and
was never in want of anything that a snail could desire.
At length, however, disaster reached him. The waters of
the river overflowed its banks ; and, although the little crea-
ture clung to a log with all his strength,— hoping thereby
to remain safe upon the shore,— the rising flood carried both
him and the log away, and they floated helplessly many days,
until the waters subsided, when the poor snail was left upon a
strange shore that was covered with the river’s slime, where,
as the sun arose, the heat was so intense that he was irre-
coverably fixed in the mud. Oppressed with the heat and
drought, and famishing for want of nourishment, in despair he
resigned himself to his fate and prepared to die. But sud-
denly new feelings arose, and a renewed vigor entered his
frame. His shell burst open ; his head gradually aroee above



CONCERNING THE ORIGIN OF MAN. 139

the ground ; his lower extremities assumed the character of
feet and legs; arms extended from his sides, and their ex-
tremities divided into fingers; and thus, beneath the influ-
ence of the shining sun, he became a tall and noble-looking
man.  For a while he was stupefied with the change; he
had no energy, no distinct thoughts; but by degrees his
brain assumed its activity, and returning recollection induced
him to travel back to his native shore. Naked and igno-
rant, and almost perishing with hunger, he walked along.
He saw beasts and birds enticing to the appetite ; but, not
knowing how to kill them, his hunger was left unappeased.
At last he became 8o weak that he laid himself down upon
the ground in despair, thinking that he must die. He had
not been lying thus very long, when he heard a voice calling
him by name, “ Wasbashas, Wasbashas!” He looked up, and
before him beheld the Great Spirit sitting upon a white ani-
mal! And the eyes of the Spirit were like stars; the hair of
his head shone like the sun. Trembling from head to foot,
‘Wasbashas bowed his head. He could not look upon him.
Again the voice spoke, in a mild tone,  Wasbashas, why art
thou terrified1” “I tremble,” replied Wasbashas, * because
I stand before him who raised me from the ground. I am
faint ; I have eaten nothing since I was left a little shell upon
the shore.” The Great Spirit then lifted up his hands, display-
ing in them a bow and arrows ; and telling Wasbashas to look
at him, he put an arrow to the string of the bow, and sent it into
the air, striking a beautiful bird, that dropped dead upon the
ground. A deer then coming in sight, he placed another arrow
to the string, and pierced it through and through. ¢ There,”
said the Great Spirit, “is your food, and these are your arms,”
— handing him the bow and arrows. The beneficent Being
then instructed him how to remove the skin of the deer, and

1 ¢ We have five gods,” states an Indian chief; ¢ our chief god’
often appears to us in the form of a great hare.” Vids Legend of
‘Ti-vwits, chapter on the Sun, and note on the hare-god.
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prepare it for a garment. ¢ You are naked,” said he, “and
must be clothed ; for although it is now warm, the skies will
change, aud bring rains and snow and cold winds.” Having
said this, he also imparted the gift of fire, and instructed bim
how to roast the flesh of the deer and bird. He then placed
a collar of wampum?® around his neck. *This,” said he, “is
your title of authority over all the beasts.” Having done this,
the Great Spirit arose in the air and vanished from sight. Was-
bashas refreshed himself with the food, and afterwards pur-
sued his way to his native land. Having walked a long
distance, he seated himself on the banks of a river, and medi-
tated on what had transpired, when a large beaver® arose up
from the channel and addressed him. “ Who art thout”
said the beaver, *that comest here to disturb my ancient
mign ' »

“] am a man” he replied. “I was once a creeping shell ;
but who art thou 1”

“I am king of the nation of beavers,” was answered; I
lead my people up and down this stream. . We are a busy
people, and the river is my dominion.” )

¢ I must divide it with you,” said Wasbashas ; * the Great
Spirit has placed me at the head of beasts and birds, fishes
and fowls, and has provided me with the power of maintain-
ing my rights ;” and then he exhibited the gifts of the Great
Spirit, the bow and arrows and the wampum.

% Come, come,” said the-beaver in & modified tone, “I
perceive we are brothers; walk with me to my lodge, and
refresh yourself after your journey.” So saying he con-
ducted Wasbashas, who had accepted the invitation with

1 An Iroquois word, meaning musssl. It was of the mussel-shell .
the Indian made his wampum,

£ To the beavers, Little Wise People, the Indians denied immortal
life, but attributed a remarkable fidelity of affection, stating that, at
the loas of their mates, none were ever kuown to solace themselves by
new marital relations.
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great alacrity, to a beautiful large village, where he was en-
. tertained in the chief's lodge, which was built in a cone
shape ; and, as the floor was covered with pine mats, it had a
very delightful appearance to the eyes of Wasbeshas.

After they had seated themselves, the chief bade his wife and
daughter prepare for them the choicest food in their possession.
Meanwhile he entertained his guest by informing him how
they constructed their lodges, and deecribed their manner of
cutting down trees with their teeth, and felling them across
streams 80 as to dam up the water; and also instructed him
in the method of finishing the dams with leaves and clay.
With this wise conversation the chief beguiled the time, and
also gained the respect of Wasbashas. * His wife and daughter
now entered, bringing in fresh peeled poplar and willow and
sassafras and elder-bark, which was the most choice food
known to them. Of this Wasbashas made a semblance of
tasting, while his entertainer devoured a large amount with
great enjoyment. The daughter of the chief now attracted
the eyes of Wasbashas. Her modest deportment and cleanly
attire, her assiduous attention to the commands of her father,
heightened very much her charms, which in the estimation
of the guest were very great; and the longer Wasbashas
gazed upon the maiden, the more deeply he was enamored,
until at length he formed the resolution to seek her in mar
riage ; upon which, with persuasive words, he spoke to the
chief, begging him to allow his suit. The chief gladly as-
sented ; and, as the daughter had formed a favorable opinion
of the suitor, a marriage was consummated, — but not with-
out a feast, to which beavers and friendly animals were
invited. From this union of the snail and beaver the Osage
tribe has its origin. '
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MYTHICAL TRADITIONS OF THE MIGRATION OF
THE RED PEOPLE.

There are various traditions among the Indians of
their people having lived under the earth, as will be
seen in the legends of the Navajoes, and also of the
Algonkins, —a race overspreading the larger part of
the North and West at the time of the visits of the
Jesuits. These traditions, hinted upon in their legends,
are sometimes developed in mythical story. One of these
relates that when under the earth, or on the other side,
an opening was accidentally - discovered, through which
was seen the light of the sky. In this opening there were
vines in luxuriant growth, stretching upwards towards
the light beyond ; these formed an easy ladder, up which
the people clambered. While some were making their
journey, a fat old lady, midway upon the vines, gave a
disastrous pull, breaking the stem’; when she fell back-
ward upon those behind, consequently hurling them all
into th