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PREFACE.

Few words are needed in sending this little book out
into the world. 1t is the first of a series of Manuals
designed to meet the public demand for a simple expo-
sition of Theosophical teachings. Some have complained
that our literature is at once too abstruse, too technical,
and too expensive, for the ordinary reader, and it is our
kope that the present series may succeed in supplying
what is a very real want. Theosophy is not only for
the learned; it is for all. It may be that among those
who in these little books catck their first glimpse of its
teachings, there may be a few who will be led by them
to penetrate more deeply into its philosphy, its science,
and its religion, facing its abstruser problems with the
student’s zeal and the neophyles ardour. But these
manuals arve not written for the eager student, whom
no initial difficulties can daunt; they are written for
the busy men and women of the work-a-day world,
and seek to make plain some of the great truths that
render life casier to bear and death casier to face.
Written by servants of the Masters wko are the Elder
Brothers of our rvace, they can have no other object
than to serve our fellow-men.
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urged that he is making distinctions difficult to be
grasped. No philosophy worthy of the name can be
stated even in the most elementary fashion without
making some demand on the intelligence and the
attention of the would-be learner, and carefulness in
the use of terms is a condition of all knowledge.

PrincIPLE I, STHULA SHARIRA, THE PHYSICAL BoDy.

The physical body of man is called the first of his
Seven Principles, as it is certainly the most obvious.
Built of material molecules, in the generally accepted
sense of the term, with its five organs of sensation—
the five senses—its organs of locomotion, its brain
and nervous system, its apparatus for carrying on the
various functions necessary for its continued exist-
ence, there is little to be said about the physical body
in so slight a sketch as this of the Constitution of
Man. Western Science is almost ready to accept the
Theosophical view that the human organism consists
of innumerable “Lives,” which build up the cells.
H. P. Blavatsky says on this: ‘“Science never yet
went so far as to assert with the occult doctrine that
our bodies, as well as those of animals, plants, and
stones, are themselves altogether built up of such
beings [bacteria, etc.]: which, except larger species,
no microscope can detect. . . . The physical and
chemical constituents of all being found to be identi-
cal, chemical science may well say that there is no
difference between the matter which composes the ox
and that which forms man. But the Occult doctrine
is far more explicit. It says: Not only the chemical
compounds are the samie, but the same infinitesimal
invisible lives compose the atoms of the bodies of the
mountain and the daisy, of man and the ant, of the
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the room, under such circumstances; for the Double being by
instantaneous redction drawn back into the body, the heart
convulsively palpitates, and death even may be caused.”

In the case of Emilie Sagée (quoted on p. 62-65),
the girl was noticed to look pale and exhausted when
the Double was visible: ‘“the more distinct the Double
and more material in appearance, the really material
person was proportionately wearied, suffering and lan-
guid; when, on the contrary, the appearance of the
Double weakened, the patient was seen to recover
strength.” ‘This phenomenon is perfectly intelligible
to the Theosophical student, who knows that the
Linga Sharira is the vehicle of the Life-Principle, or
Vitality, in the body, and that its partial withdrawal
must thercfore diminish the energy with which this
Principle plays on the physical molecules.

Clairvoyants, such as the Seeress of Prevorst, state
that they can see the ethereal arm or leg attached to
a body from which the physical limb has been ampu-
tated, and D’Assier remarks on this:

“Whilst I was absorbed in physiological studies, I was often
arrested by a singular fact. It sometimes happens that a
person who has lost an arm or leg experiences certain sensa-
tions at the extremities of the fingers or toes. Physiologists
explain this anomaly by tulating in the patient an inver-
sion of sensitiveness or of recollection, which makes himn lo-
cate in the hand or the foot the sensation with which the
nerve of the stump is alone affected. . . . I confess that
these explanations seemed to me laboured and have never
satisfied me. When I studied the problem of the duplication
of man, the question of amputations recurred to my mind, and
I asked myself if it was not more simple and logical to attri-
bute the anomaly of which I have spoken to the doubling of
the human body, which by its fluidic nature can escape ampu-
tion” (loc. cit. pp. 103, 104).

The Linga Sharira plays a great part in ‘“‘spiritu-
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Sharira is without consciousness, and is senseless on
the physical plane when temporarily divorced from
the physical organs of sensation.

This leads us to an interesting point. The mate-
rial centres of sensation are located in the Linga Sha-
rira, which may be said to form the bridge between
the physical organs and the mental perceptions; im-
pressions from the physical universe impinge on the
material molecules of the physical body, setting in
vibration the constituent cells of the organs of sensa-
tions, or our ‘“senses.”” These vibrations, in their
turn, set in motion the finer material molecules of
the correstponding organs in the Linga Sharira, or the
centres of sensation, the inner senses. From these
vibrations are again propagated into the yet rarer
matter of the lower mental plane, whence they are
reflected back until, reaching the material molecules
of the cerebral hemispheres, they become our “brain
consciousness.” This correlated and unconscious
succession is necessary for the normal action of
“consciousness” as we know it. In sleep and in
trance, natural or induced, the first and last stages
are generally omitted, and the impressions start from
and return to the astral plane, and thus make no
trace on the brain memory; but the natural psychic,
the clairvoyant who does not need trance for the
exercise of his powers, is able to transfer his con-
sciousness from the physical to the astral plane
without losing grip tgereof, and can impress the
brain-memory with knowledge gained on the astral
plane, so retaining it for use.

“Seeing in the astral light” is a phrase often met
with, and one which may have puzzled the casual
enquirer. It means just this exercise of the inner
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senses, or senses located in the Linga Sharira, an
exercise which—in the present stage of human evolu-
tion—is a natural gift with a few, and a latent possi-
bility in everybody.

“Death” means for the Linga Sharira just what it
means for the physical body, the breaking up of its
constituent parts, the dissipation of its molecules.
The vehicle of the vitality that animates the bodily
organism as a whole, it oozes forth from the body
when the death-hour comes, and is seen by the
clairvoyant as a violet light, or violet form, hovering
over the dying person, still attached to the physical
body by the slender thread before spoken of. When
the thread snaps, the last breath has quivered out-
wards, and the bystanders whisper “He is dead.”

The Linga Sharira remains in the neighbourhood of
the corpse, and is the “wraith,” or ‘“apparition,” or
“phantom,” sometimes seen at the moment of death
and afterwards by persons near the place where the
death has occurred. It disintegrates slowly pari
passu with its physical counterpart, and its remnants
are seen by sensitives in cemeteries and churchyards
as violet lights hovering over graves. Here is one of
the reasons which render cremation preferable to
burial as a mode of disposing of the physical envelopes
of man; the fire dissipates in a few hours the mole-
cules which would otherwise be set free only in the
slow course of gradual putrefaction, and thus quickly
restores to their own planes the physical and astral
materials, ready for use once more in the building up
of new forms. ‘

PrincIPLE III., PRANA, THE LIFE.
All universes, all worlds, all men, all brutes, 2\
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the numberless and countless crores* of lives. Fire
alone is ONE, on the plane of One Reality; on that of
manifested, hence illusive, being, its particles are fiery
lives which live and have their being at the expense
of every other life that they consume. Therefore
they are named the DEVOURERS. . . . Every
visible thing in this Universe was built by such LIVES,
from conscicus and divine primordial man, down to
the unconscious agents that construct matter.

From the ONE L1FE, formless and uncreate, proceeds
the Universe of lives.” (Secret Doctrine, Vol. 1., pp.
249, 250.) As in the universe, so in man, and all
these countless lives, all this constructive vitality, all
this is summed up by the Theosophist, as PRANA.

PriNcIPLE IV, KAMA, THE DESIRES.

In building up our man we have now reached the
Principle sometimes described as the Animal Soul.
It includes the whole body of appetites, passions,
emotions, and desires, which come under the head of
instincts, sensations, feelings and emotions, in our
Western psychological classification, and are dealt
with as a subdivision of Mind. In Western psycho-
logy Mind is divided—by the modern school—into
three main groups, Feelings, Will, Intellect. Feelings
are again divided into Sensations and Emotions, and
these are divided and subdivided under numerous
heads. Kéima includes the whole group of *Feel-
ings,” and might be described as our passional and
emotional nature. All animal needs, such as hunger,
thirst, sexual desire, come under it; all passions, such

* A crore is ten millions.
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indeed, is consciousness on the Kamic plane, and
when a man is under the dominion of a sensation or
a passion, the Theosophist speaks of him as on the
Kamic plane, meaning thereby that his consciousness
is functioning on that plane. For instance, a tree
may reflect rays of light, that is ethereal vibrations,
and these vibrations striking on the outer eye will set
up vibrations in the physical nerve-cells; these will
be propagated as vibrations to the physical and on to
the astral centres, but there is mno sight of the tree
until the seat of sensation is reached, and Kima en-
ables us to perccive.

During life, Kima, as such, has no form or body.
But after death it takes form as an astral body, 7.e., a
body composed of astral matter, and is then known
as Kima Ripa, Riipa being the Sanscrit name for a
body, for anything having form. (The force of the
objection to speaking of the Linga Sharira as #4¢ astral
body will now be seen; azy body formed of astral
matter is an astral body, but its properties will vary
with the Principles with which it is informed. Very
little knowledge is, therefore, given of the nature of
any entity, when it is spoken of merely as an astral
body.) The Kidma Riipa possesses consciousness of
a very low order, has brute cunning, is without con-
science—an altogether objectionable entity, often
spoken of as a ‘“‘spook.” It strays about, attracted
to all places in which animal desires are encouraged
and satisfied, and is drawn into the currents of those
whose animal passions are strong and unbridled.
Mediums of low type inevitably attract these emi-
nently undesirable visitors, whose fading vitality is
reinforced in their séance-rooms, who catch astral
reflections, and play the part of “disembodied spirits”
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to which he is accompanied by the brute. The Qua-
ternary, regarded alone, ere it is affected by contact

LINGA
SHARIRA,

sTHOLA
SHARIRA.

Diagram of the Quaternary; transitory and mortal :
see *“ Secret Doctrine,” Vol. I., p. 242.

with the Mind, is merely a lower animal; it awaits
the coming of the Mind to make it Man. Theosophy
teaches that through past ages man was thus slowly
builded up, stage by stage, Principle by Principle,
until he stood as a Quaternary, brooded over but not
in contact with the Spirit, waiting for that Mind
which could alone enable him to progress further,
and to come into conscious union with the Spirit, so
fulfilling the very object of his being. This aeonian
evolution, in its slow progression, is hurried through
in the personal evolution of each human being, each
Principle which was in the course of ages successively
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the constitution of man is to be understood, and if
the student is to read more advanced treatises with
intelligence. True, to make the Personality Auman
it has yet to come under the rays of Mind, and to be
illuminated by it as the world by the rays of the sun. -
But even without these rays it is'a clearly defined
entity, with its body, its ethereal double, its life, and
its animal soul. It has passions, but no reason: it
has emotions, but no intellect: it has desires, but no
- rationalised will; it awaits the coming of its monarch,
the Mind, the touch which shall transform it into
MAN.

PrINCIPLE V, MANAS, THE THINKER, OR MIND.

We have reached the most complicated part of our
study, and some thought and attention are necessary
from the reader to gain even an elementary idea of
the relation held by the Fifth Principle to the other
Principles in man.

The word MANAS comes from the Sanskrit word
man, the root of the verb to think; it is the THINKER
in us, spoken of vaguely in the West as “Mind.” I
will ask the reader to regard Manas as Thinker rather
than as Mind, because the word Thinker suggests
some one who thinks, 7., an individual, an entity.
And this is exactly the theosophical idea of Manas,
for Manas is the immortal individual, the real «“I,”
that clothes itself over and over again in transient
personalities, and itself endures for ever. It is de-
scribed in the Voice of the Silence in the exhortation
addressed to the candidate for initiation: ‘Have

erseverance as one who doth for evermore endure.
hy shadows [personalities] live and vanish; that
which in thee shall live for ever, that which in thee
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Bearing in mind these limitations and idiosyncra-
sies* imposed on the manifestations of the thinking
principle by the organ through which it has to func-
tion, we shall have little dlfﬁculty in following the
workings of the Lower Manas in man; mental ability,
intellectual strength, acuteness, subtlety—all these
are its manifestations; these may reach as far as
what is often called genius, what H. P. Blavatsky
speaks of as ‘‘artificial genius, the outcome of culture
and of purely intellectual acuteness.” Its nature is
often demonstrated by the presence of Kamic elements
in it, of passion, vanity and arrogance.

The Higher Manas can but rarely manifest itself
at the present stage of human evolution. Occasionally
a flash from those loftier regions lightens the twilight
in which we dwell, and such flashes are what the
Theosophist alone calls true genius; “‘Behold in cvery
manifestation of genius, when combined with iriuc,
the undeniable presence of the celestial exile, the
divine £go whose jailor thou art, O man of matter.”
For Theosophy teaches ‘that the presence in man
of various creative powers—called genius in their
collectivity—is due to no blind chance, to no innate
qualities through hereditary tendencies—though that
which is known as atavism may often intensify these
faculties—but to an accumulation of individual ante-
cedent experiences of the Ego in its preceding life
and lives. For, omniscient in its essence and nature,
it still requires experience, through its pcrsonalitics,
of the things of earth, carthly on the objective plane,
in order to apply the fruition of that abstract experi-
ence to them. And, adds our philosophy, the cultiva-

*® Limitations and idiosyncrasies due to the action of the Ego in previous
earth-lives, be it remembered. .
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tion that the work is “mine” and not another’s; so
long as in the heart’s remotest chambers one subtlest
yearning remains to be recognized as separate from
all; so long, however grand the ambition, however
far-reaching the charity, however lofty the achieve-
ment, Manas is tainted with K4ma, and is not pure
as its source.

MANAS IN ACTIVITY.

We have already seen that the Fifth Principle is
dual in its aspect during each period of earth-life,
and that the lower Manas united to K4ma, spoken of
conveniently as Kdma-Manas, functions in the brain
and nervous system of man. We need to carry our
investigation a little further in order to distinguish
clearly between the activity of the Higher and of the
Lower Manas, so that the working of the Mind in
man may become less obscure to us than it is at
present to many.

Now the cells of the brain and nervous system
(like all other cells) are composed of minute particles
of matter, called molecules (literally, little heaps).
These molecules do not touch each other, but are
held grouped together by the manifestation of the
Eternal Life that we call attraction. Not being in
contact with each other they are able to vibrate to
and fro if set in motion, and, as a matter of fact, they
are in a state of continual vibration. H. P. Blavatsky
points out (Lucifer, October, 1890, pp. 92, 93), that
molecular motion is the lowest and most material
form of the One Eternal Life, itself MOTION as the
“Great Breath,” and the source of all motion on
every plane of the Universe. In the Sanskrit, the
roots of the terms for spirit, breath, being, and mg-
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1t may partially aspive and partially tend downwards.
This is the normal experience of the average man.
All life is a battlefield, and the battle rages in the
Lower Manasic region, where Manas wrestles with
Kima for empire over man. Anon aspiration con-
quers, the chains of sense are broken, and the Lower
Manas, with the radiance of its birth-place on it, soars
upward on strong wings, spurning the soil of earth.
But alas! too soon the pinions tire, they flag, they
flutter, they cease to beat the air; and downwards
falls the royal bird whose true realm is that of the
higher air, and he flutters lieavily to the bog of earth
once more, and Kima chains him down.

When the period of incarnation is over, and the
gateway of Death closes the road of earthly life, what
becomes of the Lower Manas in the case we are con-
sidering?

Soon after the death of the physical body Kima-
Manas is set free, and dwells for awhile on the astral
plane clothed with a body of astral matter. From
this all of the Manasic Ray that is pure and unsoiled
gradually disentangles itself, and returns to its source,
carrying with it such of its life experiences as are of
a nature fit for assimilation with the Higher Ego.
Manas thus again becomes one, and it remains one
during the period which intervenes between two
incarnations. The Manasic Ego, united to Atm4-
Buddhi—the two highest principles in the human
constitution, not yet considered by us—passes into
the Devachanic state of consciousness, resting, as we
rest in sleep, from the weariness of the life-struggle
through which it has passed, wrapped in blissful
dreams, coloured and peopled by the experiences of
the earth-life thus clothed. These are carried into
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. the Manasic consciousness by the Lower Ray with-
drawn into its source. They make the Devachanic
state a continuation of earth-life, shorn of its sorrows,
a completion of the wishes and desires of earth-life,
so far as those were pure and noble. The poetic
phrase that “the mind creates its own heaven” is
truer than many may have imagined, for everywhere
man 7s what he #4/nks, and in the Devachanic state
the mind is unfettered by the gross physical matter
through which it works on the objective plane. The
Devachanic period is the time for the assimilation of
life experiences, the regaining of equilibrium, ere a
new journey is commenced. It is the night that suc-
ceeds the day of earth-life, the alternative of the
objective manifestation. Periodicity is here, as every-
where else in nature, cbb and flow, throb and rest,
the rhythm of the Universal Life. This Devachanic
state of consciousness lasts for a period of varying
length, proportioned to the stage rcached in evolu-
tion, the Devachan of the average man being said to
extend over some fiftcen hundred years.

Meanwhile, that portion of the impure garment of
the Lower Manas which remains entangled with KAma
gives to the KAma-Riipa (r2pa is form or body, there-
fore Kima-Riipa is merely the KAma Body) a some-
what confused consciousness, a broken memory of
the events of the just closed life. If the emotions
and passions were strong and the Manasic clement
weak during the period of incarnation, the Kima-
Riipa will be strongly cnergised, and will persist in
its activity for a considerable length of time after the
death of the body. It will also show a considerable
amount of consciousness, as much of the Manasic
Ray will have been overpowered by the vigorous
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physical plane can protect themselves from undesir-
able influences by keeping their minds clean and their
wills strong. We protect ourselves best against
disease by maintaining our bodies in vigorous health;
we cannot guard ourselves against invisible geris,
but we can prevent our bodies becoming suitable soil
for the growth and development of the germs. Nor
need we deliberately throw ourselves in the way of
infection. So also as regards these malign germs
from the astral plane. We can prevent the formation
of Kima-Manasic soil in which they can germinate
and develop, and we need not go into evil places, nor
deliberately encourage receptivity and mediumistic
tendencies. A strong active will and a pure heart
are our best protection.

There remains the third possibility for Kima-
Manas, to whiclhh we must now turn our attention, the
- fate spoken of earlier as “terrible in its consequences,
which may befall the K4mic Principle.”

It may break away from its source, made one with
Aama, instcad of with the Higher Manas. This is, -
fortunately, a rare event, as rare at one pole of human
life as the complete re-union with the Higher Manas
is rare at the other. But still the possibility remains
and must be stated.

The personality may be so strongly controlled by
Kama that, in the struggle between the Kamic and
Manasic elements the victory may remain wholly with
the former. The Lower Manas may become so en-
slaved that its essence may become, as it were, frayed
thinner and thinner by the constant rub and strain,
until at last persistent yielding to the promptings of
desire bears its inevitable fruit, and the slender link
which unites the Higher to the Lower Manas, the
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affection, or of hatred. More highly energized, it
will shew intelligence and emotion, as in some cases
on record, in which dying mothers have visited their
children residing at a distance, and have spoken in
their last moments of what they had seen and done.
This Kdma-Manasic Riipa is set free in many cases
of disease—as is the Linga Sharira—as well as in
sleep and in trance. Inactivity of the physical body
is a condition of such astral voyagings.

The Kima-Manasic Rupa seems also to occasion-
ally appear in séance-rooms, giving rise to some of
the more intellectual phenomena that take place. It
must not be confounded with the Kima Riipa, or
“spook,” already sufficiently familiar to the reader,
the latter being always the Kdmic or Kima-Manasic
remains of a dead person, whereas the body we are
now dealing with is the projection of an astral double
from a living person.

‘A higher form of astral body, belonging to the
Higher Manas, is that known as the MAyavi Ripa, or
“body of illusion.” The MAiyavi Riipa is an astral
body formed by the consciously directed will of the
Adept; it may, or may not, resemble His physical
body, He giving to it whatever form may suit the
purpose for which He projects it. He transfers to
this Mayavi Riipa His full consciousness, His higher
Principles, lives in it, in fact, for the time, as though
it were His physical body, leaving the latter en-
tranced, its functions suspended at the lowest ebb of
vitality. The Adept can thus travel wherever He
will, without the burden of His physizal body, in the
full exercise of every faculty, in perfect self-con-
sciousness. He makes the Mayavi Riipa visible or
invisible at will—on " the physical plane—and the
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not within us, and we rein it in and hold it as we
rein in a plunging steed and subdue it to our will.
On this question of freewill I venture to quote from
an article of my own that appeared in the Paé/:
‘“Unconditioned will alone can be absolutely free:
the unconditioned and the absolute are one: all that
is conditioned must, by virtue of that conditioning,
be relative and therefore partially bound. As that
Will evolves the Universe, it becomes conditioned by
the laws of its own manifestation. The Manasic
entities are differentiations of that Will, each condi-
tioned by the nature of its manifesting potency, but,
while conditioned without, it is free within its own
sphere of activity, so being the image in its own
world of the Universal Will in the Universe. Now
as this Will, acting on each successive plane, crystal-
lizes itself more and more densely as matter, the
manifestation is conditioned by the material in which
it works, while, relatively to the material, it is itself
free. So, at each stage, the inner freedom appears in
consciousness, while yet investigation shows that that
freedom works within the limits of the plane of mani-
festation on which it is acting, free to work upon the
lower, yet hindered as to manifestation by the respon-
siveness of the lower to its impulse. Thus the Higher
Manas, in whom resides Freewill, so far as the Lower
Quaternary is concerned—being the offspring of Ma-
hat, the third Logos, the Word, 7.c., the Will in mani-
festation—is limited in its manifestation in our lower
nature by the sluggishness of the response of the
personality to its impulses; in the Lower Manas it-
self—as immersed in that personality—resides the
will with which we are familiar, swayed by passions,
by appetites, by desires, by impressions coming from
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trolled, determined by the will; as touching the Ma-
nasic principle it is bound, not free, and hence the
sense of freedom in choosing which desire shall be
gratified, which act performed. As the Lower Manas
rules Kima, the Lower Quaternary takes its rightful
position of subservieucy to the Higher Triad, and is
determined by a will it recognizes as above itself, and,
as regards itself, a will that is free. Here in many a
mind will spring the question, ‘And what of the will
of the Higher Manas; is that in turn determined by
what is above it, while it is free to all below?’ But
we have reached a point where the intellect fails us,
and where language may not easily utter that which
the spirit senses in those higher realms. Dimly only
can we feel that there, as everywhere else, the truest
freedom must be in harmony with law, and that volun-
tary acceptance of the function of acting as channel
of the Universal Will must unite into one perfect
liberty and perfect obedience.”

This is truly an obscure and difficult problem, but
the student will find much light fall on it by following
the lines of thought thus traced.

Another power resident in the Higher Manas and
manifested on the lower planes by those in whom the
Higher Manas is consciously Master, is that of crea-
tion of forms by the will. The Secret Doctrine says :
“KRrivasakTi. The mysterious power of thought
which it enables it to produce external, perceptible,
phenomenal results by its own inherent energy. The
ancients held that eny idea will manifest itself exter-
nally if onés atlention is deeply concentrated upon it.
Similarly an énfense volition will be followed by the
desired resulls” (Vol. 1., p. 293). Here is the secret of
all true “Magic,” and as the subject is an important
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mediatory agent, or a meduim between spirit and
body. The man who has conquered matter suffi-
ciently to receive the direct light from his shining
Auwngoeides, feels truth intuitionally; he could not err
in his judgment, notwithstanding all the sophisms
suggested by cold reason, for he is ILLUMINATED.
Hence, prophecy, vaticination, and the so-called
Divine inspiration, are simply the cffects of this
illumination from above by our own immortal spirit”
(Vol. L, pp. 305, 306). ,

This Augoeides, according to the belicf of the Neo-
Platonists, as according to the Theosophical teach-
ings, ‘“sheds more or less its radiance on the inner
man, the astral soul” (/éid. p. 315), 7.c. in the now
accepted terminology, on the Kima-Manasic person-
ality, or Lower Ego. (In reading /Zsis Unuveiled, the
student has to bear in mind the fact that when the
book was written, the terminology was by no means
even as fixed as it is now; in Zsis Unvwciled is the first
modern attempt to translate into Western language
the complicated Eastern ideas, and further experi-
ence has shown that many of the terms used to cover
two or three conceptions may with advantage be
restricted to one and thus rendered precise. Thus
the “astral soul” must be understood in the sensc
given above.) Only as this Lower Ego becomes pure
from all breath of passion, as the Lower Manas frees
itself from Kama, can the *Shining One” impress
it; H. P. Blavatsky tells us how Initiates meet this
Higher Ego face to face. Having spoken of the
trinity in man, ATMA-BUDDHI-MANAS, she goes on:
“It is when this trinity, in anticipation of the final
triumphant reunion beyond the gates of corporcal
death, became for a few seconds a UNITY, that the
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in their true place, as evidence that the materialistic
views of the universe are inadequate, instead of being
exalted to a place they cannot fill as proofs of spirit.
No physical, no intellectual phenomena are proofs
of the existence of spirit. Snly to the spirit can
spirit be demonstrated. You cannot prove a_ pro-
position in Euclid to a dog; you cannot prove Atma-
Buddhi to Kima and the Lower Manas. As we climb,
our view will widen, and when we stand on the sum-
mit of the Holy Mount the planes of Spirit shall lie
before our opened vision.

THE MoNAD IN EVOLUTION.

. Perhaps a slightly more definite conception of
Atmi-Buddhi may be obtained by the student, if he
considers its work in Evolution as the MoNAD. Now
Atma-Buddhi is identical with the Universal Over-
soul, “itself an aspect of the Unknown Root,” the
One Existence. When manifestation begins the
Monad is “thrown downwards into matter,” to propel
towards and force evolution (see Secret Doctrine, Vol.
II., p. 109); it is the mainspring, so to speak, of all
evolution, the impelling force at the root of all
things. All the principles we have been studying
are mere ‘““‘variously differentiated aspects” of Atma,
the One Reality manifesting in our universe; it is in
every atom, ‘“the root of every atom individually and
of every form collectively,” and all the principles
are fundamentally Atmi on different planes. The
stages of its evolution are very clearly laid down in
Five Years of Theosophy, pp. 273 et seq. 'There we are
shown how it passes through the stages termed
elemental, “nascent centres of forces,” and reaches
the mineral stage; from this it passes up through
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all its kingdoms, is conscious, 7., endowed with a
consciousness of its own kind and on its own plane
of perception. We men must remember that because
we do not perceive any signs of consciousness, say in
stones, we have no right to say that no consciousness
exists there. There 1s no such thing as either ‘dead’
or ‘blind’ matter, as there is no ‘blind’ or ‘uncon-
scious’ law” (p. 274).

How many of the great poets, with the sublime
intuition of genius, have sensed this great truth! To
them all Nature pulses with life; they see life and
love everywhere, in suns and planets as in the grains
of dust, in rustling leaves and opening blossoms, in
dancing gnats and gliding snakes. FEach form mani-
fests as much of the One Life as it is capable of
expressing, and what is man that he should despise
the more limited manifestations, when he compares
himself as Life-expression, not with the forms below
him, but with the possibilities of expression that
soar above him in infinite heights of being, that he
can estimate still less than the stone can estimate
him.

The student will readily see that we must regard
this Force at the centre of Evolution as essentially
one. There is but one AtmA-Buddhi in the universe,
the universal Soul, everywhere present, immanent in
all, the One Supreme Energy whereof all varying
energies or forces are only differing forms. As the
sunbeam is light or heat or electrigity according to
its conditioning environment, so is Atma all-energy,
differentiating on different planes. ‘As an abstrac-
tion, we call it the ONE LIFE; as an objective and
evident Reality, we speak of a septenary scale of
manifestation, which begins at the upper rung with
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gsegregation into individual Monads is gradual, and in
the higher animals comes almost te the point. The
Peripatetics applied the word Monas to the whole
Kosmos in the pantheistic sense; and the Occultists,
while accepting this thought for convenience sake,
distinguish the progressive stages of the evolution of
the concrete from the abstract by terms of which the
‘mineral, vegetable, animal, etc., Monad’ are examples.
The term merely means that the tidal wave of spiritual
evolution is passing through ‘that arc of its circuit.
The ‘Monadic Essence’ begins to imperfectly differ-
entiate towards individual consciousness in the
vegetable kingdom. As the Momnads are uncom-
pounded things, as correctly defined by Leibnitz, it is
the spiritual essence which vivifies them in their
degrees of differentiation, which properly constitutes
the Monad—not the atomic aggregation, which is only
the vehicle and the substance through which thrill
the lower and the higher degrees of intelligence”
(Vol. L, pp. 178, 179).

The student who reads and weighs this passage
will, at the cost of a little present trouble, save him-
self from much confusion in days to come. ILet him
first realise clearly that the Monad—*the spiritual
essence” to which alone in strict accuracy the term
Monad shquld be applied—is one all the universe
over, that Atma-Budauhi is not his, nor mine, nor the
property of anybody in particular, but the spiritual
essence energising in all.  So is electricity oze all the
world over; though it may be active in his machine
or in mine, neither he nor I can call it distinctively
our electricity. But—and here arises the confusion—
when Atmé-Buddhi energises in man, in whom Manas
is active as an individualising force, it is often spoken
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LINES OF PROOF FOR AN UNTRAINED ENQUIRER.

It is natural and right that any thoughtful person,
brought face to face with assertions such as those put
forth in the preceding pages, should demand what
proof is forthcoming to substantiate the propositions
laid down. A reasonable person will not demand
full and complete proof available to all comers, with-
out study and without painstaking. He will admit
that the advanced theories of a science cannot be
demonstrated to one ignorant of its first principles,
and he will be prepared to find that very much will
have been alleged which can only be proved to those
who have made some progress in their study. An
essay on the higher mathematics, on the correlation
of forces, on the atomic theory, on the molecular
constitution of chemical compounds, would contain
many statements the proofs of which would only be
available for those who had devoted time and thought
to the study of the elements of the science concerned ;
and so, an unprejudiced person, confronted with the
Theosophical view of the constitution of man, would
readily admit that he could not expect complete
demonstration until he had mastered the elements of
Theosophical science.

None the less are there general proofs available in
every science which suffice to justify its existence and
to encourage study of its more recondite truths; and
in Theosophy it is possible to indicate lines of proof
which can be followed by the untrained enquirer, and
which justify him in devoting time and pains to a
study which gives promise of a wider and deeper.
knowledge of himself and of external nature than is
otherwise attainable,
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There is another class of facts: that of astral ap-
pearances, whether of living or dead persons, wraiths,
apparitions, doubles, ghosts, etc., etc. Of course the
know-everything person of the end of the nineteenth
century will sniff with lofty disdain at the mention of
such silly superstitions. But sniffs do not abolish
facts, and it 1s a question of evidence. The weight
of evidence is cnormously on the side of such appear-
ances, and in all ages of the world human testimony
has borne witness to their reality. The enquirer
whose demand for proof I have in view may well set
to work to gather first-hand evidence on this head.
Of course, if he is afraid of being laughed at, he had
better leave the matter alone, but if he is robust
enough to face the ridicule of the superior person, he
will be amazed at the evidence he will collect from
persons who have themselves come into contact with
astral forms. “Illusions! hallucinations!” the su-
perior person will say. But calling names settles
nothing. Illusions to which the vast majority of the
human race bear witness are at least worthy of study,
if human testimony is to be taken as of any worth.
There must be something which gives rise to this
unanimity of testimony in all ages of the world, testi-
mony which is found to-day among civilized people,
amid railways and electric lights, as among ‘“bar-
barous races.”

The testimony of millions of Spiritualists to the
reality of astral forms cannot be left out of considera-
tion. When all cases of fraud and imposture are
discounted there remain phenomena that cannot be
dismissed as fraudulent, and that can be examined
by any persons who care to give time and trouble to
the investigation. There is no necessity to employ a
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Finally, let me advise the enquirer to keep his eyes
open for new discoveries, especially in the sciences of
electricity, physics, and chemistry. Let him read
" Professor Lodge’s address to the British Association
at Cardiff last autumn, and Professor Crookes’ ad-
dress to the Society of Electrical Engineersin London
last November. He will there find pregnant hints of
the lines along which Western Science is preparing
to advance, and he will perchance begin to feel that
there may be something in H. P. Blavatsky’s state-
ment, that the MASTERS of WISDOM are preparing to
give proofs that will substantiate the Secret Doctrine.
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The acceptance of the Second and Third objects of the
Society is optional with those desiring to enter, the First—
Universal Brotherhood—being the only one to which it is
expected all applicants will subscribe.

he Society does not pretend to be able to establish at once
a Universal Brotherhood among men, but only strives to create
a nucleus for such a body, and believes that a careful study of
the religions and philosophies of the past as well as of the
present day will reveal the common basis upon which all rest
and therefore the truth underlying them all. The organiza-
tion is therefore wholly unsectarian, with no creed or dogma
to enforce or impose, its motto being

THERE IS NO RELIGION HIGHER THAN TRUTH.

Hence in its ranks and co-operating in its work are to be
found professors of all faiths as well as those who have none
whatever. No restriction is placed on its members save that
of loyalty to its one fundamental principle—Universal Brother-
hood)., Nor is it as a Society to be held responsible for the
opinions of its members, who all have a right to hold their
own views and to receive for them from their fellow members
the respect which they in turn should show for the views of
others. This toleration and respect is asked from all members.
as a duty, since it is believed that dogmatism and intolerance
have always been the greatest foes to human progress. The
Society therefore represents all creeds and all branches of
Science, opposing bigotry, superstition, credulity and d a-
tism wherever found and by whomsoever taught, and asking
of its members an unflinching condemnation of vice in every
form and of all that tends to %eed or propagate it, and expect-
ing every one who joins its ranks to avoid doing what will be
likely to throw discredit upon the Society or dishonour upon
his fellow members.

THEOSOPHY.

The mystical system which gives its name to the Society,
and is vaguely known under the general title “Theosophy,” is
put forward by certain members as at once the result of, and
an incentive to that particular line of study described in the
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Branch, and from that time the Branch is a part of the Society
and entitled to be represented at the Conventions of the Sec-
tion in which it is situated.

FEES AND DUES.
The fees and dues to be charged and paid are as follows:

(@) All applications for membership must be accompanied
by an entrance fee of 5 shillings, English (or the equi-
valent).

(6) The annual dues to be paid in advance to the General
Secretary’s office arc: for English-reading members 5
shillings (or the equivalent), and for all other members
2s. 6d. (or the equivalent).

I'ces and dues may be remitted in special cases.

GENERAL OFFICES AND OFFICERS.

President, Col. H. S. Olcott, Adyar, Madras, India; Vice-
President, William Q. Judge, New York, U.S.A.; Recording
Secretary, S. E. Gopala Charlu, Adyar, Madras, Inlia.

FE UROPEAN SECTION.—General Secretary, G. R. &. Mead, B.A.,
(Cantab.), 17 and 19, Avenue Road, London, N. W,

AMERICAN SECTION.—General Secretary, William Q. Judge,
144, Madison Ave., New York, U.S.A.

INDIAN SECTION.—General Secretary, Bertram Keightley,
M.A. (Cantab.), Adyar, Madras, India. .

AUSTRALASIAN SECTION.—General Secretary, A. Carroll,
M.D., 6, Victoria Chambers, Elizabeth Street, Sydney.

There are upwards of 260 Branches of the whole Society, of
which 160 are in India and Ceylon, 60 in America, 28 in Europe
and 7 in Australasia. There are also several Branches in the
West.Indies, Burmah and Japan.

Those desiring further information can obtain it by applying
in person or in writing to the General Secretary of the Euro-
ean Section or to any of the officers of the various Branches
in the United Kingdom and Europe.
G. R. S. MEAD,
Gen. Sec. European Section.
17 & 19, Avenue Road, Regent’s Park, N.W. London.
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Lucifer, monthly, founded by H. P. Blavatsky and edited by
Annie Besant; published at 7, Duke Street, London, W.C.:
subscription 17s. 6d. per annum.

The Path, monthly, edited by William Q. Judge, published
at 144, Madison Ave.,, New York City, U.S.A.: subscription 2
dollars per annum.

Theosophical Siftings, bi-monthly, edited by the Countess
Wachtmeister; published at 7, Duke Street, London, W.C.:
subscription §s. per annum.

















