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TO THE EDITOR,

I have been a silent waicher of the Theosophical movement in this
coantry ever since its advent. 1 have long felt a donbt—an honest
doobt—and I assure you that T am no caviller, as I have often [)egn taken
for by persons professing to know all about the Aryan religions and
philosophies—as to how the system of caste in its rigid form as it is
now—and I believe it has been so even in the days of Krishna—is to be
reconciled with the altraistic teaching of the Bhagavadgita. [ revere
this book and have a great mind to follow its teachings. There is
this thorn in my way, and I venture to hope that you will help me
with a solution—or some one of the namerous readers of your valuable
magazine,

B. K. NARAYANIAH, F.T. S,

Chittur,

THE PROVINCE OF THEOSOPHY.

TO THE EDITOR.

"In the August issue of your much esteemed Journal appeared an
article headed “ The Province of Theosophy,” which has engaged the
attention of some of the earnest members of this branch.

The rale prohibiting Fellows to mix in politics as such, is so whole-
some, and has hitherto worked so well, that we naturally look with
apprehension to the writer’s trying to twist its plain meaning into
what is commonly called in this part of the country, a lawyer's inter-
pretation.

Without disparaging the importance of one’s concerning himself in
politics in the higher sense of the term, we still believe that it would
not be proper, safe or convenient, for Fellows to drag our Society into
‘a political programme, and thereby to give some of its enemies a plan-
sible plea for attacking it through its founders and leaders. We shall
succeed to secure all that is good if we have fellow-feeling, humanity

- and good-will ; otherwise to devote ourselves to the politics of the day
would end in the dream of Alnascer.

Instead of politics, which are of the earth, let earnest members and
-leaders of the Society spread the Divine idea of Brotherly Love, Unsel-
fishness and Charity, and a better day shall dawn for this world than
has been witnessed since many a dynasty of kings have ruled over
this carthly globe.
' Most faithfually,

Kary ProsoNnyA MUKARJEE, F, T. S.

Berhampore, Bengal. Narar Das Rov, r. 1. 8.

[Our esteemed correspondents should remember that it is ‘‘ Fellows, as such,”

" and not politics, as such, that the old Rule speaks of ; moreover they hardly seem
to have caught the drift or sensed the spirit of the article in question. It distinctly
disavowed the idea of * dragging the Society into a political programme,’” or thn
. wish to ‘‘ devote ourselves to the politics of tho day.” And it did not say a word
against spreading * the divine idea of brotherly love, unselfishness and charity.”
1t is easy enough to sit still, shut one’s eyes, and glow all over with these highly
commendable sentiments, and the whole drift and spirit of the article was the
idea that these feelings should be actively utilized for the improvement of tho
worlde If it were a case of alternatives,—if the Fellows had to choose between
cultivating noble sentiments in themselves and introducing those sentiments into
practical life,—there might be reason to pause; but it is not so. It is quite possibln
to raise one’s personal ethical standard, and also that of the country to which ono
bulangs; in fact, it is hard to see how the latter can help following the former as a
legitimate and natural effect, unless ‘‘ inhibited"” by sclfishness and cowardice.-—Ed.]
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THERE IS NO RELIGION HIGHER THAN TRUTH,

[Family motto of the Maharajahs of Benares.]

“INFIDEL BOB.”

EVERYON E has heard of Colonel Robert G. Ingersoll, the
. Apostle of religious liberty, and the béfe noire of the Christia
Clergy; but few people outside of America aro aware of thn
wonderful work which he has done single-handed, in the interests O(E
;he cause which he champions. Everyone should know of this work
or not onlyis it unique, but so also is the man who has done it. Thero
grobably neverwasa great religious reformer—as In gersoll cértainl
eserves to be reckoned—who stands out from hig contemporarie{
and sgrr:oun’c,lmgs more strongly and individually than does « thé)
great infidel” or one who has exercised so powerful an influence i
the world of thought in so short a time. Ingersoll stands alon a
colossal personality. He is absolutely independent of an bo?i’ )
soclety or church.  He stands at tho head of his branch of t{e legal
lprofesslon, and is generally accounted to be without a peer a%au
1ectlgmr, orator and wit. The personal friend of almost all the
eading men of all parties in the United States, the champion of t}
opprossqd, of the women, of the children, the advocate of sunqhh:e
?ﬁ;efgffy’ of]}ioneityband hkindness, in every department oi:' lifoa
] could not but have a very lare i .
mfluence that extends far beyond his a():rtunl ;(f;mﬁ?ilgvzizg,dgé;l 1:11
He may be said to be the founder of a kind of natural undo ufat's.
religion, with a kind of unwritten creed, chiefly of a ne rmtivé; ch "
racter, but it is not bis beliefs, but the man himself vf':l;o h t}?-
ref}l 1nﬂne11;c.e with his generation. ’ e
ngoersoll 1sa man of powerful physique ; he has pass i
d}o age, but is as active i body and u,qs youthful imeir(:((ll ;gen ?ﬁﬂ;
of thirty. 1In private life he is the personitication of kindness a“l
good. ll?itllltjc, and is ever bubbling over with wit and mirth. E?'(
happiness in his domestic relationy has becowe proverbial in 'thl:
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United States; as has also his unostentatious generosity, botb in
time and moncy, to those who are victims of bigotry and intoler-
ance. o

To understand Ingersoll personally is to understand hLis ideas of
life, and of the things of life; and to enable our readers t‘? get somo
idea of the man, we shall quote passages out ot. various lectures
of Lis which are either descriptive or indicative of his character.
''hey will then be able to perceive how it is that even when peoplo
do not agreo with Colonel Ingersoll’s religious or irreligious
opinions, they caunot helcf) adwmiring and respecting the great-
hearted and-large-minde sentiments he continually expresses.
There are many who believe that it is to Colonel Ingersoll ina
very large measure that the Spirituulists owe the immunity from
social and religious persecution which they enjoy in the United
States, for hLe has’ contributed more than auy man since
Voltaire to break the power of the clergy, and to make the masses
tolerant of difference of opinion. How great serviee he has similarly
rendered to 'I'heosophy, it would be difticult to estimate ut prescut,
but probably we owe him as large a debt asdo ‘the Spiritualists.
Ingersoll in the United States and Bradlangh in England are like
sturdy backwoodsmen, who, with their sharp axes and brawny
arms, have clearcd away the poisonous jungles of prejudice and
felled the forests of error, leaving the country open to air and sky
for others to cover with palaces. From the following quotations
the reader will be able to form a better estimate of Colonel Ingersoll
than from anything which a second party could indite.

Ingersoll states his position thus :—

For one, I expect to do my ewn thinking. And I will take my
oath this minute that I will express what thoughts I have,
honestly and sincerely. I am the slave of no man and of no
organisation. I stand under the blue sky and the stars, under
the infinite flag of nature, the peer of every human being. Stand-
ing as I do in the presence of the Unknown, I have the same
right to guess as though I had been through five theological
seminaries. I have as much interest in the great absorbing
questions of origin and destiny as though I bad D.D. or L.L.D. at
the end of my name.'*

He intends to help others to think :—

I have made up mmy mind to say my say, I shall do it kmdlyé
distinctly, bot I am going to it. 1 knew there are thousands o
men who substantially agree with me, but who are not in a con-
dition to express their thoughts. They are poor: they are in
husiness ; and they know that should they tell their hongs]t
thought, persons will refuse to patronise them—to trade “}?t\!
them ; they wish to get bread for their little children; they
wish to take care of their wives; they wish to have homes and
the comforts of life. livery such person is a certiticate of the

*These numbers refer to the Lecture from which taken, See page T2
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meanness of the community in which he resides. And yet I do
not blame these people for not expressing their thonght. [ say to
them ; “Keep your ideas to yourselves ; feed and clothe the ones
you love; I will do jyour talking for you. The chureh cannot
touch ; cannot crush; cannot starve ; cannot stop or stay me; 1
will express your thoughts.”

He declares his independence in these words :—

So far as T am concerned, I have made up my mind that no
organisation, secular or religious, shall own me. I have made up
my mind that no necessity of bread, or roof, or raiment shall ever
put a padlock on my lips. I have made up my mind that no
hope, no preferment, no honor, no wealth, shall ever make mo for
one moment swerve from what I really believe, no matter whether

1t is to my immediate interest, as one would think, or not. And
while I live, I am going to do what little I can to help my fellow-
men who have not been as fortunate as T have been. 1 shall talk
on their side, I shall vote on their side, and do what little I can
to convince men that happiness does not lic in the direction of
great wealth, but in the direction of achievement for the good of
themselves and for the good of their fellow-men. I shall dg what
little I can to hasten the day when this earth shall be covered
with homes, and when by the fireside of the world shall sit happy
fathers and mothers and children.®

The following are his objects and aims :—

I am doing, in a very fecble way to be snre, but T am still
endeavouring, according to my idea, to make this world just a
little better; to give a little more liberty to men, a little moro
liborty to women. I believe in the government of kindness; I
believe in truth, in investigation, in free thought. 1 do not believe
that the hand of want will be eternally extended in the world; I
do not believe that the prison will for ever scar the ground ; I do
not believe that the shadow of the gallows will for ever curso the
earth; 1 do not believe that it will always be true that the men
who do the most work will have the least to wear and the least to
eat. I do believe that the time will come when liberty and morality
and justice, like the rings of Saturn, will surround the world ; that
the world will be better, and every truc man and every free man
will do what he can to hasten the coming of the religion of human
advancement.'

He advocates only those things which will do good :—

If I understand myself, I advocate only the doctrines that in my
judgment will make this world happier and better. If I know
mysclf, I advocate only those things that will make a man a better
citizen, a better father, a kinder husband—that will make a woman
a better wife, a better mother—doctrines that will fill every home
with sunshine and (with joy. And if I believed that anything I
rhould say to-day would have any other possible tendency, I would
stop.* .
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Dogmatism Ingersoll repudiates ntterly :—

I do not pretend to tell what all the truth is. I do not pretend
to have fathomed the abyss, nor to have floated on outstretched
wings level with the dim heights of thought. I simply plead for
freedom. I denounce the cruelties and horrors of slavery. 1 ask
for light and air for the souls of men. I say: take off those chains
—break those manacles—free those limbs—release that brain! I
plead for the right to think—to reason—to investigate. I ask
that the future may be enriched with the honest thoughts of men.
1 ivmpl‘ore every human being to be a soldier in the army of pro-
gress.

He gives us the sum-total of his doctrine :—

This is my doctrine. Give every other human being every right
you claim for yourself, Keep your mind open to the influence of
nature. Receive new thoughts with hospitality. Let us advance.’

What his religion 1s, and what his bible :—

Liberty is my religion. Everything that is true, every good
thought, every beautiful thing, every self-denying action—all these
make my Bible. Every bubble, every star, are passages in my
Bible. A constellation is a chapter. Every shining world is a
part of it. Yon cannot interpolate it ; you cannot change it. It is
the same for ever. My Bible is all that speaks to man. Every
violet, every blade of grass, every tree, every mountain crowned
with snow, every star that shines, every throb of love, every honest
act, all that is good and true combined, make my Bible, and upon
that book I stand.?

The church that Ingersoll belongs to :—
T belong to the great church that holds the world within its
starlit aisles ; that claims the great and good of every race and
- clime; that finds with joy the grain of gold in every creed, and
floods with light and Iove the germs of good in every soul.’
He believes in “ sntellectual hospitality” :—

T believe in intellectual hospitality. I love men that have a littlo
horizon to their minds—a little sky, a little scope. I hate anything
that is narrow and pinched and withered and mean and erawling,
and that is willing to live on dust. I believe in creating such an

~ atmosphere that things will burst into blossom. I believe in good
will, good health, good fellowship, goed feeling, and if there is any
God on the earth, or in heaven, let us hope that he will be gener-
ous and grand. Do you not see what the effect will be? I am
not cursing you because you are a Methodist, and not damning
you because you are a Catholic, or because you are an Infidel; a
good man is more than all of these. The grandest of all things is
to be in the highest and noblest sense a man.?*

"' He believes also in intellectual honesty :—

_ Let each one be true to himself. No matter what his class, no
matter what his circumstances, let him tell his thought. Don’t let
his class bribe him. Don’t let him talk like a banker because he
is & banker. Don’t let him talk like the rest of the merchanta
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becauso he is a merchant. Let him be true to the human race
instead of to his little business—be true to the ideal in his heart
and brain, instead of to his little present and apparent selfishness—
let him have a larger and more intelligent seltishness, not a narrow
and ignorant one.’

His sympathies are with the working men :—

My sympathies are with the poor. My sympathies are with the
working men of the United States. Understand me distinctly. I
am not an Anarchist. Anarchy is the reaction from tyranuny. I
am not a Socialist. * I am not a Communist. I am an Individualist.
I do not believe in tyranny of government, but I do believe in
Justice as between man and man,’

The working men make a nation great :—

What has made this country? I say again, libert :
What 'would we be without la{)or? Iywz\it e;'ery fuy;':lgf ]:vlffe:{
ploughing the rustling corn of June—while mow'ing in the per-
fumed fields—to feel that he is adding to the wealth and glory of
the United States. I want every mechanic—every man of toil; to
know and feel that he is keeping the cars running, the telegraph
wires in the air; that he is making the statues and paint-inbg the
{J:itures; that he is writing and printing the books; that he is

] pning to fill the world with honor, with happiness, with love and
aw.

He thanks the bencfactors of mankind :—

I thank the inventors, the discoverers, the thinkers. T thank
Columbus and Magellan. I thank Galileo, and Copernicus, and
Kepler, and Descartes, and Newton, and La Place. I t’hank
Locke, and Hume, and Bacon, and Shakspere, and Kant, and
Fichte, and Liebnitz, and Goethe. I thank Fulton, and Vi’atts;
a:nd Volta, and Galvani, and Franklin, and Morse, who made
lighting the messenger of man. I thank Humboldt, the Shakspere
of science. I thank Crompton and Arkwright, from whose brains
leaped the looms and spindles that clothe the world. I thank
Luther for protesting against the abuses of the church, and I
denounce him because he was the enemy of liberty. T thank
Calvin for writing a book in favour of religious freedom, and I
abhor him because he burned Servetus. I thank Knox for resist-
ing episcopal persecution, and I hate him because he persecuted
in his turn. I thank the Puritans for saying : “ Resistance to
tyrants is obedience to God,” and yet I am compelled to say that
they were tyrants themselves. I thank Thomas Paine because he
was a believer in liberty, and because he did as much to make
my country free as any other human being. I thank Voltaire
that great man who, for half a century, was the intellectual
emperor'of Europe, and who, from his throne at the foot of the
Alps, pointed the finger of scorn at every hypocrite in Christen-
dom. I thank Darwin, Haeckel and Biichner, Spencer, Tyndall
and Huxley, Draper, Lecky and Buckle. I thank the inventors
the discoverers, the thinkers, the scientists, tho explorerg i
thank the honest millions who have toiled,* -
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- He states how men should search for truth :—

" In the search for truth—that everything in nature scems to
hide—man needs the assistance of all his facultics. All the
genses should be awake. Humor should carry a torch, Wit should
give its sudden light, Candor should hold the scales, Reason, the
final arbiter, should put his royal stamp on every fact, and
Memory, with a miser’s care, should keep and guard the mental
gold.” o

- He prefers activity to inaction :== :

' The religionist of to-day wants the ship of his soul to lie at the
wharf of orthodoxy and rot in the sun. He delights to hear the sails
of old opinions flap against the masts of old creeds. He loves to seo
the joints and sides open and gape in the sun, and it isa kind of bliss
for him to repeat again and again : “ Do not disturb my opinions.
Do not unsettle my mind, I have it all made up, am’i;sI want no infi-
delity. Let me go backward rather than forward.

- He prefers the high seas to the wharf :—

As far as I am concerned I wish to be out on the high seas. I
wish to take my chances with wind, and wave, and star. And I had
rather go down in the glory and grgndeur of the storm, than to rot
in any orthodox harbour whatever. »

" The storm of thought is better than the calm of ignorance : —

Give me the storm and tempest of thought_ and action, rather than
the dead calm of ignorance and faith ! Banish me from Eden when
youwill; but first let me eat of the fruit of the tree of };nowllgdge P
"\ Herejoices that man is advancing :— . '

* After all T had rather belong to arace that started from tl}e s]gul-
less vertebrates in the dim Laurentian seas, vertebrates wiggling

- without knowing why they wiggled, swimming without knowing
where they were going, but that in some way began to develop, and
began to get alittle higher andalittle higherin the scaleof existence;
that came up by degrees through millions of ages, through all the
animal world, throughall that crawls and swimsand floats and climbs
and walks, and finally produced the gentleman in the dug-out ; and
then from this man, getting a little grander, and each one bglow call-
ing every one who had made a little advance, a,n'mﬁdel or an atheist
—Tor in the history of this world the man who is a-head has always
been called a heretic.” o . o

He accepts death as a condition of progress == ‘

For my part, I am glad there was death in this world, becanse that
gave me a chance. Somebody had to die to give me room, and
when my turn comes DIl be willing to let somebody else take my
place. But whether there is another l.lfe or not, if there is any
being who gave me this, I shall thank him from the ‘Pottom of my
heart, because, upon the whole, my life has been joy.

. He desires no future life without liberty :—

T want no heaven for which I must give my reason, and no
happiness in exchange for my liberty, and no immortality that de-
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mands the surrender of my individuality. Better rotin the window-
less tomb, to which there is no door but the red mouth of the
pallid worm, than wear the jewelled collar even of a god.” .

He tells as the real object of his attacks :—

' T attack the monsters, the phantoms of imagination that have
yuled the whole world.®

He dcfends the honesty of his motives :—

. Is it honest in Dr, Collyer to assail my motive ? Let him answer
my argument. Is it honest and fair in him to say I am doing a cer-
tain thing because it is popular ? Has it got to this, that in this
Christian country where they have preached every day hundreds
and thousands of sermons,—has it got to this, that infidelity is so
popular in the United States ? If it has, I take courage. And I
not only see the dawn of a brighter day, but the day is here. Think
of it! A minister tells me in this year of grace, 1879, that a man
is an infidel simply that he may be popular. Iam glad of it.”

He gives us the reason of his popularity :—

- What a commentary on the Christian religion! that, after
they have been preaching it for 1,600 or 1,800 years, a man
attacks it for the sake of ' popularity, a man attacks it for the
purpose of winning applause ; when I commenced to speak upon
this subject, there was no appreciable applause ; most of my fellow-
citizens differed from me ; and I was denounced as though I had
been a wild beast. But I have lived to see the majority of the
men and women of intellect in the United States on my side ; I
have lived to see THE CHURCH DENY HER CREED ; I have lived to seo
ministers apologise in public for what they preached ;and a great
and glorious work is going on until, in a little while, you will not
find one of them, unless it 13 some old petrifaction of the red-stone
period, who will admit that he ever believed in the Trinity, in the
Atonement, or in the doctrine of Eternal Agony. The religion
preached in the pulpits does not satisfy the intellect of America,
and if Dr. Thomas wishes to know why people go to hear infidelity,
it is this: Because they are dissatisfied with the orthodox Christianity
of the day. That is the reason. They are beginning to hold 1t
in contempt.™ :
He belongs to the “ republic of intellectual Liberty” : —

I am in favor of absolute freedom of thought. In the realm of
mind, every one is monarch ; every ome is robed, sceptred, and
crowned, and every one wears the purple of authority. I belong to
the republic of intellectual liberty, and only those are good citis
zens of that republic whe depend upon reason and upon persuasion,
and only those are traitors who resort to brate force.”

He sympathizes with all loving and tender souls :—

While utterly discarding all crceds, and denying the truth of all
religions, there is neither in my heart nor upon my lips a sneer for
the hopeful, loving and tender souls who believe that from all this
discord will result a perfect harmony ; that every evil will in some
mysterious way become a good, and that abovo and over all thers
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is a being who, in some way, will reéclaim and glorify every one of
the children of men;but for those who heartlessly try to prove
that salvation is almost impossible ; that daunnation is always cer-

tain ; that the high way of the universe leads to hell ; who fill life

with fear and_death with horror; who curse the cradle and mock
fhe tomb, it is impossible to entertain other than feelings of pity,
contempt, and scorn.’ o o -
He tells us why the clergy assail him :— »
Now, my crime has been this : 1 have insisted that the Bible is
not the word of God: I have insisted that we should not whip
our children. I have insisted that we should treat our wives as
loving equals. I have denied that God—if there is any God—
ever upheld polygamy and slavery. 1 have denied that God ever
told his generals to kill innocent babes and tear and rip open
women with the sword of war. I have denied that, and for :that,
I have been assailed by the clergy of the United States.” | .

Another reason why the clergy dislike hum :—
T emphatically deny that God ever signed or sealed a commis-

_sion appointing His Satanic Majesty Governor-General over an

extensive territory popularly styled Hell, with absolate power to
torture, burn, maim, boil, or roast at his pleasure the victims of his
master’s displeasure! 1 deny these things, and for that I amn
assailed by the clergy throughout the United States !'® SR

" In a future paper we shall see how curiously Colonel Ingersoll’s
intuitions take him i the direction of I'heosophy. _ ,
bt I " R. H.

vo quotations refer to the following lectures
out of print:—I1, Liberty of Man, Woman
8, Social Salvation. 4, Ghosts, 5, Defence
%7, Some Reasons Why. 8, God and

* The numbers attached to the abo
and pamphlets, some of which are now
and Child. 2, Breaking the Fetters.
of Free Thought. 6, Religion of the Future.
Man. The Declaration of Independence (an oration). 10, Answer to Gladstone. 11,
Divine Vivicection. 12, Take a road of your own. 13, Answer to Collyer (quoted
in ¢ Ingersoll at Home). 14, Providence, a Reply to the Preachers. 15, What must

wo do to be saved ¥ 16, Hereafter, 17, Skulls,
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PAHALVI SELECTIONS.*

er VHE Lord who is in all things and over every thing, and who
is subject to none, is the omniscient, and omniport?ént Maker
-—Ahummnzd‘—-—the' Master of all. Uncreate, He createth all; \\(rith—
out any relationship, lle is Supreme; He subserveth not ‘but is
the Lord ; He is not a disciple but is the Master. He wanteth no-
thing and is all-able; He requireth no help, but is the Protector
of all; He is not mansion-less, but is a possessor of mansions ;
Ho is not a desirer of knowledge, but is himself the fountain of
all knowledge; lle requireth no improvement, but is the It
prover of all; Ho taketh not gifts; but is the,giver of all ift;l-'
He searcheth not for happiness, but is the source of all hap n'{;)‘;essxf
He wanteth not associates for help, but worketh by himS(}z)llf ; He
is not to be jndged, but is Judge of all. He is not to be moved
:)ﬁlt mo};rth]} a.lh; supreme over all is the mnaker Ahuramazd'. Who,
o i . . 3 . . 4
aczg:aiug éi :i z’J‘(;'c.)’r,np1ehendmg wisdom, maketh all things proceed

“ All things come into existence from ¢ Non-being’ for their
own proper work. lverything at its proper time has n reason for
its cxistence. There is nothing made at the wron t‘in(le (;l'll' "
thus come into existence but not by tbemselves3g and .t;in.f'ung's
tains to these things and nothing else. 'I'he selt:-existelrg iI;eillz

want of nothing. The Lord isin everything, although he be not

- visible anywhere. He guideth everything, and without the wisdom

of Ahuramazd no one could guide anything.”

“ The good Law, Asnckhird® or ure I i iri
tual essence (Belhman) whence Asnekhirﬁto}?::)%geggd\ffléfe Sl?cl)lrl‘
together of Spel.mminoﬁ- And Akoman (the evil mind) )ossessn-'
ed of the blemish of Varun (perverse reason) was blor‘r; of
Ganamino’ who does not belong to the original Source? Ivil
thoughts come from Ganamino., The one thabcbelongs to the oold
religion is known by his reason, the help of reason, ways accor%ing

* From the Pahalvi ¢ Dinkard’, tran
t kard’, translated by Dastur Peshotan Sanjind
n]:}.ﬁf;l‘slézt;giai l(:f“Ael1111:-3.!113,7,‘1 coxll“elsiponds to that of tho Logos or lghwz;.r, the first
F a 1 niverse. e is the initial existence in the first twili 0
tﬁh(?tMaha.mmlx)vautzu‘a, an‘d isa ?onsci.ous spiritual essence spreading thl‘ogzsllzﬁllztizt—.
32:1 gnz::lixirgl:l;g?:‘czl intlt'y. lhcr(ela 118 but one indivisible and absolute omniscienco
! g he universe and this thri infino
tcszlmu.l point throughout the Kosmos, vills throughout overy atom and_ infiue-
. “Non being’ only to our finit ity it i 3
ol hinge pecaed, y nite senses. Inreality it is from the ¢ all Be-ness’ that
s l;i]e., there is a cause bchind them.
. The succession of things and events marks the i
4 1 in, § rogress of timo, The i
tmslo mTrlclaXve. On the splnt‘ua) plane there is no Pas}é, Ig'escnt, or I"czntnrol{ew‘l(]leif: of
cont'mqtel:l)\vi;ﬁséaaoﬂizag‘i:: K]Asgyaﬂ K]}:mfsui the unboru intellect or illtl’litiﬂn‘v.ﬂ.‘l
1tras ] st hratn,the knowledge ncqnired by heari 1 1o ning
6. Spenamino or the Spento M"l.il]’ i e fores that proroeds
‘ : ainyu of the Avesta isaray or forco th roce
if;c;r?oﬁl}:u(:;usr;m;:l. .It con':]sponds to the Light of the Logos:yBchmn,u 01}3'\';0}1’:1(-)5;18:}:
renamino on the moral plane. T i (
Vc'.7]m-1\[uno AP SR plane. The Gathd speaks of the * Intellect of
. Ganamino or Angra Mainyu i i iri
7. / ainyu is the contracting spirit as opposed
af\.un)u, the expanding n'nd all pervading epirit. Ganamino onprt)hu mot;)ulsp)?nto
(.guuncs.'A!(umano tho.Enl mind as opposed to Vohumano the Good mind pane
. . Or igginal sourco is Ahuf'ama,zd. Ganamino has no rolationship with A'hm"nn 1.
lo is opposed to Bpento Mainyn, whose opposite pole ho becomes when diff Ltia-
tion comes into full play in the universo, o8 when differoutin-

2
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with reason, nature according with reason, and the light of reason
that gives strength to the wise. The good and pure Amsha-
spendst have their holy habitation in a person of the good religion,
- 8o long as there is in him the full sway of Asnekhird, and the
weakening sway of destructive unreason is at an end.”

~““The way to remain in the presence of the holy self-existent is

through the two things of high degree,—Wisdom and Faith, Men
should keep off from themselves two kinds of maladies of the soul,
viz., pride of ones-self and contempt for others.” '

" “Two invisible powers having relations with him accompany
every living person ; and through them people mould their lives
and hold two kinds of objects in view and perform two kinds of
deeds. When mankind took its birth through the creator in the
invisible’ world, it held no connection with objects and deeds of
two kinds, but men having life (material) have to do so io this
world. And the manifestation of those two kinds of objects and
actions has happened necessarily in this way, that when by means
of the senses the sights and actions of this world become manifest
to man, the two invisible powers doing the work connected with
the origin of life and having two kinds of objects and two kinds
of actions enter into his personality.” The source of improvement
of all men through this world is the  invisible power named
Spento Mainyu.” ‘

"¢ Everything in this world constantly tendsto return to its own
original source. The original source of fire is the essence of fire.””

¢ Birth is a term applied to the first appearance of existences
in the spiritual world, and the power of spiritual existences
is manifested in this world by the action of force (invisible).
Creation is a term employed to ascribe the advent of the
_heavenly soul into this wordly existence, the living body exists
through the soul that supports it. In the human body there
dwell spiritual faculties which through the guidance of the soul,
impart good sense, strengthen virtue in him through moral
perceptions, produce contentment through resignation, and promote
truth through intuitive wisdom.” ‘

* “The planting and pruning of a tree are not acts different from
one another, they rather improve one another, for the tree that
" is planted is rendered suitable (for growth) by pruning it and
acquires symmetry. So likewise to call death the cause of (renew-
ed) life is (allowable) for this reason that through death, life is
rendered fit (for the next world) or that death is the cause of the
perfection of life (through progress).” S
~ “The good religion is one that is in correspondence with
(spiritual) intuition, which possesses all forms of  wisdom, is the
interpreter of superior knowledge ennobled by its communication

" '1. ‘The six spiritual forces proeceding from Ahuramazd.

2. By mankind in tho invisible world are meantthe human monads that have yet
to incarnate as men. The first races of mon up to the 3rd race are again spiritual and
$he earth they, inhabit is in an othereal state. -

8, Called Atar, the son of Ahuramazd in the Avesta,

—— .
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with spiritual existences, which has the noblest system of morals
which propounds the mnobility of liberality and (mutual) belp with
the felicity of the eternal life; whose object is to make its pro-
fessor an extoller of the Deity and to keep himself in obedionce and
union with his original (source.)” i

N. D. K,

ELOHISTIC TEACHINGS.

(Continued from page 21.)

HE moon in passing round the earth i
T face towardspitsce%tre of revolution. lways dlregts the seme
While so passing round the earth, asit moves through the
zodiacal signs, these recede from it or appear to move in the opposite
%u'ectlon! so that—always qhowing tho same surface to the earth,
;odtil:m?.ls its whole surface in succession . to a given point on the
These relations astronomers have agreed to regard as | ti
i't-oml atpombingéi axi.al and lorbit.a,l regolution, ugder aﬁh;‘:liu]i:;lgz
revolution on 1its axis exactly coincides- wi i
the moon in its orbit round tgeearth; Wlth ?‘ {s‘1 ngle Ba\.ssage of
- To prevent any misunderstanding here however, it i
to distinguish between axial revolgtion and rot:a.t;ignl t lif:nl'1 e(t:ﬁi?rls;
the moon necessarily revolves on its axis in describi’ng its orbgi't
it does not rotate on that axis. ' This is seélf-evident and should not
need demonstration, for were the moon rotating as well as revol-
ving, 1t would progressively change its visible face—through the
participation of its surface in the motion of rotation—or consecu-
tively exhibit its whole surface once to the terrestrial observer
during each complete rotation, instead of always directing the
same face towards him: and then the zodiacal signs would make
one entire recession round its equator more than the number of its
axial rotations in each circuit of its orbit, (This can be experi-
mentally tested by moving a circular body within and roundpthe
centre of a circle, when, if not rotated, it will revolve on its axis
as computed from a given point of the circle of comparison, but
not as computed from the centre thereof. But if the moving bod
now made to rotate in the direction of its plane of motion anc{
to wheel round the centre of the circle, its rotating motion will be
computable as well from the centre as from the circumferenco
or circle of comparison—but then one revolution more will be
computed in regard to the circle than in regard to the centre
each time that a full circuit of that centre is made.) : o

This additional revolution in recession s a witness ¢ '
. . . . o th
that orbital motion is going on—for it results therefrom. ,8 fuct

This is practically demonstrated in the current orbi i
motion of the earth ; for through its diurnal rotatiogaz; ni%s a'txx]?:
the planet makes one more axial revolution with regard t‘o a
fixed point in space—say a definito position in a zodiagal sign—
than with regard to the sun in its annual circuit ; and the geg-
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mentary division of this added revolution constitutes the difference
.between sidereal and solar time. o

The fact thus demonstrated illustrates a fundamental principle
-in all revolving motion, and should guide the practical astrono-
mer to the most important law of his science : for it shows that
each complete recession of the circle of comparison marks the com-
pletion of a single revolution of a revolving body.

Hence each ascertained kosmical revolution may be held to
demonstrate the motion of a revolving body—even when the exist-
ence of that body cannot be otherwise established. In verifying
astronomical motion the zodiacal signs form the circle of com-
parison. . oo

As the moon passes round the earth it appears to oscillate in
its orbit. That is to say, in passing from perigee to apogee it
shows a little more of one side of its visible back and a little less
of the other, and in passing back from apogee to perigee reverses
‘this manifestation—in either case permitting the observer to look
a little beyond the otherwise ever unchanging face. .

This is due to the moon revolving in an eccentric orbit, or
round the centre of attraction of the terrestrial system, which is
not the centre of the earth; as well as to the observer on the
surface of the planet being at a point remote from that centre—
for in consequence of this the centres of attraction of the moon
and the earth reciprocally acting in equilibrium maintain a persis-
tent systemic relation with each other, and it is this fixity of
‘relation which gives an appearance of oscillation to the steadily
revolving moon. L. .

Another fundamental principle is thus suggested to the practi-
cal astronomer—That a fizity of relation in a revolving body causes
‘an apparent oscillation of the awmis of fiwity with regard to a deter-
_ainate point outside the right line of that azis. ) )

Considering the moon’s motions from another point of view,
the points of the ecliptic which it consecutively crosses in 1its
orbital course round the earth—the lunar nodes as they are
‘termed—are in regular process of recession ; and make a complete
circle of recession in some 6,793 mean solar days or about 186
years, in which time the ascending node is carried round in a
direction contrary to the moon’s motion inits orbit, or from east
to west, over a whole circumference of the ecliptic.

Simultaneously with this, the lunar apsides—the two extre-
mities of a right line drawn between the moon’s points of apogec
and perigee—are continuously retreating, so as to make a complete
«eircuit in retrogression (from conjunction to conjunction) in about
nine years ; or two such circuits in somewhat less than the period
réquired for the recession of the lunar nodes. A possible relation
is thus suggested between these _motions, which becomes even
more than probable when it is realized that though the line of the
apsides makes two revolutions in retreat when computed from the

sun, it makes only (:;xe such revolution during the same pertod, as
mputed on the zodiac.

coSil;nilarly and synchronously with the retreat of the lunar

apsides, the plane of the moon’s orbit oscillates, with a to and fro
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movement like that of a balance, across the plane of the orbit of
the earth, on the lunar nodes (or points where it intersects that
orbit), and this in such wise that a single complete to and fro
oscillation coincides with a double-conjunctional but single zodi-
acal retreat of the apsides.

This coincidence in period suggests the possibility of an asso-
ciated relation between the two, while the character of the
oscillation makes it probable that it depends upon some fixity of
condition analogous to that already noticed as existing between
the apparent oscillation of the surface of the moon with regard to
its axis of fixity.

These several sets of concurrent motions have at least a periodic
relation with each other. . Is there a meaning in this association ?

Possibly | More especially as the lesser nutation of the earth’s
polar axis completes its observed oscillation synchronously with
the recession of the Junar nodes.

According to alaw in orbital motion which I have already
indicated, when the body, A, is revolving round a second, B,
which is itself revolving round a third, C, each time that B
completes a revolution round C, this completion will be accompani-
ed by a complete recession of A.

But if the complete revolution of B in its orbit can be measured
by a complete recession of A in its path, then obviously an inverse
reading in extension of the law says, each complete recession of
a given relation, or body in its path, denotes that the centre with
reference to which this complete recession occurs has, itself, in the
-same period completed a full revolution in its orbit.

According to a law in eccentric systemic attraction. When
one body, A, is revolving round a second, B, which itself revolves
round a third, C, as A, passesround B, the direction of its plane of
revolution will, apart from disturbing causes, be determined by the
reciprocal attractions of B and C. (The eclipses are caused by
such relations, and if no disturbing influences were present would
recur )once a fortnight, alternately as an eclipse of the sun and
moon.

Were a fourth body, D, to be introduced, round which C circa-
lated, the attraction of this body would at once disturb these simple
relations :—for

1. As A passed round B, the plane of its orbit would be drawn
(by the attraction of D on A) towards D, so that, if C passed round
D on a plane oblique to the equator of C, the orbit of A (as B
described an oblique orbit round C), would oscillate once to and
fro across the plane of the orbit of B during a complete revolution
of C round D—(as does the orbit of the moon on the ecliptic).

2. Moreover the attraction of D would draw A towards itself
as it (A) passed round B, and so give to its orbit the form of an
ellipse, of which the longest radius would be always directed to

‘D (are not these the relations of the retreating elliptic orbit of the

moon ?)

3. With this D would make one complete recession round the
circle of comparison during each full revolution of C round itself,
carrying the long radius of the elliptic orbit of A with it: thus
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causing it to make a full circuit in retreat coincident with tho revo-
lution in advance of C. Such a retreat is that of the lunar apsides.
(Thus, like every form of recession, is only an apparent a.n:l not an
actual motion. It is caused by the actqal motion of C, which,
scemingly carrying the circlo of comparison with it as the moro
distant object, makes D appear to fall back on though actually
advancing in its course). . . )

4. Simultaneously with this the points where A, in passing
round that body, crossed the plane of the path of B, would recede
on that path. (Such a recession is that of the lunar nodes).

If D were itself in motion an extension of these relations would
take place ; and they would be so far modified as to resolve them-
selves into two sets of movements. - ) .

~ 5. Those following the advance of C in the circle of comparison
—comprising the full cycle. . .

6. Those following the retreat of D along that circle—constitut-
ing a sub-cycle. - '

7. Of these the period of the latter would be shorter than that
occupied by the former. L )

The difference in period here has a special significance of its own,
for it is caused by the direct motion of D, and is therefore an evidence
that this body 1is itself moving. ) . .

These fundamental principles of orbital motion, and guides to
some of the interacting causes which influence tho actual and
produce the apparently retrograde movements of bodies revolving
in systems, are of course subject to modification in detail, that
obscure the simple action of each in the mean result of the collec-
tive action of the whole.

I have already spoken of, and need not recur to, the simple sys-
temic motions of the terrestrial system. . |
" " If, following the precedent of the earth, the sun were itself revolv-
ing round a (not recognized) central body—an equatorial sun,—as
for convenience I will term 1t—a recession would be observable in
the terrestrial system, whose period would be that of the full
revolution of the sun in its orbit. :
" Such a recession is that of the lunar nodes.

During that revolution and recession the attraction of the equln-
torial sun, acting-eccentrically on the moon, would determine t 113
direction of the plane of the lunar orbit, and, so doing, wou ‘
cause an oscillation of that })lane; and at the same time produce
an eccentricity in the moon’s orbit, by keeping the point of apogee
between itself and the earth, or drawing the moon towards itself as
it approached the apogeal point of the right line of the ap(sildeif,
-while simultaneously causing that line to recede with it round the
zodiacal circle of comparison. "

But the plane of the moon’s orbit does oscillate to and fro acro.;s the
ecliptic ; this oscillation is accompanied by a retreat of the lunar
apsides ; and the orbit of the moon 1is ellzptz::ial. d b J remoto

olar axis of the earth were directed to a very remots
poillft t)}ilfeth% heavens with the same fixity of relation that the moon’s
.face bears to the earth, then as the earth was carried by the sun
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round the equatorial sun, that axis would appear to'nutate, as does
the moon appear to oscillate in passing round the carth ; and that
nutation would occupy the period of, or would make a complete
circlo of nutation during the revolution of tho sun, and so be
associated with the lunar systemic notion.

But such a nutation does exist—the lesser nutation of the polar
azis of the earth—uwhose period is that of the recession of the lunar
nodes.

Four systemic motions are thus found in association in the ter-
restrial system, which combine in an approximately single period,
or collectively form a cycle of revolution—a lunar cycle—just such
a cycle as would exist were the sun revolving in an orbit under
the conditions stated.

This being the case—Is it possible to resist the conclusion that the
sun does revolve in such an orbit?

But the lesser nutation of the polar axis of the earth is so termed,
because included in a nutation of a much more extended period—
the greater nutation of that axis, in virtue of which by a conical
motion it slowly describes a circle in the heavens, to which the
lesser nutation gives an undulating or waved character.

This suggests that the equatorial sun is itself in motion.

Were the equatorial sun in motion, as is thus suggested, certain
observable phenomena would be caused by and flow from this
added motion.

In the first place, the cycle of concurrent motions depending on
the revolution of the sun would be separated, as to its period,
from the sub-cycle of concurrent motions caused by the attraction
of the equatorial sun.

But this is precisely what the observed phenomena show, for while
the circle of recession” and nutation is accomplished in some 6,793
mean solar days, a full retreat of the apsides round the zodiac with
a complete to and fro oscillation of the lunar orbit, to which should be
added the period of regular return of eclipses, occupies only some
6,585 days.

Thus the Iunar cycle includes a sub-cycle within its period ; and
the difference between the full periods of the cycle and sub-cycle
suffices to show that the equatorial sun is in motion.

Then, the motion of the equatorial sun would be reflected in the
heavens in more ways than this—for if the revolution of the sun
produced a recession in the lunar systemic motion, so ought the
revolution of the equatorial sun to produce a recession in the
terrestrial systemic motion.

But such a recession exists, andis known as the precession of the
equinoxes.

(The added centre of motion here causes this recession to be
recognized in the heavens through the precession it produces., A
few moments’ consideration will suffice to account for this),

1. A full rotation of the earth on its polar axis (from W. to E.)
is reflected in the heavens by a complete recession of the zodiac
(from E. to W.)—which is the measure of the sidercal day. The
sun and moon, though advancing with the carth, partake in this

<

recession, to which their diurnal course is due.
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9. A full revolution of the moon round the earth is reflected in
the heavens as n complete recession of the zodiac—by which the
lunar axial revolution is computed.

3. A full revolution of the earth round the sun is reflected in
the heavens by a complete recession of the zodiac beyond the
actual number of the diurnal rotations of the earth—which causes
the difference between sidereal and solar time.

4. A full revolution of the sun round the equatorial sun is
reflected in the heavens by a complete recession of the zodiac—
recognized by the lunar node, regarded as a fixed point on the
zodiac, receding on the ecliptic. And now—

5. A full revolution of the equatorial sun is reflected in the
heavens by a complete recession of the zodiac, this time recognized
as 